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PREFACE

All praise to Allah &, the Lord and Creator of all worlds. Blessings and
peace upon our master Muhammad #, the most beloved of Allah in
His entire creation, the chief of all Prophets and messengers, who was
sent with guidance and to guide the world. O Allah! We ask Thee to
guide us towards truth and upon the right path.

Cao

In a well-known hadith, it is said: “The best of you are those who learn
the Qur’an and teach it.! Reciting the Qur’an is obligatory in prayer
and deserving of blessings and munificence at other times. The Qur’an
is the source of guidance and light, comfort for the hearts, for ‘Indeed!
There is solace for the hearts in the remembrance of Allah,’* and the
recitation of the Qur’an is among the desirable and superior forms of

dhikr, the remembrance of Allah; both with understanding and

! Bukhari §5027.
2 Strah al-Raad, 13:28.



without.” It is the illumination of the soul, ‘Reciting the Quran
burnishes the heart* and recitation of the Qur’an purifies the heart of
a believer, makes it compassionate and enlightened - and earns him

felicity in this world and reward in the Hereafter.

There was a time when Muslims had immense respect for the Qur’an
and were also mindful of outwardly reverence due to the Holy Book.
They handled it with respect, conscious of the honour and esteem that
should be accorded to the Book containing the Word of the Creator.
Fast forward to the 21* century, a time which people casually stretch
their legs towards the Qiblah and the mugshafin mosques, even placing
it on their legs or on the floor as if it were any other book. Recently, an
ignorant Wahabi preacher, popular on YouTube and known for his
ill-informed and half-baked opinions claimed that there was no harm
in placing the mugshaf on the floor and spoke dismissively as if it was
another book. Yet, these very people make an ostentatious display of

faux outrage when disbelievers disrespect the mushaf!

Cao

A number of books have been written on various sciences of the

Qur’an; in most of these works,” the etiquette of recitation and bearing

3 Imam Ahmad ibn Hanbal saw Allah in his dream and asked how could one be closer
to Him and was told that it was by the Qur’an; when asked if it was by reciting with
understanding or without - He Jz5% replied: “Both; with understanding and without”.

4 Bayhaqi in Shuéb al-Iyman

5 For example, Chapter 19 of Imam Bayhaqi’s Shudb al-Iyman is a forerunner to
Imam Nawawl’s Al-Tibyan. Apart from the author’s own commentary, opinions of
early scholars, general summarisation of etiquette and figh notes, he compiled 778

narrations on these topics. Other books, such as Imam Sakhawt’s Jamal al-Qurra’ wa
Kamal al-1qra’a, spread these topics across multiple chapters.
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the Qur’an is mentioned in a chapter or few sections scattered across
multiple chapters. Imam Nawawi's Al-Tibyan fi Adabi Hamalati'l
Qur’an® stands out as a comprehensive work devoted entirely to the
topics of bearing the Qur’an, merits of rectitation, the recommended
manners mentioned in the traditions [hadith] related to reading,
teaching, writing and reciting the Qur'an. It is necessary for Muslims
to learn these manners, convey to others and teach one’s own family
and children. Although Imam NawawT's book is itself concise enough
to be read in its entirety in one or two sittings, the decline of reading
habits in our time has made even such a modest commitment
challenging for readers. This work contains approximately one
hundred hadith concerning the Qur’an, with an additional forty

mentioned in the appendices (not counting those cited in the main text).

In the month of Ramadan of the year 1445 AH, I released a
summarised portion of Al-Tibyan, posting a few pages each day. The
plan was to release all of it together as a single document after Eid.
However, upon further review, I noticed many errors and omissions —
which was not surprising as the content was released without a
rigorous review due to the short space of time in which it was
translated and composed. The very same material, with corrections, is
now presented in this book, with the ten chapters in the original being

reorganised into thirty shorter chapters.”

¢ The Exposition: On the Etiquette of the Bearers of the Qur’an. The complete
translation of the book will be published by Ridawi Press soon, in-sha’Allah.

7 The chapters in Al-Tibyan are not uniform; some are only a few pages, whereas some
others are very long. The redistribution into thirty chapters in this abridgement is only
for convenience.

iii



Some notes on the abridgement and formatting of the book:

1.

This is not a complete translation of Al-Tibyan, but is based
on the book and follows its general framework. Even though
the bulk of the material is taken from the book, certain
passages, which are not present in Al-Tibyan are inserted as a

commentary on the text or as notes relevant to our age.

In places, Imam Nawawi has mentioned multiple narrations
for emphasis or for corroboration, as was the practice of early
scholars; I have retained only few narrations in such cases. I
have also skipped detailed discussions about the various
positions within the Shafiyi madh’hab concerning certain
rulings, the proofs for such rulings, etc. and have just

mentioned the preferred ruling, as noted by the author.

I have mentioned the Hanafi ruling where it differs from the

Shafiyi opinion.

I have endeavoured to translate Qur’anic verses and hadith in
the light of commentaries and therefore, inserted inline

explanations within brackets or as footnotes.

The text of hadith is highlighted by placing it inside boxes and

numbered for quick and easy reference.

Information about narrators is separated and set in smaller font

to keep it unobtrusive, as beginners may feel overwhelmed.

Reference of the narration is moved to footnotes, whereas

Imam Nawawi has mentioned it inline.

iv



8. Two appendices are included - extracts from Bahar e Sharidt,
the Hanafi encyclopedia in Urdu (volume 16 and 3) - on the

merits of recitation, hadith and Hanafi rulings.

9. The hadith included in the appendices are translated directly
from the Arabic, after locating each narration in the original
hadith work. The English translations may differ slightly from
the Urdu text, as the author of the Urdu work has employed
idiomatic expressions to convey the essence of the hadith.
Rendering these idioms literally into English is unnecessary
and would require adding words not present in the original
Arabic.

10. The original book mentions only the relevant portion of the
hadith related to the issue at hand; I have followed it likewise,
except in some cases, where additional words from the

complete narration are added to provide context.

11. Information like the names of reciters, the complete verses of
prostration are not mentioned in Al-Tibyan, but have been
included here. Also, a short list of books on Qur’an sciences,
tajwid, and well-known and widely accepted commentaries of

the Qur’an are mentioned in Appendix C.

12. Words such as Islam, imam, hadith, mufti, Eid, salat, halal,
haram, have now become a part of the English lexicon; or, are
well-known among Muslims who read English and will

therefore, not have any diacritics.

Many thanks to brothers who, as always, consented to review the book

and suggested improvements in both content and formatting. Any

\%



errors that still remain are due to my own shortcomings and paucity
of knowledge. We ask Allah taala to forgive us, accept our humble
efforts and guide us on the Straight Path. We ask Allah taala to make
us among those who learn and teach the Qur’an; we ask Allah taala to
bless us with the love of the Qur’an; to read it, strive to understand it,
reflect upon its verses, act upon its commandments, and refrain from
its prohibitions — and make it a proof and an intercessor for us on the

Day of Judgement.
Amin, bi jahi’n Nabiyyi’l Amin. S=isaigs

Abu Hasan
15" Shdban 1447 / 3™ February 2026
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HONORIFICS

dzza wa jall

subhanahu wa tdala

sallAllahu dlayhi wa sallam

dlayhi’s salam

dlayhimu’s salam

radiyAllahu dnhn

radiyAllahu dnhuma

radiyAllahu dnha

radiyAllahu dnhum

radiyAllahu dnhunna

rahimahullah

Glorified, Hallowed and Exalted is He

Glorified and Exalted is He

May Allah Bless him and upon him be peace

Peace be upon him

Peace be upon them

May Allah be Pleased with him

May Allah be Pleased with both

May Allah be Pleased with her

May Allah be Pleased with them all

May Allah be Pleased with them all (fem.)

May Allah taala have mercy upon him
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RECITATION OF THE QUR’AN

Allah tdala has said in the Qur’an:

; % Pl 611
G L L S GRS L 8

- =

7

,}/}’2 > fou7S /}/1/// },/,/ ////w
r—b_)_}’- _)J@ o2 g diNey

% 3 SBE L 85 v
(o) /el 2.45) b i b Dl
Indeed, they who recite the Book of Allah and establish prayer and
spend [in Our way] from that which We have given them - [spending]
secretly and openly - they hope for a reward which shall never perish.
So that Allah may give them their reward and increase by His Grace.
Indeed, He is Oft-Forgiving, the most Rewarding.®

The word tijarah, meaning trade or commerce, is used in the verse
above as a metaphor for a beneficial transaction. A good business and
a desirable trade deal is that in which one makes a profit. Similarly,
recitation of the Qur’an is a kind of transaction: we recite it in this
world, and we will receive a never-ending reward in the Hereafter — a
reward that will not perish, nor diminish; a reward in this world and

also in the Hereafter.

Gifts given to children for reading or completing the Qur’an, or
material prizes and awards given to Qur’an reciters can be considered

as small, but worldly rewards. Other rewards may not be tangible or

8 Sarah Fatir, 35:29-30.



easy to identify or quantify, such as: blessings in our affairs, peace and
tranquillity in the heart, a renewed enthusiasm to be good Muslims,
and an inclination to be righteous. One may also attain success in
worldly endeavours, prosperity, resolution of disputes, protection
from harm and illness - the link of which may not be apparent, but the

believer will attribute it to the barakah of reciting the Qur’an.

Legal Ruling: It is haram to recite the Qur'an for payment or for
worldly gain. One should recite it to attain Divine Pleasure. However,
if someone gives the reciter something voluntarily, without the reciter

demanding a payment, it is permissible for the reciter to accept it.
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MERITS OF RECITING THE QUR’AN

§S1  Narrated by Uthman ibn Affan s that RasilAllah & said:

The best among you, is he who learns the Qur’an and teaches it.’

§2  Narrated by Adishah & that RasalAllah & said:

The person who recites the Qur’an and is proficient in its
recitation will be in the company of the honourable Scribes'
among the angels, the absolutely obedient [slaves of Allah]. And
the person who recites the Qur’an haltingly, or struggles to

recite it, will get double the reward."

§3  Narrated by Abi Miisa al-Ashdri & that RasulAllah % said:
The believer who recites the Qur’an is similar to a citrus fruit'
- ithasa pleasant fragrance and it tastes good. The believer who
does not recite the Qur’an is like a date’® - it has no smell but it
is sweet. The hypocrite who recites the Qur’an is like basil' - it

has fragrance but it tastes bitter. The hypocrite who does not

% Bukhari §5027.

0 Kiramin Bararah.

1 Bukhari §4937; Muslim §798.

12 Utrujjah: A sweet citrus fruit, an orange.

13 The hadith mentioned here is from Muslim; Bukhari has a slightly variant narration

where acting upon is also mentioned: “The believer who recites the Qur’an, and acts

upon it is like a citrus fruit...the believer who does not recite the Qur’an, but acts upon
it is like a date...”

14 Rayizénah: Basil, a herb which smells sweet but its taste is bitter.
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recite the Qur’an is like colocynth” - it has no smell and it tastes
bitter.'

§4 Narrated by Umar ibn al-Khattab 4 that RasilAllah & said:
Indeed, Allah taala shall raise [the stature of] some people due

to this Book, and lower some others because of it.!”

Sayyiduna Umar « met Nafiy ibn Abdu’l Harith near Asfan.'® Nafiy
was the governor of Makkah. Umar asked: “Whom did you appoint as
the caretaker of the valley?” [Nafiy replied:] “Ibn Abza”.!” Umar asked:
“Who is Ibn Abza?” He replied: “A client*® among our clients” [mawali].
Umar asked: “Have you appointed a client [as an authority] upon them
[i.e., the Arabs]?” He replied: “He is a reciter [i.e., scholar] of the Qur’an
and is a scholar in matters of inheritance [fara’id]”. Sayyiduna Umar
said: Surely, your Prophet & has said: “Indeed, Allah will elevate a

people and lower some others because of this Book”.

Cao

15 Hanzalah: Citrullus colocynthis, a fruit which resembles a watermelon but is bitter.
16 Muslim §797; Bukhari $5059.
17 Muslim §817

18Tt is a historical town situated about 75 km from Makkah.

19 Abdw’l Rahman ibn Abza al-Kafi & was a junior Companion; it has been reported
that he prayed behind RasilAllah .

20 A non-Arab (often a convert or a slave) was termed ‘mawla’ or a client, and was
under the protection and patronage of an Arab family or tribe; a mawla did not have
equal social status and would therefore not be accepted by Arabs as their leader.
However, as mentioned in the above hadith, Islam places utmost importance on piety
and learning — and therefore, a mawla was appointed and accepted as a chief, on
account of his being a Qur’an scholar. Mawali is the plural of mawla.
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THE REWARD OF RECITING THE QUR’AN

§5  Narrated by Abit Umamah®' al-Bahili & that RasalAllah 4 said:
Read the Qur’an; for indeed, it will intercede [shafadh] for the

person who reads it.”?

§6 Narrated by Abdullah ibn Umar & that RasalAllah € said:
Envy is not permitted except in two cases; a person whom Allah
taala has blessed with the Qur’an and who reads it [adhering to
its commands] day and night, and [the second is] a person whom
Allah taala has blessed with wealth and he spends it [in the way
of Allah] day and night.”

Hasad - jealousy or envy - is of two types. The first is when a person
is jealous of another’s blessing (whether wealth, beauty, talent,
knowledge) and wishes that the person who is blessed be deprived of
it; this is haram, even if it is for the two things mentioned above. The
second is when one is envious in a positive manner - he/she does not
desire the person to be deprived of the blessing, but only desires that
such a blessing be given to him/her as well. This is ghibfah and is

desirable for praiseworthy things; two such things are emphasised here.
o

21 Suday ibn Ajlan «; commonly known by his teknonym (kunyah) Abia Umamah.
2 Muslim $804.

2 Bukhari §5025; Muslim §815.



§7  Narrated by Abdullah ibn Mastiad & that RasialAllah % said:
Jealousy is not permissible except in two cases: A man is given
wealth and he spends it in a righteous manner; and a man is

given hikmah [wisdom, by which] he judges and teaches others.**

Hikmah means wisdom; here, it refers to the Qur'an, religious or
beneficial knowledge. It is desirable to compete and strive to outdo

others in good deeds.
o

§8 Narrated by Abdullah ibn Masiiid # that RasalAllah % said:
Whoever recites a letter from the Book of Allah will gain one
reward, and every reward will be multiplied ten times. I do not
say ‘alif-lam-mim’ is one letter; rather alif is a letter, lam is a

letter and mim is a letter.”

Even though each good deed merits one reward, Allah taala, by His
Infinite Grace, will multiply it by ten (or even more as He Pleases).
Reciting one letter will earn the reciter the reward of reading ten letters;
thus, reciting alif-lam-mim will earn him 30 rewards - and we do not

even know how great is one reward or what one reward entails.*

According to one count, there are 323,671 letters in the Qur’an; so a
person who recites the entire Qur'an deserves 3,236,710 rewards.
Additionally, the reward for a good deed in Ramadan is multipled by
70 times; thus, doing a khatm in Ramadan will earn a person seventy

times the above.”

24 Bukhari §73; Muslim §816
% Tirmidhi §2910
26 That is, how many gifts does one reward entail.

273,236,710 x 70 = 226,569,700; about 226.56 million rewards. Allah tdala knows best.

6



§9  Narrated by Abii Sayid al-Khudriyy i3 that RasalAllah & said:
The Lord Almighty, Glory be to Him and Exalted is He, has
said: “If preoccupation with the Qur’an and My remembrance
[dhikr] keeps a man from asking Me, I will give him that which
is [significantly] more and [vastly] superior to that which I
would give to those who ask. The superiority of Divine Speech
of Allah over every other speech is like the Greatness of Allah

taala over His Creation”.®

Doing duda, i.e., beseeching Allah taala, is one of the most important
forms of worship. Allah taala is displeased with those who do not ask
Him. In a hadith, it is said that duda is the essence of worship®® and in
another, “duda is worship in itself’** By beseeching Allah taala, we
acknowledge that we are needy and that only Allah taala can fulfil our
needs, give us what we seek and protect us from harm. If someone is
busy in recitation of the Qur’an and dhikr of Allah or litanies, and does
not ask, Allah taala will give such a person far more than one who asks
(but does not recite the Qur’an as much as the former). Also, ‘ask’ and
‘give’ in this context are in an absolute sense. We ask one another for
things or for help and when we say: “so-and-so gives” we attribute this

to agents or means, but the real and absolute Giver is Allah taala.
O
§10 Narrated by Abdullah ibn Abbas & that RasulAllah % said:
Indeed, the person whose heart is bereft of the Qur’an is like a

house that is in ruins.*!

8 Tirmidhi §2926.
2 Tirmidhi §3371.
0 Abn Dawiid $1479; Tirmidhi $2969, $3247, $3372, Ibn Majah §3828, Ahmad §18432.
3 Tirmidhi §2913.



Every Muslim should memorise at least a few chapters of the Qur’an.
It is obligatory to memorise at least the Fatihah and an additional
sirah [chapter] for his/her prayer to be valid. We should strive to
memorise as many stirahs as possible. Besides, memorisation is only
the first step; a Muslim should imbibe the message of the Qur’an. This
is the true meaning of making the house inhabited, well-maintained

and in a good condition.

§11  Narrated by Abdullah ibn Amr & that RasalAllah % said:
The reciter of the Qur’an will be told: “Recite and proceed;
recite as you would recite in the world. For indeed, your final

station will be at the final verse that you recite”.*

It is inferred from another hadith that in the Hereafter, a person will
be granted a grade in Paradise for every verse that he can recite. If a
person has a habit of reciting the Qur’an often, and does khatms in this
world, he or she will be able to recite the entire Qur’an and thus attain

all the grades that can be attained on account of the Qur’an.

§12 Narrated by Mudadh ibn Anas % that RasilAllah % said:

One who memorises the Qur’an and acts upon what is in it - his
parents will be crowned on the Day of Judgement, the brilliance
[of the crown] will be far more dazzling than sunlight in this
world; can you imagine the [reward] of the person who acts

upon the Qur’an?*

The literal translation of the hadith is “one who reads the Qur’an,”

Imam Ibn Hajar has clarified that it means memorising the Qur’an.

32 Abii Dawiid §1464; Tirmidhi §2914.

% Abii Dawiid §1453.
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SUPERIORITY OF THOSE WHO READ THE QUR’AN

§13  Narrated by Abii Mastiid al-Ansari £ that RasalAllah & said:
The most eligible person to lead the community [in prayer] is

the person who is the most proficient in reciting the Qur’an.”

This clearly indicates that one should recite the Qur’an according to
tajwid; that is, established rules of pronouncing Arabic letters and
Qur’an recitation. Correct recitation is a necessary condition for the
validity of salat. After basic qualifications (including recitation) are
met, the most eligible person in the group is the one whose knowledge
of the Qur’an is the most.

§S14  Narrated by Abdullah ibn Abbas &

The Qur’an reciters [or scholars] were in the advisory

committee [mushawarah] of Umar [ibn al-Khattab] irrespective

of whether they were middle-aged or young men.*

A great ruler and an exemplary administrator such as Sayyiduna
Umar £ would allow young men to participate in important matters
of the state if they were scholars of the Qur’an. Those who read, learn
and reflect upon the Qur’an are blessed with wisdom, insight and the
fortitude to do the right thing as the Qur’an exhorts believers to be
truthful, merciful and just. Recitation of the Qur’an is superior to

tasbih and tahlil’® or any other form of dhikr. =

* Muslim $673.
% Bukhari §4642.
3 Tasbih: saying sub’hanAllah; tahlil: saying la ilaha illa’llah.
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HONOURING THE PEOPLE OF THE QUR’AN
AND THE PROHIBITION OF HURTING THEM

§15 Narrated by Aba Miisa al-Ashdriy & that RasalAllah # said:

Indeed among the forms of Glorification of Allah taala are:
Respecting an elderly Muslim; [honouring] the bearer of the
Qur’an, who is neither extreme, nor bereft of it; and respecting

the just ruler.”

The words used in the hadith are ijlal: to exalt and glorify Allah and
ikram: to respect, to honour, treat someone with courtesy and
kindness. Bearing the Qur’an means to recite, read and understand it
and adhere to its commandments. He must also avoid extremism in
recitation and meanings; ie., he should not follow literalist
interpretation of abstruse verses or be extreme in actions.

§16  Narrated by Adishah &

RasulAllah # has commanded us to give people their due

recognition.”

In Islam, all believers are equal regardless of race, skin colour, wealth,
or social status. The only distinction that grants superiority or honour
is one’s piety and righteousness. Unfortunately, in our times, people
honour ‘celebrities’ — the rich and famous - even if they are outright
profligates and open sinners; whereas religious scholars, Qur’an
memorisers and reciters are treated shabbily and are not given due

respect.

7 Abii Dawiid §4843.

8 Abii Dawiid §4842.
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§17 Narrated by Abi Hurayrah s that RasilAllah % said:
[Allah taala says:] Whoever hurts My friend, then indeed, I
challenge him for a fight.”

The people of the Qur’an are the friends of Allah. Imam Shafiyi has
said: “If the [righteous] scholars are not the friends of Allah [Awliya’a
Allah], then there is no one else who can be termed a friend of Allah”.
Ibn Asakir has said that the ‘flesh of scholars is poison,” meaning: do

not speak ill of scholars, lest you die of that poison.

Cao

ETIQUETTE OF THE TEACHER AND THE LEARNER

SINCERITY [IKHLAS]

The first and most important attribute necessary for the bearer of the
Qur’an is sincerity. We should recite, read or teach the Qur’an only for
the sake of Allah tdala; He has decreed that good deeds and acts of

worship should be done only to please Him:
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And they were not commanded, except
to worship Alldh with utter sincerity...4

§S18 Narrated by Umar ibn al-Khattab & that RasilAllah % said:

Actions are according to intentions...*!

3 Bukhari §6502.
40 Sarah al-Bayyinah, 98:5.
41 Bukhari §1, Muslim §1907.
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Abu’l Qasim al-Qushayri* is reported to have said: “Ikhlas or sincerity
means to do a good deed only to seek the nearness of Allah taala and
nothing else; to do a good deed without ostentation or for showing off

to others, or for praise or for the love of praise”.

Al-Marashi® has said: “Ikhlds means that a person’s actions are the

same in private and in public”.

Dhu’n Nan al-Migri* has said: “Three things are indicators of ikhlas;
a man is neither swayed by the praise of people nor by their criticism
or denouncement; he does not realise that he is doing a good deed at

the time of doing it, and he hopes for a reward in the Hereafter”.

Sahl al-Tustari® has said: “The wisest of men, after deep reflection,
have concluded that the definition of ikhlds is that a man’s every move
[or lack thereof], in private and in public, should be only for the sake
of Allah taala and he should not mix it with anything else — neither for

his own nafs [lower ego], nor desire, nor any other worldly need”.

([ ©)

# Abdw’l Karim ibn Hawazan al-Qushayri [d. 465 AH].
# Audhayfah ibn Qatadah al-Marashi [d. 192 or 197 AH].
* Thawban ibn Ibrahim al-Ikhmimi Dhu’n Nan al-Migri [d. 246 AH].

5 Sahl ibn Abdullah al-Tustari [d. 283 AH].
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REFRAINING FROM WORLDLY MOTIVES

The bearer of the Qur’an should not have worldly motives in learning
or teaching the Qur’an, such as gaining wealth or fame; or a desire to
attain a position of influence, or to seek superiority among peers and
contemporaries, or for the sake of praise or recognition [i.e., to become

a celebrity]. Allah t4ala has said:
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And he who seeks the harvest of this world,
We give him from it; and he has no share in the Hereafter.4®

e s ss %
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Whoever wants [recompense] in this world,
We hasten [to give] whatever We wish, to whomsoever We Will#

Cao

§19 Narrated by Abi Hurayrah s that RasilAllah % said:

Whoever seeks knowledge meant to attain the Divine Pleasure
of Allah, but learns it only to achieve worldly objectives [or for
worldly gain| will not catch so much as a whiff of the fragrance

of Paradise on Judgement day.*®

46 Siirah Shura’a, 42:20.
47 Sarah al-Isra’a, 17:18.
4 Abui Dawiid §3664.
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§20 Narrated Anas, Hudhayfah and Kadb ibn Malik % that RasulAllah < said:
Whoever seeks knowledge to argue with fools, or to wax proud
in the company of scholars, or to attract the attention of people
[so they respect him and serve him] - then let him prepare for
his seat in Hell. [in another narration: Allah taala will put him
in Hell].*

Mawla Ali  is reported to have said: “O scholars and teachers! Know
that a true scholar is the one who acts upon what he knows, and whose
actions are concordant with his knowledge. A time will come when a
people will arise whose knowledge will not go beyond their throats,
their actions will contradict their knowledge, and whose private lives
will be in stark contrast to their public appearances. They will sit in
circles [as teachers], boasting of who is superior [or more learned], to
the extent that a teacher will become angry if his student attends
another teacher’s class. The deeds of such people will never ascend
towards Allah’s acceptance””’ A modern form of this deplorable
competition is the obsession with followers on social media. People
post on social media merely to gain likes (and even monetise), while
some poor fools delude themselves that they are doing good deeds and

hope to gain a reward in the Hereafter!

It is reported that Imam Shafiyi  said: “I wish people would learn and

benefit from my knowledge without ascribing a single word to me”.

Cao

¥ Tirmidhi §2654.
%0 Lit. ‘larynx,” meaning it will be superficial and limited to talk.

5! Darimi §394.
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ATTRIBUTES OF A TEACHER

The teacher of the Qur'an should be adorned with the following

praiseworthy attributes:

* He should be of a good character and an amiable disposition. He
should be abstemious and removed from worldly affairs [and
pleasures]; he should not be interested in the dunya or worldly
folk.

* He should be generous and kind; affable, yet not frivolous, and
never undignified. He should be patient and forbearing; he must

not indulge in base or disreputable activities.

* He should be scrupulous and Allah-fearing; a person of dignity
and gravitas. He must refrain from excessive laughter and avoid

frivolity.
* He should be engaged in litanies and dhikr in his spare time.

* He must be neat and clean, given to cleanliness, and must have
extensive knowledge of Islamic rulings about purity, purification,
filth [najasah] and how to cleanse things from impurities. He
should know the Islamic manners of personal hygiene, such as
trimming nails and moustache, tending to the beard [i.e., not
leaving it unkempt and shabby], being free from body odour, foul
breath, and dirty clothes.

* The teacher must refrain from jealousy, show-oft, conceit, vanity
and looking down upon others, even if they are lesser than him

[whether in knowledge, social status or ancestry].

15



= The litanies [tasbih, tahlil] in his routine should be drawn from
narrated hadith, as should the other litanies and supplications
[dhikr, duda]. He should be mindful of Allah taala in private and
in public. He should rely upon Allah and entrust all affairs to Him

alone.
o
KINDNESS TOWARDS THE LEARNER

The teacher should be gentle and welcoming towards the learner. Aba
Sayid al-Khudri « would tell his students: “Welcome to those who
have been bequeathed®” by RasulAllah .

§21 Narrated by Abii Sayid al-Khudri s that RasalAllah & said:
Indeed, people will follow you, and men will come from the
ends of the world to learn religion from you, and when they

come to you, I enjoin you to be kind and good to them.*

*2 The word is: wasiyyatu RasulAllah %; i.e., about whom RasalAllah @ commanded
us to treat well.

> Tirmidhi §2650; Ibn Majah §249.
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GIVING GOOD COUNSEL

The teacher of the Qur’an should give good counsel to his students

because RasulAllah # has said:

§22  Narrated by Tamim al-Dari 4 that the Prophet & said:
Religion is good counsel; for Allah, for His Book, for His
Messenger, for the leaders of Muslims, and for their

commonfolk.>*

‘Counsel for Allah and His Book’ in this context means to treat the
reader and the seeker of the Qur’an with respect, honour and kindness;
to help the student as much as possible in the course of his learning; to
encourage the student and keep him interested in his studies; to excuse
the lapses of the student and be gentle with him. The teacher should
treat him like his own child. If the student is not mindful of respect or
is rude in any manner, the teacher should ignore such instances. He
should desire for his student what he loves for himself, as in the hadith:

§23  Narrated by Anas ibn Malik £ that the Prophet % said:

None of you has become a [true| believer, unless he desires for

his brother what he loves for his own self.>

Ibn Abbas « has said: “Honoured is that person who took the trouble
to walk to my place and sit in my gathering. If I could prevent a fly
from settling on his face, I would do that”. In another narration: “If a

fly settled upon him, it would vex me”.

3 Muslim §55.
55 Bukhari §13; Muslim §45.
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§24  The Prophet 2 has said:
Belenient, accommodating and gentle with those you teach and

those you learn from.>

Ayyub al-Sakhtiyani” has said: A teacher or a scholar should be so
humble that he should not hesitate to put dust upon his head out of
humility in the presence of Allah taala.

Cao

THE METHOD OF TRAINING

It is necessary to train the seeker gradually by inculcating the noble
etiquettes [from tradition] and praiseworthy qualities; to discipline the
self by being mindful and paying attention to even minute or negligible
issues. The student must cultivate the habit of guarding his conduct
[and maintaining good behaviour] always and in all matters, whether
in private or in public. The teacher should continually encourage the
student and exhort him verbally and by example, towards sincerity,
truthfulness, purity of intention and the awareness that he is being
Watched by Allah taala, every single moment. The teacher should
make him understand that through these traits, the light of knowledge
will be opened to him, his chest will be expanded, and the springs of
wisdom and subtle insights will sprout in his heart — and thus he will
be blessed in his knowledge and his states, and granted success in both

his deeds and words.

%6 Khatib in Al-Faqih wa’l Mutafaqqih $898.
7 Abu Bakr Ayyub ibn Abi Tamim al-Sakhtiyani (68-131 AH).
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THE OBLIGATION TO TEACH

It is a collective obligation [fard kifayah]™® to teach [the Qur'an and
Islamic knowledge]. If there is only one person capable of teaching, it
is necessary for him to teach [i.e., it becomes his individual obligation]
and if there are a number of people, then it is sufficient if some of them
teach [and others do not] — and if none of them teaches, all of them
have committed the sin [of dereliction of duty]. If some of them
discharge this duty [of teaching], the rest [who do not teach] are
absolved of the obligation. If someone is requested to teach and he
declines, the preferred ruling is that he has not sinned; however, it is

disliked to do so, unless he has a valid excuse.

Cao
CONDUCT OF A TEACHER IN THE CLASS

It is desirable [mustahab) for the teacher to be earnest and eager to
impart knowledge and give precedence to teaching over his own
inessential worldly needs.” It is important for him to be dedicated and
clear his heart of all preoccupations, when he sits in the class to teach,
and free himself from all kinds of distractions, which are plenty and

well-known. The teacher should strive to impart understanding to his

%8 Individual obligations are obligatory upon every sane and mature Muslim, such as
prayer, fasting etc. Collective obligations are communal obligations - if a few people
or if even one person fulfils it, the entire community is absolved; if nobody fulfils it,
every person in the community is culpable and is deemed to have sinned. Examples of
such obligations are: the funeral prayer of Muslims, presence of a scholar and a Qur’an
teacher, an imam to lead the prayer, a muezzin (mu’adh-dhin) to call for prayer.

* That is, a teacher is exempt if he takes leave due to necessary chores, illness or to
attend to essential needs of his family.
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students and give them appropriate attention — without spending too
much time on those who do not need it, or not sparing enough for
those who do need it. The teacher should make them revise their
lessons regularly. He should praise those students who perform well -
but only if he is convinced that praise will not spoil the student, or
make him arrogant and proud. He should gently reprimand those who
are laggards, only if it does not cause resentment in the student. The
teacher should never be envious of a student if the latter surpasses him
[in knowledge or understanding], nor begrudge him for the blessing
Allah taala has bestowed upon him. Because, when it is stringently
prohibited to be jealous of strangers and unrelated people, then how
can one be jealous of one’s own student, who is like one’s own child!
Besides, all the achievements of the student will be attributed to the
teacher and return to him in the form of enormous reward in the

Hereafter, and excellent praise in this mundane world.

Cao

TEACHING IN ORDER OF ARRIVAL

The teacher should attend to the students in order of their arrival;
whoever comes first receives priority, unless one willingly yields their

place and allows another to be taught first.

It is also necessary for the teacher to be cheerful, welcoming and have
a pleasant demeanour. He should ask about their condition and

enquire about those who are absent.

Cao
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REFUSAL TO TEACH

Scholars have said that a teacher should not refuse to teach anyone
merely on the assumption that the student does not have a pure
intention. Sufyan [al-Thawri] has said: “Their coming, seeking
knowledge is itself intention”. Another scholar has said: “We sought
knowledge for purposes other than to please Allah taala, but He
refused that it would be [granted] except for the sake of Allah”. It
means, ‘in spite of how we started, eventually [we became sincere], and

knowledge that we gained remained only for the sake of Allah’.%°

Cao

ETIQUETTE DURING TEACHING

The teacher should not engage his hands in doing something while his
students are reading nor should he needlessly look elsewhere. He
should sit facing the giblah with dignity and in a state of ablution. His
clothes should be white and clean. He should pray two rakadh before
starting the class, if possible; irrespective of the class being in the
masjid or elsewhere. He can squat or sit in any other [dignified]

manner that is convenient for him.

Cao

SINCERITY IN TEACHING

The teacher of the Qur’an should approach his role with eagerness and
prioritise his students’ lessons over personal convenience or needs.
When sitting with his students, his mind should be free from

distractions, fully focused on their learning. He should strive to ensure

8 This saying is famously attributed to Imam Ghazali.
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that each student understands the material, giving adequate time and
attention to all. He must assign work according to each student’s
ability — neither overburdening the weak nor being overly lenient with
those capable of more. If a student performs well, the teacher may
praise him, provided it does not lead to arrogance. He should greet his
students warmly, be cordial and approachable, and show concern for

those who are absent by inquiring about them.

Cao

THE PLACE OF LEARNING

It is necessary for the place of learning to be clean and spacious as it is
narrated that the Prophet & has said:
§25 Narrated by Abi Sayid al-Khudri &

The best of gatherings is one which is spacious.®

81 Abii Dawiid §4820; Musnad Ahmad §11137, $11663.
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MANNERS OF THE LEARNER

The qualities mentioned for the teacher apply equally to the student.
The learner should attend classes regularly and purify his heart from
spiritual impurities so it becomes receptive to the Qur’an, capable of

preserving it and inspired to act upon its teachings.

§26 Narrated by Abii Abdullah Niiman ibn Bashir £ that RasalAllah £ said:
Indeed, in the body is a piece of flesh, when virtuous, keeps the
entire body wholesome; and when corrupted, causes the entire
body to be defiled. Verily, it is the heart.®

The student should be polite and respectful towards his teacher, even
if he is younger than him - or lesser in any other attribute - as this is
honouring knowledge, and one attains knowledge by being humble.
The student should seek the teacher’s advice and accept his counsel -
similar to a person who accepts the medicine of an expert physician.
One should not go to learn from someone who is not qualified, or
whose uprightness is unknown, or who is not proven to have
knowledge. Muhammad ibn Sirin and Malik ibn Anas among other

elders [salaf] have said:

This knowledge is your religion. Be careful from whom you

take this religion!”®

2 Bukhari §52; Muslim §1599.

 Mentioned in the preface of $a7n‘71 Muslim; Darimi §438.
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In our time of widespread heresies, one should investigate the creed of
the teacher and ensure that he is a staunch follower of the Ahlu’s
Sunnah wa’l Jamadh. If the student comes to know of any
shortcomings of the teacher or personal flaws [as long as they do not
pertain to heresies or deviance in belief], one should conceal them, if

such flaws do not harm others.

Cao

Rabiy®, a student of Shafiyi - may Allah have mercy upon them both
- has said: “I would not dare to drink water in the presence of Imam
Shafiyi”. This is the kind of respect our elders accorded their teachers,
while in our times students are irreverent with their teachers, joke with
them and sit carelessly with them as if they were loitering in a coffee
shop with friends. Practices such as ‘respecting teachers’ may sound
outdated in Western culture, but we must not imitate the west; we must

observe the Islamic etiquette of behaving with teachers and elders.

Cao

Mawla Ali « has said: “It is the right of the teacher upon you that if
you greet people in a group, you offer a special greeting to the teacher
[if he is in that group]. You should sit in front of him [not next to him].
You should not point to him with your hand, nor gesture with your
eyes towards him. Do not contradict your teacher. Do not gossip in his
presence. Do not whisper in another’s ear while seated in the presence
of your teacher. Do not grab him [the teacher] by his clothes [to attract
his attention]. Do not insist upon something or pester him to answer

if he is feeling lethargic or tired. Do not tire of his company”.

¢ Rabiy ibn Sulayman al-Muradi [174-270 AH]. He was among Imam Shafiyi’s closest
students, who is reported to have said: ‘No one has served me as much as Rabiy’.
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DEFENDING ONE’S TEACHER

If someone speaks ill of the teacher in his absence, one should defend
him. If it is not possible to do so, one should leave that gathering. This
also applies to their teachers who have passed into the Mercy of Allah.
When we see heretics or others slander them, distort their views and
disparage them, we should defend them. Imam Ibn Asakir mentioned
this reason for writing his celebrated book: Tabyin Kadhib al-Muftari
[Exposing the Lies of the Slanderer], in which he refuted the lies of a

heretic who ascribed false positions to Imam Abu’l Hasan al-Ashari.

[ ©)

ENTERING THE TEACHER’S PRESENCE

One should enter the gathering wearing clean clothes, preferably
white, after attending to personal hygiene, washing oneself to be rid of
body odours and cleansing the mouth with a brush [siwak] to be free

from bad breath. One’s heart should be free from distraction.

One should seek permission to enter the class, especially if the teacher
is not sitting in a public place. One should give the Islamic greeting
[salam] to everyone present and do the same while leaving, as

mentioned in the hadith:

§27 Narrated by Abi Hurayrah & that RasalAllah & said:
When you enter a gathering, greet those present and when you
stand up to leave, then do the same; for the former is not more

deserving than the latter [i.e., both are equally needed].*”

8 Tirmidhi §2706; Ibn Hibban $495; Abii Dawid §5208.
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One should not step over others to go sit in front of the shaykh — unless
the shaykh himself invites him to the front, or if others in the gathering
do not mind. One should not ask another to vacate his place in order
to sit there; if someone offers his seat, one should refuse it - following
the example of Abdullah ibn Umar «. However, one is allowed to

accept it if the person insists and doing so will make him happy.

Cao

The student should sit as a seeker in front of the shaykh. He should
not raise his voice or speak loudly in the gathering, or laugh loudly or
talk more than necessary, or keep looking here and there; rather, he

should focus on the shaykh’s words and listen attentively.

oo
One should not ask for clarifications or explanations if the teacher is
busy, tired or worried; or when he is sad or very happy, hungry or

thirsty, sleepy or agitated, because he would not be in the right frame

of mind to teach.
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PATIENCE AND PERSEVERANCE

If the teacher is harsh, dismissive, critical, or scolds the student, the
student should not take offence. It is therefore said: “One who cannot
endure affront in the course of learning will spend the rest of his life in
the blindness of ignorance. But one who is patient will soon attain
honour and greatness in this world and the Hereafter”. Ibn Abbas «
has said: “I endured self-abasement as a seeker; therefore, I was

granted the honour of being sought after [as a teacher]”.

oo
HUNGER FOR KNOWLEDGE

A seeker should be hungry for knowledge and should not be satisfied
with little when he has the capacity for more. Also, he should not
burden himself with too much which he cannot handle - he will not
be able to complete his course work, will get disenchanted and

eventually give up; thus failing in his objective of gaining knowledge.

([ )

RESPECTING THE TEACHER

It has been mentioned earlier that one should not bother the teacher
when he is preoccupied with personal matters or is not in a state to
teach. If one comes to the class and finds that the teacher is unable to
take the class, one should return without arguing or forcing him to
teach. Such was the manner of great men such as Sayyiduna Abdullah
ibn Abbas « and others.
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The seeker should strive hard, revise and practise in his spare time,
when one is fresh in mind and body - when one is alert and has fewer
preoccupations [i.e., when one is young] — before one is burdened with
responsibilities and one assumes higher ranks. Sayyiduna Umar « has
said: “Understand and gain [religious knowledge] before you become
leaders”. This means, strive hard and be diligent when you are young
and are among followers and before you become leaders; because,
when you reach those ranks, you cannot seek knowledge - either
because of your higher rank [as a leader] or due to numerous

responsibilities and lack of time.

This is what Imam Shafiyi = meant when he said: “Learn and seek
knowledge before you become a leader - because once you are a leader,

the path towards learning is barred”.

Cao

THE EARLY BIRD

One should start the lessons early in the day, as instructed in the hadith:

§28 Narrated by Sakhr al-Ghamidi & that RasulAllah £ said:
O Allah, give blessing [prosperity] for my followers [ummah] in
the early hours of the day.*

% Ibn Hibban $4754; Abii Dawid §2606
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HUMILITY AND MODESTY

In a famous narration, Sayyiduna Ibn Abbas « has said: “I was a young
man when RastalAllah « passed away. I told an Ansari companion of
mine [who was also a young man]: ‘Come let us go and learn from the

Companions of RasulAllah «, as they are still many in number today.’

He said to me: ‘O Ibn Abbas, how strange! Do you think people will
need you, when the [senior] Companions of RastilAllah « walk on this
earth?” So I left him and went to various Companions, asking them
about [and learning] the hadith of RasalAllah . If I came to know
that a certain person [among the Companions] knew a hadith, I would
go to his door, and if I found him taking a nap, I would spread my
mantle at his doorstep and lie down [waiting for him to come out],
and the wind would blow dust in my face. When the Companion came
out, he would say: ‘O cousin of the Messenger of Allah! What brings
you here? If you had sent a word to me, I would have come to your
place myself.” I would tell him: ‘T am more deserving to come to your
door [as a seeker of knowledge]’ and then ask him about the hadith”.

Sayyiduna Ibn Abbas @ says: “The Angari friend lived long enough to
see me sitting in the middle of a gathering and [most of the]
Companions had departed [from the world], and people would ask me
[i.e., take knowledge from me]; the friend would say: “You were wiser

than me™.%

%7 Jamiy Bayan al-Ilm wa Fadluh §507.
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Sayyiduna Ibn Abbas @ was a teenager at the time of the passing of
RastlAllah <. He was also a Companion himself, albeit a junior one.
The Prophet # supplicated to Allah taala to grant him knowledge of
the Qur'an. Sayyiduna Umar # would give him a prominent seat in
assemblies attended only by seniors and sought his opinion on matters
related to tafsir. He was also the cousin of the Prophet ¢ and was
therefore respected. As one Companion remarked, “We would have
come to you if you had just sent word,” yet Ibn Abbas « would go to
their door instead - in honour of knowledge and those who teach it.
Moreover, Ibn Abbas « did not grow weary of seeking knowledge,
even after being acknowledged as a young master by great men.
Unfortunately, in our times, young men who have not even completed
their studies take to teaching, assuming leadership roles and engaging
in community activities — thus bringing their own learning to a halt.
They think it is beneath their dignity to ask or learn from others, even

when they are unaware or lack knowledge.
We seek Allah’s refuge from such a calamity.

([ )
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THE SCHOLAR OF THE QUR’AN

The scholar of the Qur’an, in addition to the praiseworthy traits
mentioned earlier [for both the student and the teacher], should be an
exemplar by abstaining from all that is prohibited in the Qur’an and
striving to obey its commandments; this is respecting the Qur’an in
the truest sense. He should stay away from tyrants and faithless people
of the world and be humble towards, and polite with righteous men

and poor folk.

Sayyiduna Umar ibn al-Khattab « has said: “O scholars of the Qur’an!
Raise your heads, for the path is illuminated for you. Hasten to do

good deeds and do not become dependent on others”.%

Cao

Sayyiduna Abdullah ibn Mastad « said: “It behooves a scholar of the
Qur’an that he be known for [keeping awake in the] night when people
are asleep, and for fasting on days when people eat and drink;* his
sadness when people are happy and his weeping when people laugh.
He is silent when people are busy talking and is meek and fearful of

Allah when people are heedless in their swagger”.”

([ )

¢ Bayhaqi in Shudb al-Iyman $1163.
% That is other than the eid days and the Rising Days [ayyam al-tashriq].

7 Musannaf Ibn Abi Shaybah, 8/305.
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Hasan al-Bagri has said: “Those who came before you treated the
Qur’an as a Message of your Lord Almighty; they reflected upon its

message in the night, and acted upon it in the day”.

Fudayl ibn Iyad” has said: “The bearer of the Qur’an is the standard
bearer of Islam. It does not behoove him to waste time with idlers, or
be heedless with the heedless, or engage in frivolous conduct with

loiterers. He should avoid all this out of respect to the Qur’an”.

Some young men after acquiring a reputation as ‘reciters’ and scholars
of the Qur’an, engage in banter with girls and women, sometimes
engaging in mischievous téte-a-téte and — we seek Allah’s refuge -
lewd and indecent private messages. A scholar or a teacher of the
Qur’an is a representative of Islam; he must not be the cause of unjust

criticism of our religion by indulging in disreputable actions.

[ )

USING THE QUR’AN FOR FINANCIAL GAIN

Beware, beware! Do not use the Qur'an as a means of making money

or earning worldly wealth. RasalAllah « is reported to have said:

§29 Narrated by Abdu’l Rahman ibn Shibl &
Recite the Qur’an, but do not feed on it [i.e., make it a source of
income|. Do not tire of it and do not be fanatical [and extreme

in its interpretation and implementation] about it.”

([ )

7! Al-Fudayl ibn fyad ibn Masuiid al-Yarbiyi [105-187 AH].

72 Imam Ahmad 3/428; Shudb §2383.
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Sayyiduna Jabir said: “We would recite the Qur’an, Arabs and Non-
Arabs amongst us,” such as Sayyiduna Suhayb [a Roman], Sayyiduna
Bilal [an Abyssinian], Sayyiduna Salman [a Persian] s and their

recitation was not entirely like that of Arabs.” So the Prophet # said:

§30  Narrated by Jabir ibn Abdullah 2

Recite the Qur’an, every one of you recites well. There shall
come a time when such people will appear who will be
meticulous in recitation, as an arrow is straightened - seeking

to hasten its reward and not delay it [until the Hereafter].”

In another hadith:

§31 Narrated by Sahl ibn Sadd al-Saddi “ that RasulAllah % said:

Praise be to Allah! The Book of Allah is one, and among you are
[a people] red, white or black.” Keep reciting the Qur’an until
a time comes when a group of people will appear who will be
meticulous in recitation as a straightened arrow,’ but they only

seek to hasten the reward and not delay it.””

That is, utmost importance will be given to the manner of recitation,
perfecting the articulation of letters [makhdrij] and reciting it

beautifully; however, they will be masters in form and will not care to

73 Ali al-Qari citing from Tibi in Mirqat under the hadith §2206.
™ Abit Dawiid §830, Bayhaqi in Shudb.
7> That is, different people - of different races, colours and cultures.

7S yugawwamu’s sahm or yugamu’l gidh may mean: “straightening the arrow before
fletching”, i.e., preparing an arrow. Or “the precision and control with which an arrow
is held after aiming at the target and the string is drawn before shooting it”.

77 Abii Dawiid $§831. Also Musnad Ahmad from Anas ibn Malik £ §12484, §12581.
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learn the meaning or reflect upon it, or act upon it. They learn, practice
and perfect this art only for worldly gain - such as earning financial

rewards, or desire to become famous as performers.

The hadith does not suggest that learning tajwid is unnecessary;
rather, it is obligatory for everyone to recite with tajwid, as much as is
possible for them. However, if one is not able to recite due to any
reason,”® one should still expend all possible effort to learn. If one is
unable to master it, in spite of sincere effort, they will be deemed
exempt. Fudayl ibn Amr narrates an anecdote about two Companions
who entered a masjid and after the imam completed his prayer, a man
stood up, recited a Qur’anic verse and asked for something. One of the
Companions present said: “We belong to Allah and indeed, towards
Him we shall return” and said, “I have heard RastlAllah # say: There
shall come a group of people in the future who will seek [worldly gain]
by reciting the Qur’an - do not give anything to a person who asks by

the Qur'an”.”

78 There can be various reasons one cannot recite the Qur’an with proper tajwid.
Among suchs reason are physical constraints of certain races — the tongue is not
flexible enough and hence unable to pronounce certain letters such as lam or ra. Until
recent years, another constraint was a lack of qualified teachers, as recitation cannot
be learned by reading and can only be known and practised by observing a teacher.
Among the few benefits of social media is that reciters and teachers have posted tajwid
lessons, and in various languages; which is immensely helpful as anybody can learn at
their own pace and schedule, repeat the lessons numerous times, without the feeling
of bothering the teacher.

7 Tirmidhi §2917.
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Scholars have differed about accepting remuneration for teaching the
Qur'an. Imam Zuhri and Imam Aba Hanifah® prohibited any
remuneration for teaching the Qur’an citing the hadith of Ubadah ibn
Samit, when he taught the Qur’an to a Companion who was among
the People of the Bench,* and the latter gifted him a bow. The Prophet
&> said: “If it pleases you, that it will be hung around your neck as a

collar of fire, then accept it”.*

Others such as Imam Hasan al-Bagri, Imam Shaabi, Imam Ibn Sirin,
Imam A{a’a, Imam Malik and Imam Shafiyi have permitted it and said

it is like any other form of employment.

([ )

% Later Hanafis have also agreed with other scholars that it is permissible to ask for
remuneration to teach the Qur’an; this has become permissible due to the need of the
times.

81 Ashab al-Suffah.

82 Abu Dawnd §3416.
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THE KHATM

Reciting the Qur'an completely from the beginning to the end is

known as a khatm.

It is incumbent upon every Muslim to complete a full recitation of the
Qur’an at least once in their lifetime. However, one should strive to do
as many khatms as possible. The practice of our elders varies in this
regard as reported by Aba Bakr ibn Abii Dawiid who says that some
would complete a khatm in two months, some in one month and
some others in ten days, some in eight nights and many others in
seven nights. Some others would do so in four nights, many in three
nights and some in two nights. Many others would do a khatm in one
day and some others once in the day and another in the night. There
are examples of those who completed three khatms in one day and of

someone who did eight - four in the day and four in the night.

One khatm in the day and one in the night. Uthman ibn Affan, Tamim
al-Dari, Sayid ibn Jubayr, Mujahid and Shafiyi 4 among others.

Three khatms in a day and night: Sulaym ibn Itr, who was the judge
of Egypt in the reign of Mudawiyah «. Shaykh Abu Ali ibn al-Katib is
reported to have done eight khatms in 24 hours: i.e., four khatms in

the day and four in the night.

It is reported by Ibn Abt Dawad that Mujahid would do a khatm in
Ramadan between maghrib and isha. As for those who would recite

the entire Qur’an in two rakah [circuits of prayer], they are too many
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to list. Among the prominent ones from the early generations are:
Uthman ibn Affan «, Tamim al-Dari «, and Sayid ibn Jubayr # who
recited the entire Qur'an in two rakah praying inside the Kabah.
Another imam known to complete a khatm in one circuit of prayer is
Imam Abi Hanifah @ [as mentioned by Imam Dhahabi]. In
Ramadan, he would do a khatm once in the day, once in the night and

once in tarawih; i.e., a total of 61 khatms in Ramadan.®
Cao

The number of khatm one can do depends on personal circumstances
and capabilities. Those who read the tafsir of the Qur’an to understand
its meaning may take longer to do a khatm; similarly, those who are
engaged in teaching, writing and other activities to spread knowledge
may not be able to do khatm frequently. However, one should fix an
appropriate frequency in accordance with their daily routines. The
examples mentioned above are only for illustration, and are
exceptions, not the norm. As we see from different narrations about
Sayyiduna Uthman # - he would sometimes do three khatms in 24
hours, sometimes a khatm in only two circuits of prayer — but also one
khatm in seven days. Scholars have said that it is disliked for common

people to complete a khatm in one day, as mentioned in the hadith:
§32  Narrated by Abdullah ibn Amr & that RasalAllah & said:
Whoever recites the [complete] Quran within three days, has

not understood it.?

8 Fat’h al-Qadir, 1/487.

8 Abui Dawnd $1394; Tirmidhi $2949. Ibn Majah $1347, Darimi §1534, $3530; Ahmad
§6535, §6546, $6775, $6810, §6841.
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Sayyiduna Uthman ibn Affan # would start the khatm on Friday night

and complete it on the following Thursday.

Imam Ghazali has said in his Iiya’a: It is better to complete the Qur'an
in the night and another in the day. It is preferred to complete the
khatm in the fajr prayer on Monday [or later in the day] for the khatm
of the day. As for the khatm of the night, it is preferred to do it in the
maghrib prayer of Friday or later, so that it coincides with the first part
of the day or the night.

Saad ibn Abi Waqqas is reported to have said: “When the khatm of
Qur’an coincides with the first part of the night, the angels will keep
praying for him until morning; and if his completion coincides with
the last part of the night, the angels will keep praying for him until

evening”.®

LITTLE DROPS OF WATER MAKE A MIGHTY OCEAN?¢

In our times,* the standard printed Qur’an has 604 pages at 20 pages
per juz’ or part. If one recites 2 pages a day, they can do one khatm, at
least once a year. If one adds a khatm in Ramadan, as it is a special time

of the year, it becomes quite easy for anyone to do two khatms in a year.

One page of the Qur’an has about 15 lines and a proficient reciter -
such as a hafiz - can read one page in about one minute; the slower

ones can manage to read in 4-5 minutes. If one invests 10 minutes a

85 Darimi §3526.
8 This is the translator’s own comment and is not from the book, Al-Tibyan.

%7 In the 15" century of the Islamic calendar; 21* century [1445 AH / 2024 CE].
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day for recitation — one can easily do a khatm in the entire year. A
football match is 90 minutes and some more. How many football
matches do people watch in a year? People waste time in many such
activities every day. How many minutes do we spend reading and
replying to messages on Whatsapp? Not long ago, we had to look for
a prayer room or a masjid to find a copy of the Quran to read.
Nowadays, all of us have smart phones and the mugshaf [copy of the
Qur’an] is on our phones - thus, we can read it anywhere: at the bus
stop, in the clinic or any waiting room, while standing in queues or
anywhere else permissible [as will be explained presently]. We ask

Allah taala to give us the sense and guidance to read the Qur’an.

Cao

RECITING THE QUR’AN AT NIGHT

It is recommended to recite the Qur’an in the night, as Allah taala has

praised such people:
e IR rEI e K TE7W 1 -z Ao B o B 0 / ,,‘h;-r s sos
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They are all not the same; among the People of the Book, are those who
are upright and they recite the verses of Allah in the hours of the night
and prostrate [pray]. They profess faith in Allah and in the Final day; they
enjoin the good and prohibit from evil and hasten in doing good deeds;
and they are among the righteous.%8

8 Srah Aal Imran, 3:113-114.
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In the verse above, Allah has praised some among the Jews and
Christians, who were true to the original religion, at the time of
revelation of this verse. This verse cannot be cited to claim that Jews
and Christians of our time are believers and will hence attain salvation.
The principle is clear and unambiguous that after the advent of our
Prophet <, salvation depends solely upon bearing faith in him.

Cao

§33  Narrated by Abdullah ibn Umar & that RasalAllah & said:
What an excellent man Abdullih would be, if he only prayed in
the night.*

§34  Narrated by Abdullah ibn Amr & that RasalAllah & said:
O Abdullah, do not be like so-and-so. He used to pray in the
night, but he abandoned it.”

8 Bukhari §1122; Muslim §2479.

% Bukhari $§1152; Muslim §1159.
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RECITATION IN THE NIGHT PRAYER

§35 Narrated by Sahl ibn Sadd & that RasulAllah 4 said:
The honour of a believer is in his standing up [in prayer] in the
night.”!

A believer is bestowed honour - and is deservingly superior to other
believers — due to his waking up in the night to offer voluntary prayer,

and for his recitation of the Qur’an.
Cao

Imam Nawawi has said: The voluntary prayer in the night and the
recitation in it is superior because it is a time when the heart is focused
and there is little distraction, as there is no disturbance due to chores.
There is also less scope for show and other such maladies.
Furthermore, a number of important events in Islam have occurred in

the night, such as the miraculous night journey of the Prophet .

Cao

§36 Narrated by Jabir ibn Abdullah 4 that RasilAllah 4 said:
There is a [special] time in the night, in which the prayers of the

entire night are accepted.”

ot Al-Miijam al-Awsat §4290.

%2 Muslim §757, Ibn Hibban $2561, Ahmad 3/313.
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The merit [and reward] of standing up for prayer in the night and
recitation is gained irrespective of the recitation being little or a lot;
but obviously, more recitation is all the more meritorious and the

reciter deserves a bigger reward, as we have seen in the hadith:

§37 Narrated by Abdullah ibn Amr s that RasalAllah £ said:

One who prays, reciting ten verses [from the Qur’an] will not
figure in the [list of] heedless ones; he who prays reciting 100
verses will be written among the pious; he who prays reciting
1000 verses will be among the ones who are granted a great

treasure [mugqantarin].”

Ibn Abbas « has said: “Praying two rakéh in the night, is as if one has

stayed up the entire night in prayer and prostration”.

Cao

ON RETENTION OF THE QUR’AN
§38 Narrated by Abii Miisa al-Ashdri & that RasalAllah % said:
Recite the Qur’an regularly. By Him, in whose Power rests
Muhammad’s life, it is easier to lose it [i.c., forget it] than a

[captive] camel which has been untied.*

The knowledge and ability to recite the Qur’an is more prone to slip
away [and be lost] than a camel that seeks freedom when it is untied -
as soon as it is unbound, it escapes and becomes difficult to recover.

The ability to retain the Qur’an will be lost swiftly - if you do not retain

% Abir Dawiid §1398; Ibn Hibban §2572.

% Bukhari $§5033; Muslim §791.
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it by regularly reading it, repeating it and listening to it. ‘Practice
maketh a man perfect’ is a self-evident adage. If we do not keep reading
and practicing, we lose our skills. In various fields, professionals are
required to renew their knowledge frequently to remain competent in
their respective fields.

Cao

§39 Narrated by Abdullah ibn Umar & that RasialAllah % said:
Verily, a person who recites the Qur’an [regularly] is like the
owner of a tethered camel; he retains it so long as he keeps it

bound; but if he unties it, it will swiftly depart.”

Sahibw’l Qur’an mentioned in the hadith above is a person who
regularly reads the Qur’an [alifahu]; this is general and applies to both
who recite the Qur'an by looking at the mus’haf and those who recite
from memory. Because those who recite it regularly will find it easy
and on the tip of the tongue [due to practice] — and one who reads it

occasionally will falter and find it heavy on the tongue.

§40 Narrated by Anas ibn Malik & that RasilAllah % said:

The rewards of [good deeds] of my followers [ummah] were
presented to me; [even as small as] alittle fleck that a man cleans
from the masjid; and the sins of my followers were presented to
me - and I did not see a sin greater than that of a man who was
given [the fortune of memorising] a chapter or a verse from the

Qur’an, but forgot it.”

% Bukhari $§5031; Muslim §789.

% Abu Dawnd §461.
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The meaning of ‘forgetting’ here is not due to one’s failing memory or
due to compulsions that lead a man to forget; rather, it is about those
who could recite it regularly, repeat it and retain it — but they lost it
due to heedlessness and apathy; or due to excessive indulgence in
dunya, they could not make time to recite the Qur’an. Although they
were once proficient, being out of touch made them lose it. Thus, the
sin was in not keeping close to the Qur’an by reciting or reading it
regularly. Imam Aba Shamah has said that ‘forgetting’ means not
acting upon the Qur’an. Allah tdala knows best.

§41 Narrated by Sadd ibn Ubadah & that RasilAllah % said:

One who recites the Qur’an and thereafter forgets it... will meet

Allah, Glory to Him and Exalted is He, as a leper [or one with

amputated hands - i.e., empty handed].”

The metaphor means that such a man will not have anything to show
on Judgement Day, for he was given guidance and knowledge of the
Qur’an, but neglected it, strayed away and ended far from the straight
path, and thus returned empty handed. We seek Allah’s refuge.

Cao

UPON MISSING ONE’S ROUTINE
§42  Narrated by Umar ibn al-Khattab € that RasilAllah & said:
If one [over]sleeps and misses his routine [of recitation] of the
Qur’an in the night - or a portion from it - he should recite it
between the morning prayer and the noon prayer [fajr and
zuhrl; it will be as if he had recited in the night.”®

7 Abui Dawnd §1474; Darimi $3383.

9% Muslim §747.

44



If one has set a portion of recitation for every night, which he could
not read due to being sick, or being tired or overcome by sleep or any
other valid reason, reading it the next morning will compensate for the

lapse and it will be as if he did not miss his routine.

wa lillahi’l hamd.”®

% Praise be to Allah.
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USING A BRUSH (MISWAK)

It is highly desirable to brush one’s teeth, preferably with a miswak,
before beginning recitation of the Qur’an. A twig from the Arak'® tree
is preferred [as its frayed fibers serve as fine bristles]. Using a
toothpaste with permissible ingredients is also allowed by the sharidh,
as the objective is to have fresh breath prior to recitation. While using
a toothbrush with synthetic bristles is also acceptable, using a miswak
is closer to the sunnah. Also, it can be available at all times as it is
portable. If one does not have a brush or a siwak, one can use the
forefinger to brush the teeth and clean the mouth."” In summary, it is
disliked to read the Qur’an without rinsing the moutbh, if there are bits
of food or traces of drink [such as tea or juice] in the mouth; it is
severely disliked [to recite] after eating pungent vegetables, such as raw

garlic or onion, or with a lingering smell of tobacco. e

100 Salvadora Persica or the toothbrush tree.

191 Muslims have been using this natural toothbrush for more than 1400 years, but are
ignored by those who talk of dental hygiene as a modern or a western concept. The
Prophet & placed a great emphasis on personal hygiene and made it a part of worship;
in a hadith, he has said: “Cleanliness is half of faith.” Cleanliness is a part of a
Muslim’s routine - irrespective of whether they are rich or poor. Washing oneself after
relieving themselves (going to a toilet), brushing the teeth at least five times a day (and
rinsing the mouth with water), doing the minor ablution five times a day, bathing at
least once a week, keeping one’s clothes clean, trimming nails and moustaches,
removing pubic and underarm hair, etc. are all Islamic manners, practised and
recommended by the Prophet . In fact, the first chapter of a book of Islamic law is
about impurity [najasah] and rulings on purity and purification [tahdarah].
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RECITING THE QUR’AN IN RITUAL IMPURITY

It is praiseworthy [mustahab] to recite the Qur'an in a state of ritual
purity. However, by the consensus of Muslims, it is permissible to
recite it from memory even if one is in the state of minor impurity [i.e.,
required to do minor ablution or wudi]. If one is not able to use water,

one can also do the dry ablution [tayammum] to recite the Qur’an.

Istihadah means abnormal vaginal bleeding; a woman in this situation
[mustahadah] can recite the Qur'an without wudii in the days during

which she is considered as ritually clean.'”

Concerning a person requiring the major ablution [junub] or a
menstruating woman [or in lochia]: It is forbidden [haram] for them
to recite the Qur'an even from memory, whether one verse or lesser.
However, they are allowed to think and reflect about the verse, or look
at written verses or the Qur’an and read it without articulation. A
person in the state of major impurity [junub] and the menstruating
woman are allowed to recite other forms of dhikr — such as tas’bih,

tahlil, takbir'® and salawat upon RasulAllah .

There is no restriction on reciting prayers from the Qur’an as litanies
[dhikr], when one utters them with the intention of supplication and

not as recitation of the Qur’anic verse,'* such as:

12 Details of these issues are found in the figh books.
103 Tgsbih: Sub’han-Allah; tahlil: La ilaha illa Allah; takbir: Allahu Akbar.

14 As shown in the examples, these are verses of the Qur’an; but they are also
supplications. Thus, if one recites these phrases — although they are words from the
verses of the Quran - it is permitted for anyone to do so with the intention
supplication, irrespective of their state of ritual purity.
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When one mounts an animal, or embarks on a plane or ship or any

other vehicle:

V'
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Glory be to Him who made this [vehicle] subject to our control;
and we could not have controlled it otherwise'0>

Upon hearing the news of a Muslim’s death:
72 AV A
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Indeed, we belong to Alldh and indeed to Him we return?0¢

When starting any task:

rd

>

Allah’s name to begin with, who is the Most Merciful, the Beneficent 1°7

Or any other supplication such as:
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O our Lord, give us prosperity in this world
and goodness in the Hereafter, and save us from Hell."%8

(@ &
It is forbidden to touch the Qur’an in the state of impurity - whether

minor or major impurity [hadath]. However, one is allowed to hold it

in a situation where it might be disrespected otherwise. If it is

105 Siirah al-Zukhruf, 43:13.
106 Sairah al-Baqarah, 2:156.
197 Siirah al-Naml, 27:30.

108 Sairah al-Baqarah, 2:201.
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necessary to handle the Qur’an, when one is ritually impure, one
should use a clean cloth (which is not a part of the covering) to hold it.
The Qur’an itself proclaims that it is impermissible to touch it, unless

one is ritually clean:

Do not touch the Qur'an,
except [when] in a state of ritual purity'%?

Cao

DRY ABLUTION (TAYAMMUM) FOR RECITATION

If a junub or a menstruating woman'' cannot use water [either due to
non-availability, or under duress when one cannot bathe for any valid
reason], they are allowed to do the dry ablution and it suffices for both
major and minor ablutions. After a dry ablution, the person is allowed

to pray [i.e., ritual prayer] and also recite the Qur’an.

If one regains the ability to use water - such as finds water, whereas it
was unavailable earlier — the dry ablution becomes void. It now
becomes imperative to use the available water and do the ablution to

perform the ritual prayer and to recite the Qur'an."!

Cao

1 Sarah al-Wagqidh, 56:79.
10 That is, after her period has ended and she seeks to purify herself.

"1 This is for the junub or the menstruating woman; we have previously mentioned
that minor impurity [i.e., not being in state of wudi] does not prevent one from
reciting from memory.
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PLACES WHERE THE QUR’AN CAN BE RECITED

It is highly desirable [mustahab)] to recite while sitting in a clean place;
therefore, a number of scholars have recommended that one should
recite in the masjid, because it is both a clean and an honoured place.
One should make the intention of iytikaf when entering the masjid -

whether he intends to sit there for a short period or for long.

It is disliked to recite the Qur’an in a public bath.'> Imam Shébi has
said: ‘It is disliked to recite the Qur’an in three places: in public baths,
in toilets and whilst grinding the millstone [i.e., while doing chores
and not paying attention]’. Reciting the Qur'an on the road is
permissible, if one is not distracted during recitation. RastlAllah

has disapproved of recitation when one is drowsy or feels sleepy.

§43  Narrated by Sayyidah Adishah & that RasulAllah % said:
If one feels sleepy in the [voluntary night] prayer, then let him
lie down until he is rid of sleep; for indeed, a drowsy man may

curse himself, while he [actually] wishes to ask for forgiveness.'

o
Sayyiduna Abu Darda’a # would recite [whilst walking] on the street.

Umar ibn Abdu’l Aziz « permitted recitation [whilst walking] on the

112 That is, in bathrooms without toilets. However, it is prohibited [haram] to recite
in toilets or places where there is filth. In our times, most bathrooms have toilets and
therefore, it is impermissible to recite in such bathroom-toilets.

13 Bukhari $212; Muslim §786.
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road. However, Imam Malik « disliked recitation while walking or

114 one should avoid recitation in

standing on the street. In our times,
places where there is blaring music - such as malls - or places where
there is disturbance and one cannot focus on the recitation. However,
if one is in waiting rooms, or places where people go about their
business silently, it is allowed to recite softly without disturbing others.
Past scholars disliked recitation in public, as it would appear to be
showing off; if indeed one fears that one may succumb to show-oft, it
is better not to recite. The hadith: “Actions are according to

intentions...” is the guiding principle in all cases.

Cao

FACING THE QIBLAH DURING RECITATION

It is praiseworthy [mustahab] to recite the Qur'an facing the giblah
[the direction of the Kabah]. One should sit in a solemn and tranquil
manner, as if one is sitting in front of a teacher. It is also permitted to
recite whilst standing or lying down or in some other [decent]

position, though it merits a lesser reward. Allah t4ala has said:
L2 A Aiee . AR dooF BAo ool 5t 3 G
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They, who remember Allah, (whilst) standing and sitting and [lying down]
on their sides; they reflect upon the creation of the heavens and the earth.
“O our Lord! You have not created this in vain. Glory be to You, save us
from Hellfire”.">

" We are in the year 1445 AH / 2024 CE.

115 Sirah Aal Imran, 3:191.
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RECITING THE QUR’AN WHILST LYING DOWN

§44  Narrated by Sayyidah Adishah &
RasulAllah £ would rest his head in my lap and recite the
Qur’an, and I would be on my [menstrual] period at that time.''®

In another narration: He <& would recite the Qur’an and his [blessed]
117

head would be in my lap.
o

Sayyiduna Aba Miisa al-Ashari  has said: “Indeed I recite the Qur’an

in my prayer and also do so when I am [lying] on my bed”.

Sayyidah Aaishah « has said: “Indeed I recite my hizb"'® whilst lying

down on my bed”.

116 Bykhari §297; Muslim §301.
17 Ibn Mdjah §634.

118 Portion of the Qur’an.
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THE MANNER OF STARTING THE RECITATION

Istiagadhah means to seek the refuge of Allah from the accursed Devil,
by reciting the following prayer:
) Ol 5a A 365

| seek Allah's refuge from the accursed Devil.

It is desirable and praiseworthy [mustahab)] to recite the above prayer
and seek the refuge of Allah taala before beginning to recite — both
within the ritual prayer [salat] or out of it. In the Hanafi madh’hab, it
is mustahab only in the first rakdh to say the istidadhah, while Shafiyi
scholars permit saying it before the fatihah in every rakdh according

to Imam Nawawl.

Cao

RECITING THE BASMALAH

Basmalah is the prayer:

In the name of Allah, the Most Merciful, the Beneficent.

It is necessary to recite the basmalah in the beginning of every chapter

[sirah], except Al-Bara’ah, the ninth chapter."® This clause'” is

applicable only when a person is already reciting the Qur’an; such as

1191t is also known as Strah al-Tawbah.

120 That is, not reciting basmalah while starting the ninth sirah.
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the stirah prior to it [i.e., Sirah al-Anfal], and after completing that

sirah, continues to read. This he does without reciting the basmalah.

If one was not reciting prior and has just begun the recitation, even if
he happens to start the recitation with this sirah, he should not omit
the basmalah. Also, if he starts recitation from somewhere in the

middle of this sarah, he must not omit the basmalah.

Cao

REFLECTING ON THE MEANING OF THE QUR’AN

It is necessary to reflect upon the meanings of Qur’anic verses during

recitation. The Qur’an exhorts its reader to think, reflect and ponder:
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Do they not reflect upon the Qur'an?'?'
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The Book which We sent down to you; blessed it is - so that [people]
may reflect upon its verses, and for the wise to heed admonition.'??

Cao

Native fluency in Arabic is not sufficient in itself for a comprehensive
understanding of the Qur’an, as its style and usage differ profoundly
from the contemporary language. It is possible only with the aid of
acknowledged commentaries and explanations of authoritative

exegetes [mufassirin]. Therefore, it is obligatory to consult

121 S{irah al-Nisa’a, 4:82.
122 Sarah Sad, 38:29.
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commentaries [fafsir] to understand the contexts of the verses of the
Qur’an. Those who do not understand the language, or do not have
the expertise may think ‘reflection’ does not apply to them, but this is
not necessarily true; they can still reflect by reading high-quality
translations in their own languages. For example, in the Urdu
language, Imam Ahmad Rida Khan’s translation, Kanz al-Iyman, is an
amazing work. In spite of being an almost word-for-word translation
and incredibly close to the original Arabic text, it also captures the

Arabic idiom, the contexts of the verses and associated rulings.

Arbitrary explanations based on literal readings or fanciful
interpretations, which can neither be corroborated by linguistic usage
nor by authentic narrations, are forbidden as mentioned in the hadith:
“One who interprets the Qur’an upon his own whim should prepare
for his seat in Hellfire”'> and in another version “One who explains
the Qur’an, based on his own opinion, has certainly made a mistake,
even if his explanation is incidentally correct’.'**

Cao

There are numerous anecdotes of our elders related to contemplation
of the Qur’an. Some of them would spend the entire night repeating a
single verse and reflecting on it until the wee hours of the morning.
Some would shriek and fall down while pondering on the Qur'an -

125

and some have even lost their lives. Bahz ibn Hakim'®® reports that

123 Tirmidhi §2951.

24 Abi Dawnd §3652. The mistake is in the approach; ie., being audacious in
explaining the Qur’an without knowledge and is considered wrong even if the
meaning happens to be correct by chance.

125 Bahz ibn Hakim ibn Mudawiyah (d. 149 AH), hadith master; lived in Bagrah.
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Zurarah' ibn Awfa «, a prominent tabiyi was leading the morning
prayer and was reciting the Qur’an; when he reached the following

verse, he collapsed and passed away:

& o, o0 7T Al v
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So when the Trumpet is blown; then, that day
will be extremely hard [and dreadful]'?”

Bahz confirmed this incident by saying: “I was present among those

who carried his bier”.

Once when the Qur’an was recited in front of him, Ahmad ibn Abi’l

128

Hawariy'® i shrieked and fell down unconscious.

Ibrahim al-Khawwas'® @ has said: “The medicine for hearts is in five
things: Recitation of the Qur’an with contemplation; empty stomachs
[i.e., fasting often], praying in the night, beseeching Allah earnestly in
the early hours of the morning and sitting in the company of the

righteous”.

126 Imam and judge of Bagrah; he has narrated from Ibn Abbas and Ab Hurayrah 2.
127 Stirah Mudath’thir 74:8-9

128 The great ascetic and a prominent scholar of the Levant, originally from Kafah. He
was born in 164 AH and passed away in 246 AH. Yahya ibn Mayin is reported to have

said about him: “The people of Levant get rain on account of Ahmad.”
129 Tbrahim al-Khawwas (194-291 AH) was a famous ascetic and a contemporary of

Junayd al-Baghdadi and Abu’l Husayn Nuri 4.
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REPEATING CERTAIN VERSES IN CONTEMPLATION

§45 Narrated by Abii Dharr
RasulAllah # once stood in prayer and kept repeating a verse
until dawn. The verse that he repeated was:"*
5; NI I ILL
Bl (b prdso)
If You punish them, then indeed they are Your slaves'?’

Cao

The above hadith is an example of Prophet’s £ compassion towards
his followers. The above portion is from a verse in which Sayyiduna
Yisa sz will answer Allah tdala when he is asked about his followers
[i.e., the Christians]. The three verses of the Qur’an that give the

context are:
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130 Nasa’ty $§1084; Ibn Majah $1350.

131 S{irah al-M3a’idah, 5:118.
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And when Allah t&ala will ask: O Yisa, son of Mary. Did you tell people:
“Take me and my mother as two gods other than Allah?” He [Sayyiduna
Yisa szi] will say: Glory be to you! It does not behoove me to say that
which | have no right [to say]. Had | said so, You would certainly know
it. You know everything | know, but | do not know all that You Know.
Indeed You are the Absolute Knower of the unseen. | had told them
not except what You commanded me [to say] that: worship Allah, who
is my Lord and your Lord. | was a witness over them so long as |
remained among them; and when You took me away, You were
Watching them - and You are a Witness over everything. If You punish
them, then indeed they are Your slaves; and if You forgive them,
then indeed You are the Mighty, the Wise.32

The highlighted portion, which RastlAllah # recited repeatedly is of
immense consequence as seen by our Master . The awareness of the
Absolute Power of Allah and that He can punish anyone He wishes.
RasialAllah  had the knowledge of the plight of his followers - weak,
heedless and sinful - and therefore, he % was concerned about them
and feared for them; he repeated these verses, praying for them. The
tadabbur of our Master ¥ was indeed of a superior order; in this
incident, he ardently beseeched for our salvation, just as the Qur'an
has described him as: harisun dlaykum.'* In a longer version of the
hadith, Sayyiduna Aba Dharr « says that he asked him the next
morning: “O Messenger of Allah! You kept repeating the same verse

until dawn, and you bowed down and prostrated [reciting the verse]”.

132 S{irah al-M3a’idah, 5:116-118.
133 Fervently desires your salvation. Strah Tawbah, 9:128.
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He < replied: “I beseeched my Lord Almighty — Glory to Him and
Exalted is He - to grant me [the ability to] intercede for my
followers. And Allah taala granted me [the privilege of] intercession
[shafadh] and Allah willing, it will help anyone who does not

commit polytheism”."**

In another narration via Sayyiduna Abdullah ibn Amr ibn al-Aas
[after reciting this dyah] he # raised his hands and said: “O Allah! My
followers [ummah]” and he wept. Allah taala said: “O Jibril, go to
Muhammad # and tell him: “Indeed We will make you pleased about

[the fate of] your followers; We will not disappoint you”.'*

Cao

§46  Narrated by Tamim al-Dari
RasulAllah 2 kept repeating the following verse the whole

night, until morning:"*¢
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Do those who commit evil expect that We will treat
them akin to those who believe and do good deeds?'3”

134 Musnad Ahmad 5/149 vide Tafsir Ibn Kathir.
135 Muslim §202.
136 Musnad Ibn Jadd §94; Ibn al-Mubarak in Al-Zuhd §94.

137 Stirah al-Jathiyah, 45:21.
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Abbad ibn Hamzah'* said that he once went to visit Asma’a [bint Aba

Bakr Siddiq] ¢ and she was reciting the following verse:

-~
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And Alldh bestowed His Favour upon us and saved us from Hell fire.'3°

I sat near her and she kept repeating it over and over, and kept
beseeching Allah taala for a long time. I went out to the market and
after completing my work I returned and she was still repeating the

same verse and beseeching Allah [i.e., doing dudal.

The above verse from Surah al-Tur, describes believers meeting each
other in Paradise and expressing their gratitude for the favour of Allah,
that they were spared punishment and that they had attained salvation.

A similar anecdote is reported about Sayyidah Aaishah .

Cao

Sayyiduna Ibn Masuid « would often repeat the verse:

T L2 w3 2.
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And say: O my Lord Almighty, increase me in knowledge'4°

13 Sayyidah Asma’a was the grandmother of Abbad ibn Hamzah ibn Abdullah ibn
Zubayr; she was the daughter of Sayyiduna Aba Bakr, the wife of Sayyiduna Zubayr,
the mother of Sayyiduna Abdullah ibn Zubayr and the sister of Sayyidah Aaishah, the
mother of believers. May Allah be pleased with them all.

13 Sarah al-Tuar, 52:27. The meaning of the word samim is Hell-fire.
10 Strah Ta-Ha, 20:114. Here, ‘knowledge’ means understanding of the Qur’an; i.e.,

‘O Allah, increase my understanding of the Qur'an’ [Qur{ubi].
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Sayid ibn Jubayr # would repeat the following verses:

' /,/n}/;/
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Fear that day, in which you will be returned towards Allah'#'
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Soon they shall know; when they will be shackled
and dragged by the chains in their necks'4?

Cao

The above verses describe punishment in the Hereafter. A believer

should reflect on how painful the torment will be for disbelievers and

deniers of truth on Judgement Day, and fearing such punishment, one

should prepare for that day by being good Muslims, obeying the

commands of Allah and refraining from all that He has forbidden.

Disbelievers mock us in this world, but on that day, they will be

shackled by chains in their necks and dragged into Hell by ferocious

angels. We seek Allah’s refuge.

141 Sarah al-Baqarah, 2:281.

142 S{rah al-Ghafir, 40:71.
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WEEPING WHILE LISTENING TO THE QUR’AN

It is praiseworthy to weep when listening to the Qur’an, as it is an

attribute of the enlightened and among the trait of the righteous.

,/}} 28 oo 2 f’lif/,:.//
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They fall down upon their faces and they weep;
[and this] increases their humility.'43

Cao

§47 Narrated by Sadd ibn Abt Waqqds 2 that RasillAllah & has said:
Recite the Qur’an and weep; if you cannot [weep spontaneously],

144

then try to weep.

Sayyiduna Umar ibn al-Khattab « once recited Stirah Yisuf in the
morning prayer and wept so much that tears trailed down his neck
[reaching his collarbone]. Another narration mentions that it was in
the isha prayer. It is said that he wept so hard that his sobbing could

be heard from the rows behind him.

Abt Raja’a says that he saw Ibn Abbas « had two faint lines like worn-
out shoelaces etched below his eyes, due to weeping. Imam Ghazali has

said: It is praiseworthy to weep while reciting, or while hearing it being

143 Stirah al-Isra’a 17:109. This is a verse of prostration; it is obligatory to prostrate if
this is recited aloud.

144 Bazzar §1235.
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recited; the manner in which it can be achieved is to recall the threats
of punishment, the prospect of immense terror and the dire warnings
of torment in the Hereafter. One should then compare one’s own
actions, shortcomings and sins, for this will bring sadness to the heart
and will cause tears to overflow. If one is not able to do it, then one
should weep for one’s inability, as he appears to be afflicted with a

great malady [of a hardened heart].

Cao

RECITING THE QUR’AN METICULOUSLY (TARTIL)

It is necessary to recite the Qur’an slowly and properly [i.e., according

to rules of tajwid] as Allah taala has said:

M50l ;43‘ 509
Recite the Qur'an slowly and steadily.'

Tartil mentioned in the verse means that one should recite properly
by fully articulating the letters, without rushing,'* or mumbling, or

not pronouncing the letters clearly.

§48 Narrated by Umm Salamah & that RasulAllah 4 has said:
RasulAllah & would recite the Qur’an slowly and meticulously,

[as if he were pronouncing it] letter by letter."

145 Siirah Muzzammil 73:4.
146 And thereby, either adding or eliminating letters.

"7 Abii Dawid $1466, Tirmidhi $2923, Nasa’iy §1022.
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§49  Narrated by Abdullah ibn Mughaffal <&
On the Day of the Victory of Makkah, I saw RasalAllah
seated on his she-camel and he was reciting Sarah al-Fat’h; he

was reciting it slowly and with iteration.'*

Sayyiduna Ibn Abbas & has said: I prefer reading one single siirah
meticulously [tartil] to reading the entire Qur’an in haste. Imam
Mujahid was asked about two men: the first who recited Al-Baqarah
and Aal Imran and the second who recited only Al-Bagarah; however
the rukuu, sujiid and the time taken to complete the prayer by both
was the same. Mujahid replied that the one who recited only Bagarah

were superior [for he recited it slowly and with care].

148 Bykhari $4281; Muslim §794.
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BESEECHING ALLAH DURING RECITATION

If one reads a verse describing the Mercy of Allah, one should beseech
Allah taala to bestow His favours. If one comes across a verse about

punishment, one should seek Allah’s refuge, in words such as:
ol AT 5 22l

Allahumma inni as’aluka’l dafiyah
O Allah! | ask you to grant me safety

35 80 Bt LT gy 24l
Allahumma as’aluka’l aafiyata min kulli makrith
O Allah! I implore you to protect me from every trouble.

Similarly, when one reads a verse about the Transcendence of Allah
[tanzih] one says: subhanahu wa tdala [Transcendent is He and

Exalted from having flaws] or tabaraka wa tdala [Glory be to Allah].

Shafiyis permit saying subhanAllah or atisdhu-billah as a duia
during prayer or outside of it; but the Hanafi madh’hab, it is not
permissible to utter any word in salat as a response to an event which
is not a part of the prayer. Saying atiiidhu-billah or sub’hanAllah as a

response to a Qur’anic verse will nullify the salat.

Cao
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RESPECTING THE QUR’AN

Every Muslim knows that respecting the Qur’an is obligatory. While
external forms of respect are commonly observed, many people are
unaware of actions that are discourteous and are deemed contrary to

respect:

1. Laughing and speaking in the middle of recitation - unless it is
necessary to speak - is disregarding the etiquette [adab] of reciting

the Qur’an.

§50 Narrated about Abdullah ibn Umar &

...when he [i.e., Abdullah himself] started reciting the Qur’an, he

would not speak until he would complete his recitation.'*

2. Keeping one’s hands busy fiddling, fidgeting or doing something
while reciting the Qur’an is unbecoming of the manner in which

one should be when conversing with Allah tdala.”*

3. Being distracted and looking here and there during recitation is
undesirable; especially, looking at something forbidden by the
sharidh, is all the more opprobrious. Even though it is not
common for older men to feel attracted to boys, scholars have
recommended that one should avoid looking at handsome young
boys without a need, even if it is without lust, and even if one feels

safe from temptation."

49 Bukhari §4527.

150 Reciting the Qur’an is as if one is conversing with Allah tdala.

131 Similarly, looking at females — or scrolling through social media posts that have
clips or pictures of women.
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Allah t4ala has said: Tell believing men to lower their gaze."”
According to Imam Nawawi, this strictness in the case of boys is
because some boys are far more comely than [some] women - and
it is easier to fall into sin with a boy, than with a woman as
segregation hinders easy access in case of the latter. Unfortunately
in our times, segregration is seen as antiquated and even
oppressive; women sit alongside men even in Qur’an classes,
mosques and in social gatherings."”” Those who encourage or
permit this behaviour pretend as if nothing is amiss, unaware that

they are inviting Divine Wrath.

We seek Allah’s refuge.

152 Siirah al-Nur, 24:30.

193 It is impermissible for unrelated men and women to sit alongside in gatherings,
when women are not fully covered and especially when young women wear attractive
clothes and make-up.
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VARIANT READINGS [QIRA’AT]

It is permissible to recite the Qur’an in any of the seven canonical
readings and impermissible to recite in any other, including the
uncommon readings narrated via one of the seven reciters. However,
this was the opinion of earlier scholars; later scholars have agreed upon

ten canonical readings.

The Seven/Ten Readings: The Qur’an is recited with minor variations

in recitation — all of these are correct and were given by RastlAllah

as he has said: “The Qur’an was revealed in seven [variant] letters”.'>

However, there is no contradiction in meanings of these variations.

o
The two widely practiced recitations in the world today are:
*  Aagim’s reading via Hafs ibn Sulayman: Hafs dn Aasim
= Nafiy’s recitation via Warsh: Warsh dn Nafiy

Cao

RECITING THE QUR’AN IN ORDER

The chapters of the Qur’an are in the order given by the Prophet .

The chronological order of revelation is, however, different than the

154 Bukhari §2419, §4992, §5041, $§6936, §7550; Muslim $818; Abit Dawiid §1475-1476;
Tirmidhi $2943-$2944; Nasd’ly §9936-§9938; Muwatta Imam Malik §540; Musnad
Ahmad §158, §277,§278, §296, §297.
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order of appearance in the Qur’an. It is desirable to recite the Qur'an

in the order of the siirahs as present in the mushaf.

In the Hanafi madh’hab, it is makriih tahrimi to deliberately recite the
siirah out of order in salat;">® for example, reciting Strah al-Quraysh
in the first rakdh and Sarah al-Fil in the second rakdh [deliberately,] is
prohibitively disliked.

Sayyiduna Abdullah ibn Masuid # was told about a person who
recited the Qur’an in reverse order; [repudiating this] he said: “The

man’s heart is overturned”.

While it is permitted to recite entire siirahs out of order, it is certainly

forbidden to recite the verses of the same siirah out of order.

Concerning teaching children the shorter siirahs the last part in
reverse order, scholars have permitted this because it is easier for
children to memorise, as these are short. Moreover, it is memorised

over a period - so it cannot be considered as ‘reciting in reverse order’.

155 Imam Ahmad Rida Khan has stated in a fatwa that it is wdjib - both within and
outside of salat - to recite the Qur'an in the order in which sirahs appear in the
mugshaf. However, suppose one completes a siirah such as al-Dukhan outside salat,
and then wishes to recites some more, and recites an earlier surah such as Ya-Sin, this
is permissible and is not considered reciting out of order because there are individual
hadith on the merits of reciting those siirahs; each would be considered as a separate
unit of dhikr [Summarised from Fatawa Ridawiyyah 6/239].
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THE TEN CANONICAL RECITATIONS

Each recitation is transmitted via two narrators'®

1. Nafiy al-Madani Abu Rawaym'”’ (70 - 169 AH)

a) Qalan: Aba Masa Yisa'*® (120 - 220 AH)

b) Warsh: Uthman'® (110 - 197 AH)
2. Ibn Kathir al-Makki: Abdullah Abia Mabad'® (45 - 120 AH)

a) Al-Bazzi: Ahmad'®' (170 - 250 AH)

b) Qunbul: Muhammad Aba Amr al-Makki'® (195 - 291 AH)
3. Abi Amr ibn Ala : Zaban ibn Ala al-Basri'® (68 - 154 AH)

a) Hafs ad-Diri: Abu Amr Hafs ibn Umar'® ( 2 - 246 AH)

b) Al-Siisi : Aba Shudyb Salih ibn Ziyad's® ( ? - 261 AH)

156 In some cases, narrators do not directly report from the major reciter; for instance,
Qunbul and Bazzi narrate from Ibn Kathir with four narrators in between; both of
them narrate from Abu’l Hasan Ahmad al-Qawwas from Abu’l Ikhrit Wahb from
Abi Is’haq Ismayil ‘al-Qist’ from Abu’l Walid Maraf from Aba Mabad Ibn Kathir.

157 Ibn Abd ar-Rahman ibn Abi Nudym; originally from Agbahan/Isfahan.
158 Tbn Mina az-Zarqi.

159 Ibn Sayid al-Qutb1 al-Misri.

160 Al-Attar ad-Dari.

161 Tbn Muhammad ibn Abdallih Abu’l Hasan al-Bazzi.
162 Thn Abd ar-Rahman al-Makhzami.

163 Al-Tamimi al-Mazinl.

164 Ibn Abd al-Aziz al-Baghdadi.

165 Ibn Abdallah ibn Ismayil ibn al-Jarad ar-Raqqi.
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4. Tbn Aamir al-Dimashqi : Abdullah ibn Aamir'® (8 - 118 AH)
a) Hisham: Abt’l Walid Hisham'®” ( 153 - 245 AH)
b) Ibn Dhakwan: Aba Amr Abdullah'®® ( 173 - 242 AH)
5. Aagim al-Kiifi: Abii Bakr Aagim'® ( ? - 127 AH)
a) Shibah: Aba Bakr Shubah!'” (95 -193 AH)
b) Hafs: Aba Amr Hafs al-Kafi'”! (90 - 180 AH)
6. Hamzah al-Kiafi: Aba Ammarah Hamzah'” (80-156 AH)
a) Khalaf: Aba Muhammad'” (150-229 AH)
b) Khallad: Aba Yisa'” (2-220 AH)
7. Al-Kisayi al-Kiifi: Abu’l Hasan Ali'”° (119-189 AH)
a) Al-Layth: Abu'l Harith'7® (2-240 AH)

b) Ad-Diiri: Abu Amr Hafs'” (2 - 246 AH)

16 Tbn Yazid ibn Tamim ibn Rabi4h al-Yahsubi.
167 Ibn Ammar ibn Nasir ibn Maysarah as-Sullami ad-Dimashgj.
188 Thn Ahmed al-Qarashi ad-Dimashgi.

1 Ibn Abi'n Nujud al-Usdi.

170 Ibn Ayyash ibn Silim al-Kifi al-Usdi an-Nahshali.

71 Ibn Sulayman ibn al-Mughayrah ibn Abi Dawud al-Usdi.

172 Ibn Habib az-Zayyat at-Taymiyy.
17 Al-Usdi al-Bazzar al-Baghdadi.
174 Tbn Khalid ash-Shaybani.

175 Tbn Hamzah al-Usdi.

176 Ibn Khalid al-Badhdadi.

177 Ibn Umar ibn Abd al-Aziz al-Baghdadi; he also a variant from Abit Amr.
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8. Abui Jaafar: Yazid al-Madani'”® (2-130 AH)
a) Yisa ibn Wardan: Ab@’l Harith al-Madani (2-160 AH)
b) Ibn Jammaz: Abu’r Rabiy Sulayman'” (2-170 AH)
9. Yaaqib: Aba Muhammad Yaaqub al-Basri'® (117-205 AH)
a) Ruways: Abit Abdullah Muhammad al-Bagri'®' (2-238 AH)
b) Rawh: Abu'l Hasan Rawh al-Bagri'®? (2-234 AH)
10. Khalaf: Muhammad'®* (150-229 AH)
a) Is’haq: Aba Yaaqab'™ (2-286 AH)

b) Idris: Abu’l Hasan'® (189 - 292 AH)

178 Ibn al-Qdqad al-Makhzami.
179 Ibn Muslim ibn Jammaz al-Madani az-Zahri.

180 Tbn Ishaq ibn Zayd al-Hadrami.

181 Tbn al-Mutawakkil.

182 Tbn Abdullah al-Mu’min al-Hudhali.

18 Al-Usdi al-Bazzar al-Baghdadi.

184 Ishaq ibn Ibrahim ibn Uthman al-Marwadhi al-Baghdadi.
185 [dris ibn Abd al-Karim al-Haddad al-Baghdadi.

72



19

READING FROM THE MUSHAF

Mugshaf means ‘a copy of the Qur’an.” It is superior to recite the Qur'an
by reading it from a mughaf than reciting it from memory [without
looking at it]. This is because one gets the reward for looking at the
mushaf in addition to the [reward for] recitation. Imam Ghazali
mentions that the Companions would recite the Qur’an from the
mushaf and that they disliked stepping out of the house before having
first looked into the mugshaf.'*¢

RECITING THE QUR’AN IN A GATHERING

It is praiseworthy to assemble to recite the Qur’an - this has been the

practice of early and later Muslims.

§51 Narrated by Abi Hurayrah & Abii Sayid Khudri «

RasulAllah # said: When a group of people gather to do the
dhikr of Allah, angels will surround them; they will be covered
by mercy and serenity will descend upon them; Allah taala will

commend them [among angels and Prophets| near Him."*

1% Cited in Ihya’a; Bayhaqi in Shudb al-Iyman §2025.

87 Tirmidhi §3378.
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§52  Narrated by Abiit Hurayrah

RasiilAllah ¢ said: When a group of people gather in one of the
houses of Allah [i.e.,, mosques] to recite the Book of Allah and
teach one another - tranquility descends upon them, mercy
envelops them and angels surround them - and Allah taala

mentions them to those in His Presence.'®®

§53  Narrated by Mudawiyah &

RasulAllah # once came out and saw his companions
assembled in a circle and he asked: “What makes you sit here?”
They replied: “We have assembled here for the remembrance
[dhikr] of Allah, we praise Him for guiding us towards Islam,
and bestowing upon us such a great favour. He & said: “Jibril
came to me and has informed me that Allah taala mentions you

in front of angels and commends you”. ¥

Cao

Sayyiduna Abdullah ibn Abbas « has said: When one hears a verse of
the Qur’an, it will become a light for him. Sayyiduna Aba Darda’a «
would teach a group of people and they would all recite simultaneously
[in a manner that did not disturb others]. It is said that Hisham ibn
Ismayil was the first to organise a group study of the Qur’an in the time
of Abdu’l Malik ibn Marwan. Those who organise gatherings of

Qur’an recitation merit reward as said in the hadith:

188 Muslim §2699; Abu Dawud §1455.

189 Muslim §2701; Tirmidhi $3379.
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§54 Narrated by Anas ibn Malik 4 that RasulAllah & has said:
The one who shows the way of doing a good deed is the same as
the doer of the deed..."

§55 Narrated by Sahl ibn Sadd < that RasiulAllah 2 has said:
That Allah guides a single man through you is far more

valuable for you than red camels.""

e
RECITING THE QUR’AN CO-OPERATIVELY

It is permitted to recite the Qur'an co-operatively and by sharing
portions — such that a few people gather together and each recites one
tenth, or one part, etc. Another method is that one recites a portion;
the second starts where the first ends and so on. This is praiseworthy;
Imam Malik was asked about such a practice and he said: “There is
nothing wrong with it”.

Cao

RECITING THE QUR’AN ALOUD

Reciting the Qur’an aloud and softly are both permitted as mentioned
in various narrations. Imam Ghazali says, reconciling these reports:
“Reciting it softly is good to avoid show off; thus, it is better to recite
softly for someone who fears that he/she may succumb to show-off.
And if one does not fear that they will succumb to show-off, it is better

for them to recite aloud. It takes more effort to do so and hence

10 Tirmidhi §2670; Abi Yadla §4296.
91 Bukhari §2942; Muslim §2406.

75



awakens the heart of the reciter, increases his concentration, wards off

sleep, and others awake [due to listening]”.

§56 Narrated by Abii Hurayrah
I heard the Prophet & say: Allah taala does not like to Hear
anything more than his Prophet recite the Qur’an aloud in a

beautiful voice.'*

‘Hear’ is a metaphor for ‘being pleased” or acceptance. Nothing gains
more acceptance near the Lord Almighty than the Prophet # reciting
the Qur’an in a sweet voice.

Cao

§57 Narrated by Abit Miisa Ashdri & that the Prophet & told him:

You are given a melody from the melodies given to Dawud ."”

In the above hadith, aal dawad or ‘descendants of Dawud’ is
mentioned; al-Khattabi has said that it refers to Sayyiduna Dawad sz
himself. Mizmar means a musical instrument; but here, it is used as a
metaphor for a beautiful voice. The full hadith is that the Prophet
along with Sayyidah Aaishah « was passing by the house of Sayyiduna
Abu Musa al-Ashari #, who was reciting the Qur’an in a beautiful
voice. The Prophet ¢ stopped to listen to the recitation and then went
on his way. The next day he told him: “If only you had seen me
listening to your recitation last night! Indeed, you are given a melody
from the melodies of Dawad «2.”."** This hadith praises reciting the

Qur’an in a beautiful voice.

192 Bykhari §7544; Muslim §792.

193 Bukhari §5048; Muslim §793; Tirmidhi §3855. The words of the hadith are
‘mazamir aal dawid’; Ibn Hajar says that it refers to Sayyiduna Dawid himself.

194 Muslim §793.
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§58 Narrated by Fudalah ibn Ubayd & that RasilAllah % said:
Allah taala likes to Hear a man with a beautiful voice recite the
Qur’an, far more than a master of songstresses likes listening

to his singers.'”

§59 Narrated by Abii Miisa al-Ashdri & that RasalAllah % said:

Indeed, I recognise the voices of Asharis when they enter their
homes in the night - and I recognise their dwellings by their
voices when they recite the Qur’an in the night, though I have

not seen their homes in the daytime.'*®

§60 Narrated by Bara’a ibn Aazib & that RasulAllah % said:

Adorn the Qur’an by your [sweet] voices."”

It is clear from the hadith above that reciting the Qur’an aloud is
permissible. Mawla Ali « saw a group of people reciting the Qur’an in
the masjid; he was pleased and he said: “Glad tidings for these people
and such people are most beloved to RastlAllah .

Cao

RECITING THE QUR’AN SOFTLY

Another group of scholars and the immensely pious folks preferred

reciting softly, fearing insincerity. Admash'”® has said: I went to

195 Tbn Majah §1340.
196 Bukhari §4232; Muslim §2499.
197 Abii Dawnd $1468; Nasa’ty $1015; Ibn Majah §1342; Darimi §3543; Ahmad §18494.

198 Sulayman ibn Mihran [61-148 AH] is a prominent tabiyi.
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Ibrahim'® who was reciting the Qur'an, reading from a mughaf.
Presently, a man sought permission to enter — Ibrahim covered the
mushaf saying: “I do not wish this person to see that I recite the Qur'an
every hour”2®Abu’l Ailiyah? has said: I was sitting in the company
of the Companions of RastlAllah «, may Allah taala be pleased with
them, when a man said: “Last night, I read such and such [from the

Qur’an]” and they said: “This is the entire reward of your recitation”.*”

§61 Narrated by Ugbah ibn Aamir & that RasalAllah & said:
One who recites the Qur’an publicly is like the person who gives
charity publicly; and the one who recites it privately is like the

person who gives charity secretly.””

Imam Tirmidhi said: This indicates that reciting softly [so that others
do not hear] is superior to reciting aloud; because secret charity is
superior to giving charity openly and because the one who recites in
private is safe from conceit and show-off; but those who recite openly
and aloud may be tempted to show-off. We seek Allah’s refuge. Imam
Nawaw1 says that superiority will be according to the state of the
person - if he is safe from show, it is better for him to recite aloud or
publicly; but if someone fears show, it is better for him to recite in
private. Allah knows best.

19 Ibrahim al-Nakhayi [47-96 AH] was also a prominent tabiyi.
200 Or “all the time’.

201 Rufay ibn Mihran Abu’l Aaliyah al-Riyahi al-Basri [d. 93 AH]. Even though, he was

born in the Prophet’s <& time, he became a Muslim in the time of Abt Bakr .
202 Due to publicising it, you may probably not get any reward in the Hereafter.

23 Abi Dawnd §1333, Tirmidhi §2919.
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RECITING THE QUR’AN IN A BEAUTIFUL VOICE

Reciting the Qur’an in a beautiful voice is desirable and praiseworthy
by common agreement of scholars from the time of the Companions,
their followers and all those who came after them the world over.
Various hadith that praise recitation in a good voice have been
mentioned previously such as: “Adorn the Qur’an by your [sweet]
voices,” “You have been given a melody...” “Allah likes to hear his
Prophet’s recitation,” and “Allah likes to hear a man reciting in a

good voice...” etc. Additionally:

§62 Narrated by Sadd ibn Abi Waqqas & Abi Lubabah &
RasulAllah « said: He who does not recite the Qur’an in a

melodious voice is not one of us.?*

§63  Narrated by Bard’a ibn al-Adazib &
I heard RasiilAllah & recite the sirah wa’t tini wa’z zaytin in
the night prayer [ishd]. I have never heard anyone recite so

beautifully and in such a melodious voice.*”®

Scholars have said that recitation in a melodious voice is permissible
so long as it does not violate the rules of tajwid - such as elongation by
adding letters or dropping letters; if one tries to create melody in this

manner, it is expressly forbidden [haram].

24 Abit Dawiid §1469-§1472; Also narrated by Aba Hurayrah 4% in Bukhari §7527.

205 Bukhari §769; Muslim $464.
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In our time, many recite incorrectly by adding letters, dropping them,
or mixing them up; all of which is impermissible. One should attempt
recitation in a sweet tone only after having mastered tajwid. The great
judge [agda al-qudat] al-Mawardi® has said in Al-Hawi: Recitation
that resembles singing or follows any of the various genres of vocals if
it violates the rules of tajwid such as: a few vowels being added or
dropped, elongation of a short vowel or shortening of a long vowel, or
stretching a word such that either a letter is dropped or if the word is
distorted and leads to confusion as to its meaning - such a recitation
is forbidden [haram]. Such a reciter will be ruled a fasig [flagrant
sinner] and those who listen to such recitation will also be sinners”.
This is a major problem afflicting the ignorant masses — and people
recite thus in funerals or such gatherings; it is an evil innovation, and
everyone who voluntarily listens to such recitations commits sin.
Those who are able to prevent this but do not do so will be partners in
that sin. Ibn Abi Mulaykah®” was once asked: “What should a person
do if he does not have a naturally beautifully voice?” He replied: “He

should try to recite in a good manner as much as possible”.

Cao

206 Abu’l Hasan Ali ibn Muhammad al-Mawardi al-Shafiyi [364-450 AH].

207 Abdullah ibn Ubaydullah ibn Abi Mulaykah al-Taymi al-Makki [d. 117 AH].
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LISTENING TO BEAUTIFUL RECITATIONS

Our elders would request their companions with good voices to recite
the Qur’an and they would listen to it. It is commonly agreed that it is
praiseworthy to do so and it also has a precedent in the sunnah of the

Prophet .

§64 Narrated by Abdullah ibn Mastiid

RasiulAllah £ told me: “Recite the Qur’an to me” and I said: “O
Messenger of Allah! Should I recite it to you when the Qur’an
was [actually] revealed to you?” He replied: “I love to hear it
recited by someone other than me”. So I recited the chapter
‘Women’ [Al-Nisa’a] to him until I reached the verse: “How
then, when We bring from every nation a witness and We shall
bring you as a witness upon all of them”.**® The Prophet & said:
“Enough for now”. When I glanced at him, I saw that his eyes

had welled up with tears.””

Cao

Sayyiduna Umar & would often tell Sayyiduna Abi Miisa al- Ashdri «:
“Remind us of our Lord Almighty” and the latter would recite the

Qur’an.

208 Siyrah al-Nisa’a 4:41.

209 Bukhari §4582; Muslim §800.
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Scholars have said that it is praiseworthy to start the proceedings in a
gathering with the hadith of RasalAllah «# and end it with recitation
of the Qur'an by someone with a beautiful voice. In such situations,
one should recite the verses of the Qur’an which evoke feelings of fear
[of Allah, and His Wrath] and hope [of His Mercy and Forgiveness];
or verses which exhort one to be abstemious in this mundane and
temporal world and which draw one’s heart towards the Hereafter and

the rewards in the Hereafter.

Cao

AVOIDING INTERRUPTIONS

According to Imam Nawawi, it is better to stop the recitation at the
verse where the topic at hand ends and not simply at juz’ markers.”'’
Such as not stopping at the end of the 4™ part [juz’] when the first verse
of the 5" part, “And the married, among women...” is a continuation
of the previous verse. Similarly, the speech of Sayyiduna Yusuf s
continues from the 12" part, and the first verse of 13" is: “I do not
[seek to] absolve myself”. The story of Lut 2 continues to the first
verse of the 20th part: “Then, the reply of his community was not
but...”"

19 The Qur’an is divided into 30 juz’ or parts; this delimitation is arbitrary.

211 For a majority of readers who do not understand Arabic, stopping/starting where
the topic ends/begins may not be possible. However, verse markers are prominent in
our time and based on this, at the least, one should not stop in the middle of a verse -
if one has to speak or do something, one should complete the verse. Scholars have
permitted reciting portions from long sitrahs, but short siirahs should be recited in full
and it is disliked to omit verses from short sirahs.
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PLACES WHERE IT IS DISLIKED TO RECITE

Reciting the Qur’an is generally praiseworthy, except in certain
situations in which the sharidh has disallowed recitation; some of

which are:

= Tt is disliked [makriih] to recite the Qur’an in the rukiu, sujud

and tashahhud in salat.?'?

® In the Hanafi madh’hab, it is disliked for a follower in
congregational prayer to recite the Qur’an; Shafiyis allow
recitation behind the imam and even in their madh’hab, it is

makrith to recite anything other than the fatihah.

= Tt is prohibited to recite the Qur’an in the toilet, especially when

one is relieving oneself.

= Jt is disliked to recite the Qur’an in a state of drowsiness and

sleepiness, when one doesn’t realise what one is reciting.

= ]t is disliked to recite the Qur’an during sermons [the Friday or
the Eid khutbah].

= Tt is disliked to recite in places which are dirty, or places where
the sharidh is being violated and one is voluntarily a part of the
proceedings. For example, in a concert or a place where loud
music is being played or at a game or at a cinema etc. However, if
one is sitting in a bus, or a train, or a bus-stop or a public place
where such things are inevitable [in our time], and one can
insulate themselves somehow, such as using sound-cancelling

earphones, they are permitted to recite.

2121 the Hanafi madh’hab, this would necessitate the prostration of forgetting.
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MISCELLANEOUS RULINGS

If one feels the need to break wind during recitation, one should pause
and continue the recitation after one is relieved.”” If one is overcome
by a yawn, one should stop the recitation until the yawn has subsided.
One should cover the mouth with a cloth or their hand while yawning
as advised in the hadith: “If one of you yawns, then cover your mouth
to prevent the Devil from entering it”*'* It is desirable to lower one’s
voice when reciting verses that cite disrespectful words of disbelievers
such as: “And the Jews say Uzayr is the son of Allah, and the
Christians say that Jesus [Messiah] is the son of Allah™" or “The Jews
have said: the Hand of Allah is constrained’'® or “And they say:
Rahman has taken a son”.>"” This was the practice of Imam Ibrahim

al-NakhayT «.

§65 Narrated by Abii Hurayrah s that RasillAllah & said:
When one recites wa’t tini wa’z zaytin and reaches the last
verse: Is not Allah the Greatest, and Highest of all sovereigns?

One should say: bala*'® wa ana dla dhalika mina’sh shahidin.>"’

213 That is, when one is not holding the mushaf and is reciting from memory.

214 Muslim §2995.

215 Sigrah al-Tawbah, 9:30.

216 Siirah al-Ma’idah, 5:64.

27 Strah Maryam 19:88; Sarah al-Anbiya’a 21:26.

218 Bala: ‘why not? or ‘of course, indeed’.

29 Abi Dawiid §887; Tirmidhi §3347. ‘And I am among those who bear witness’.

84



22

INTERRUPTING A RECITATION

If one is reciting the Qur’an whilst walking and passes by a Muslim on
the road, it is desirable for him to interrupt his recitation and greet
them [say salam to them] and then resume his recitation. It is better to
say the ta-dwwudh before resuming. If a person is busy reciting and
someone enters the room and greets him, he is permitted to interrupt

the recitation to reply to the greeting, and continue thereafter.

If one sneezes in the middle of recitation, one can pause to say
al-hamdu lillah and then continue the recitation. Also, if someone else
sneezes and says al-hamdu lillah, it is desirable to pause the recitation

to send blessing upon the sneezing person and say yarhamuk-Allah.

When one hears the call for prayer [adhan], one should pause the
recitation and answer the muadh’dhin, as specified in the sharidh, and
continue reciting after the adhan is complete. If a person was reciting
the Qur’an, and someone asked him for something, he should answer
by gesturing if possible; but if the sign is not easily understood or doing
so may risk offending the asker, it is permissible to pause the recitation
and answer, though it is still preferable to avoid interruption.**® Allah

tdala knows best.

20 One should at least complete the dyah they were reciting, and should not interrupt
mid-way.
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RISING TO HONOUR SCHOLARS

If a scholar, a person of [religious] merit, a pious man, or people
deserving to be honoured - such as elders and people of noble ancestry
[such as sayyids] or older relatives — enter, one is allowed to pause the
recitation and stand up to greet and honour them. However, this
should not be done for mere show or as a formality. Standing up in
respect for people deemed honourable in religion is a desirable act and
deserves reward. Although RastlAllah « is himself the most honoured
in the creation, he stood up for others, and at other times, asked his
Companions to stand to honour them. Such examples abound even
among the Tabiyin and pious scholars who came after them. Imam

Nawawi has written a short epistle*”!

on this topic in which he has
mentioned various hadith and narrations of Sahabah and Tabiyin that
prove that it is desirable and praiseworthy to stand in respect for
honourable folk.

Cao

Recitation in the ritual prayer [salat] is obligatory. There are minor
differences among the figh schools, but by common agreement it is
wajib to recite the fatihah in all the cycles [of sunnah and nafl prayers]
and only the first two rakdh of obligatory salat.”** The terms wdjib and
fard are used interchangeably in the Shafiyi school, but are two distinct
actions in the Hanafi school, such that if one misses a wajib action in
salat, the prostration of forgetting [sajdah sahw] will compensate for
the error; but if one misses a fard action, the salat becomes invalid.

21 Al-Tarkhis bi’l Qiyam li-dhawi’l Fadli wa’l Maziyyati min Ahl al-Islam.

22 1t is not wdjib to recite fatihah in the latter two rakéh of the obligatory zuhr, dsr,
isha and the third rakah of the obligatory maghrib prayer, but only mustahab. Thus, if
one remains silent for such a time that one can say Sub’han-Allah three times, or
actually says it three times, the prayer will be valid.
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RULINGS ON RECITATION WITHIN SALAT

Some common rulings are mentioned below from a Hanafi
perspective [and the Shafiyi position according to Imam Nawawi in
his Al-Tibyan]. This is not an exhaustive list of rulings; readers are

advised to refer to figh manuals of their respective school.

Shafiyis require that both the imam and the follower recite the fatihah;
however, in the Hanafi school, the follower is not allowed to recite
behind the imam in any salah, whether the imam recites aloud [in jahri

salah fajr, maghrib and isha) or not [sirri as in Zuhr and dsr].

Hanafis do not recitethe fatihah or any other sirah in the funeral

prayer; Shafiyis permit reciting fatihah.
In tarawih and witr [after tarawih in Ramadan], the imam recites aloud.

In the Eid salat and prayers during the solar and the lunar eclipses, and

in the prayer for rain [istisqa’a], the imam should recite aloud.
Cao

NOTE ON RECITING SOFTLY

How do we define what it means to recite ‘softly’ or ‘quietly’? What are
the criteria for such a recitation to be classified as such and deemed
valid in worship? Although, it is commonly agreed upon issue by

scholars of all schools, ignorance about this issue remains widespread.

Concerning recitation of the Qur’an - within or outside the salat, as
for the takbirs one says in salat, and various invocations and
supplications within or outside the salat — wherever it is specified that

one can recite ‘softly’ or ‘quietly’ or ‘in a low voice’ [israr, ikhfa] -
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scholars mean that one should recite it in such an audible manner that
the reciter can hear it himself with his own ears in a silent place, free
from disturbance, assuming the reciter is not hard of hearing. If one

recites any lower than this, it will not be considered as ‘recitation’.

People just look at the page*** without moving their lips or articulating
the letters. This is known as ‘glancing at something’ [mulahazah] and
cannot be counted as recitation. If one does not move their lips and
articulate the letters in salat, it becomes invalid. In fact, if one is unable
to recite due to swollen gums or some other affliction which prevents
them from recitation, it is obligatory upon them to follow someone

else in prayer.

Merely looking at something — without moving the lips or articulating
the letters — is not considered recitation. For example, unless one
audibly utters the word: “I accept,” the nikah will not be valid; and
unless one audibly utters the word ‘divorce’, merely thinking about it
will not have any effect on the marriage or divorce. So also, merely
looking at a piece of writing during salat will not invalidate it, unless
one articulates and audibly utters those words or letters. Conversely,
unless one articulates Qur’anic verses, other supplications, and takbir

in the salat, it is deemed that none of this has been recited.

Cao

223 In this fashion, people claim to have ‘recited’ the Qur’an twice or thrice in a month!
While looking at the Qur’an is also a form of worship and deserves a reward, audible
recitation begets more, and recitation with contemplation gets even more.
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THE MEANING OF AMIN (AMEN)

It is desirable and praiseworthy for everyone who recites the fatihah -

whether in salat or outside - to say Amin [Amen] at its end.

§66 Narrated by Abii Hurayrah s that RasillAllah & said:

When the imam recites ghayri’l maghduabi dlayhim, wa la’d
dallin,*** you too say: amin. Because whoever says [amin] and
whose saying coincides with that of the angels, all his past sins

will be forgiven.*”

§67 Narrated by Wa’il ibn Hujr 4
I heard RasulAllah < recite: wa la’d dallin [ “nor those who are

astray”], and then he said: amin, lengthening the vowels [of

amin].*¢

ow
The meaning of amin is: “O Allah, accept!”
It is also said that it means:

“Let it be thus”

“Do it thus..”

>

224 §iirah Fatihah 1:7: “Not those who incurred Thy Wrath, nor those who are astray”.

225 Bukhari §782; Muslim $§410.

228 Tirmidhi §248. Literally, “he lengthened his voice while saying it”.
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“No one has the power to do this except You”

»

“O Allah, do not dash our hopes [do not disappoint us]

It is also said: “Give us safety and keep us in prosperity” [aaminna bi
khayr]. It is said: Allah taala wards off calamities because of it. It is said:
Amin is a level in Paradise; those who say it [ask for it] are deserving
of it. It is one among the Divine Names of Allah - but the majority of
scholars, including research-scholars, have rejected this opinion. Some

have said: This was a Hebrew word, which has been Arabicised.
(@ )

In salat, it is desirable and praiseworthy [mustahab] for the imam, the
follower and the person praying individually to say amin. Shatiyis and
others permit saying aloud, but it is wajib in the Hanafi school to say

amin softly.

§68 Narrated by Wa'il ibn Hujr & that RasalAllah & said:

When the imam says amin, you too should say amin.*”

§69 Narrated by Wa'il ibn Hujr

I prayed with RasulAllah # and heard him recite: ghayri’l
maghdubi dlayhim wa la’d-dallin [not among those who
incurred Thy Wrath, nor those who are astray]. And he then said:

amin, lowering his voice when saying that.*®

227 Bukhari §780.

28 Sunan Daraquini 1/334; Tayalisi in Musnad 1/92; Hakim in al-Mustadrak 2/232
and he said this is sahih on the conditions of Bukhari and Muslim.
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THE VERSES OF PROSTRATION

There are fourteen verses in the Qur’an®”® which, when one recites or
hears them recited, make prostration [sajdah] wajib. Those who said
itis only desirable [mustahab] and not wajib are: Umar ibn al-Khattab,
Ibn Abbas, Salman al-Farisi, Imran ibn Husayn, Malik ibn Anas,
Awzayi, Shafiyi, Ahmad ibn Hanbal, Ishaq, Ab@ Thawr, Dawid and
others #:4f. Abu Hanifah  said that it is wajib and cited the

following verse:

O R A RO IR AW

Then what is [the matter] with them, that they do not believe? And
when the Qur'an is recited, they do not prostrate?23©

Those who claimed that it is not wdjib have cited the example of
Sayyiduna Umar ::
§70
Sayyiduna Umar % recited Sirah al-Nahl on the pulpit on a
Friday, until he reached the verse of prostration; he prostrated
and others prostrated as well. The next Friday, he recited the
same verse of prostration and he said: “O people! When we pass
by the verse of prostration [i.e., recite], those who prostrate are
right; but those who do not prostrate have not committed any

sin” and he did not prostrate.”!

22 Some are differed upon; details are given further below.
20 Sarah al-Inshiqaq 84:20-21.
21 Bukhari §1077.
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HOW MANY VERSES OF PROSTRATION?

Imam Shafiyi and other scholars have said that the verses of
prostration are fourteen in number - and they include two verses in
Siirah Hajj,*2 but omit the prostration in Stirah $ad,** saying that it is

not necessary to prostrate here, but only desirable [mustahab] to do so.

Imam Abi Hanifah has also said that the verses of prostration are
fourteen; but considers the prostration at the verse of Sarah $ad as
important [dZimah]; however, he does not deem the second verse of

prostration in Siirah Hajj as important and considers it as mustahab.

Two opinions of Imam Ahmad have been reported: First is the same
as Imam Shafiyi. The second is that there are fifteen verses of
prostration — and he included both the second verse of prostration in

Sirah Hajj and the verse of prostration in Strah Sad.

Two opinions are reported from Imam Malik: The first is the same as
Imam Shafiyl. The second is that there are eleven verses of prostration
- he omitted the verses of prostrations from Starah Najm, Starah
Inshiqaq, Siirah Alaq [Iqra’a] and the second verse of prostration from
Siirah Hajj.

232 In Starah al-Hajj; first verse of prostration is: 22:18; the second is: 22:77.

23 In Sarah al-$ad, the verse of prostration is: 38:24.
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LIST OF THE VERSES OF PROSTRATION

1. Al-Aaraf (7:206)
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6. Al-Hajj (22:18)
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7. Al-Furqan (25:60)
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11. Al-Fussilat (41:38)
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12. An-Najm (53:62)
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13. Al-Inshiqaq (84:21)
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14. Al-Alaq (96:19).
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The fifteenth verse as advocated by Imam Shafiyi; that is, the second

instance in Siirah al-Fajj (22:77) is the following verse:
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Note: Imam al-Nasafi has said in al-Kafi that if one recites all of these
verses and prostrates after each verse, and prays for relief, he will be
relieved of his troubles [ Durr Mukhtar].

Cao
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PREREQUISITES FOR PROSTRATIONS OF RECITATION

The conditions for prostration of recitation are the same as required
for any ritual prayer [i.e., salat] — one should be ritually pure and be in
a state of ablution [i.e., ghusl and wudii], one’s person and clothes
should be free from ritual impurity [najasah], one should stand in a
clean place facing the giblah, and should have covered one’s body as is

canonically mandated [satr al-dwrah].

Cao

RECITING VERSES OF PROSTRATION IN SALAT

Those who considered the verse in Sarah $ad [38:24] as significant
[verse of prostration] say that it is wajib to do sajdah upon reciting it

— whether within salat or outside [i.e., the Hanafis].

Imam Shafiyi and others have said that this verse is not among the
significant verses of prostration. If one recites it outside salat, it is
praiseworthy for one to prostrate — because the Prophet ¢ has indeed
prostrated upon reciting it; but if one recites it in salat, one does not
prostrate.”®* If a layman unknowingly prostrates, his salat is not
invalidated; but if a scholar does it, then he must do prostration of
forgetfulness [sajdah sahw] as well. Imam Nawawi says that the correct

[Shafiyl] position is that the salat is invalidated because one has

24 This is the meaning of dzimah/dzd’im; ‘significant’ in this context means ‘necessary
to prostrate in salat or otherwise’
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increased an action which is not a part of the salat. The other position
is that it is not invalidated [i.e., in the Hanafi school, because it is wajib

to do sajdah upon reciting or hearing this verse as well].*

Cao

ON WHOM IT IS INCUMBENT TO PROSTRATE

Imam Nawaw says that it is only sunnah for the following people to
prostrate upon hearing the verse of prostration: when one who is in a
state of ritual purity recites it; one who hears it; and one who is not
actively listening to the recitation, but it reaches their ears; irrespective
of whether the reciter is in salat or out of it. Hanafis say that the sajdah

is wajib for all of them. **

Cao

SAJDAH ON RECITING ONE OR TWO VERSES

Imams Aba Hanifah, Muhammad ibn Hasan and Aba Thawr [and it
is the position of Shafiyis] have said that there is no blame in reciting
only the verse of prostration or one or two verses prior or after; it is
not necessary that one should recite the entire passage in which the
specific ayah appears. It is permissible to recite only that dyah [upon

which sajdah is wajib].

25 Imam Nawawi citing the Shafiyi position: If the imam does the sajdah upon this
verse [38:42] because he deems it significant, and if the follower does not [such as a
Shafiyi]; then he should not follow the imam. Instead, he should stand waiting until
the imam finishes his sujitd. Also, it is not necessary to do sajdah-sahw because of the
imam’s doing sajdah and the follower abstaining.

236 See Appendix A and B for this and similar rulings according to Hanafi figh.
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RULINGS ON PROSTRATION IN SALAT

Given below are some rulings when one recites any of the fourteen
verses of prostration.”” Readers are required to refer to figh manuals

for detailed rulings of their respective schools [madh’habs].

If the person is praying individually, he should prostrate
[immediately] upon reciting the verse. If he forgets or deliberately
omits the sajdah and continues the salat and later wishes to do this
sajdah, it is not allowed for him to do so. If he does so knowingly, his

salat is invalidated.

If a person is praying in congregation: If he is the imam, then the ruling
for one praying individually applies to him. The followers should
follow the imam if he prostrates upon reciting a verse of prostration;
if the imam does not prostrate, it is not allowed for the follower to
prostrate; however, it is desirable for the follower to prostrate after
completing the salat. [Hanafis: It is not permissible — either for the
imam or for the follower - to prostrate outside salat, for what is recited

or heard within salat].
Cao

WHEN SHOULD ONE PROSTRATE

Scholars say that one should prostrate immediately after reciting the
verse of prostration [or upon hearing it] or within a short period after

recitation. If a long time has passed after recitation, the sajdah

»7 The rulings are mostly Shafiyi, as this work is an abridgement of Imam NawawT’s
work. Hanafi positions, where we differ from Shafiyis, are mentioned in parantheses;
additional rulings according to our madh’hab are mentioned in Appendices A and B.
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becomes annulled. It is not necessary to do expiation later. [Hanafis:
Irrespective of the time elapsed, it is wdjib for one to prostrate upon
reciting or hearing ayah of sujid, though it is makrih tanzihi
[disliked] to delay it for a long time. In fact, it is permissible for one to

do all the fourteen sujiid together after reciting the entire Qur’an].
Cao

RECITING A VERSE REPEATEDLY

If one recites all the fourteen verses — or some of the verses — of sajdah

in one sitting, one should do sajdah for every verse recited.

If one repeats one verse [of prostration] in multiple sittings — one

should do sajdah for every time it was recited in a separate sitting.

If one repeats the same verse multiple times in a single sitting and does
the sajdah the first time, it suffices for all the times the verse was

repeated. [This is also the Hanafi position].

If one recites the same verse in both the rakdh - he has to do sajdah in

both rakdh, as each rakdh is deemed a separate ‘sitting’ [majlis].

Cao
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PROSTRATION OF RECITATION IN A VEHICLE

If a traveller recites a verse of prostration whilst riding an animal [or
in a vehicle] on a journey, one should do sajdah by gesture - this is
according to the Shafiyl madh’hab and also the madh’hab of Malik,
Aba Hanifah, Aba Yasuf, Muhammad, Ahmad, Zufar, Dawiid and
others.”® Some Hanafis have also said that it is not allowed to do so.
As for a person riding an animal [or being in a vehicle] in one’s
domicile, it is not permissible to do sajdah by gesture. [Hanafi
position: Since a time limit is not placed on doing the sajdah, one can

do sajdah whenever one alights].

Cao

ON RECITING THE TRANSLATION OF
A VERSE OF PROSTRATION

If the translation of the verse of prostration is read aloud, it is wajib to
prostrate for the person reading and also for those who hear it,
according to the Hanafi madh’hab. According to Shafiyis, prostration
is not necessary upon reading or listening to translations of such

verses.

28 According to Imam Nawawi.
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DISLIKABILITY OF RECITING AT CERTAIN TIMES

It is not disliked [makrith] to recite the verses of prostration during
times when it is disliked to pray [such as after the dsr or fajr salat]. This
is the opinion of Shafiyis and scholars such as Shabi, Hasan Basri,
Salim ibn Abdullah, Qasim, A'gé, Ikrimah, Aba Hanifah and other
mujtahid imams las-hab al-ra’y] and Malik [in the first of his two
opinions]; others such as, Abdullah ibn Umar, Sayid ibn al-Musayyib,
Malik [according to the second reported opinion], Is’haq ibn Rahwayh

and Abua Thawr disliked recitation in makrih times.
(@ )

Note: While it is allowed to recite the verse in times specified as
makrith to pray, it is not permissible to do the prostration in these

times. One should wait until the makrith time ends.
Makrih timings are of two categories. The absolute times are:*”
a) after sunrise [i.e., approximately 20 minutes after sunrise]
b) after mid-day and [i.e., approximately 20 minutes after mid-day]
c) prior to sunset [i.e., approximately 20 minutes before sunset]
The second category is relative:
a) after praying fajr until makrith time ends after sunrise and

b) after praying dsr until sunset.

239 Ibn Aabidin in his Radd al-Muhtar 1/373.
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RUKUU IN LIEU OF SUJUD FOR PROSTRATION VERSES

According to Shafiyis and others, bowing down [rukiii] in lieu of
prostration is not sufficient. Hanafis say that ruki with the intention
of prostration of recitation will be sufficient to fulfil the wajib. Refer to
figh manuals for details.

o

THE MANNER OF PROSTRATION OF RECITATION

One stands facing the Qiblah and says Allahu-Akbar and goes on all
fours to do the prostration as in salat; one does not raise the hands
while saying Allahu-Akbar as in the tahrimah. In sajdah, recite
sub’hana rabbiya’l adla at least three times and then stand saying
Allahu Akbar. In the Hanafi school, saying Allahu-Akbar before and
after the sajdah is sunnah; standing before and after the prostration
[giyam)] is desirable and praiseworthy [mustahab]. Also, there is no

salam, as in the Shafiyi school.

Cao

§71 Narrated by Abii Hurayrah # that RasulAllah & said:

When the son of Adam recites the verse of prostration and then
prostrates, the Devil slinks away weeping and says: “Woe unto
me! The son of Adam was commanded to prostrate and he
prostrated - and for him is Paradise. I was commanded to

prostrate and I refused - so for me is Hellfire”.>*

20 Muyslim §81; Ibn Majah §1052; Ahmad §9713.
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SUPPLICATIONS IN PROSTRATIONS OF RECITATION

In addition to the tasbih said in regular prayers (i.e., sub’hana
rabbiya’l adla thrice), it is also recommended to recite the following

supplication:**'
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Allahumma laka sajadtu wa bika aamantu wa laka aslamtu sajada

waj’ht li'lladhi khalagahu wa sawwarahu wa shaqqa samdhu wa

basarahu bi hawlihi wa quwwatihi tabarakAllahu ahsanu’l khaligin

Subbihu’n Quddisun Rabbu’l maléd‘ikati wa'r rih.24

Another recommended supplication extracted from a hadith:**
5 g b Ak gl ol A i g B 3D
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Allahumma’ktub Ii biha indaka ajran - wa’jdl-ha IT indaka

dhukhran - wa da’a dnni biha wizran - wa’qbalhd@ minni kama
qabiltaha min dbdika dawida sallAllahu dlayhi wa sallam 244

241 Part of this supplication is from a longer hadith in Sahih Muslim §771.

22O Allah, I prostrate to you; I bear faith in You [as the only God] and I have
submitted to You. My face prostrates to You, and You have created it, fashioned it and
given it sight and hearing, granted by Your Might and Power alone; Allah is the Giver
of blessing and the Creator of beautiful things. Exalted and Glorified is the Lord-
Sustainer of the angels and the Spirit.

3 Tirmidhi §579; Ibn Majah §1053.

244 O Allah, give me reward in the Hereafter for this, and make it a provision for me,
forgive my sins because of it, and accept it as You have accepted from Your beloved
slave Dawid - peace and blessings of Allah be upon him.
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SOME HANAFI RULINGS

The following rulings are according to the Hanafi madh hab.***

1. If the imam is a Shafiyi, and if he recites the second instance of the
verse of prostration in Siirah Hajj [22:77] and prostrates in salat, the
[Hanafi] follower should follow the imam even though it is not wajib
in his madh’hab.

2. Sajdah is not wajib upon writing the verse of prostration or merely
glancing at it [unless one articulates and ‘reads’ the verse or its

translation aloud].

3. When one has recited and others have heard - it is desirable
[mustahab)] for those hearing to stand in a line [as in salat] behind the
person who has recited the verse and do sajdah together; those behind,
raise their heads after the reciter does. Unlike the Shafiyi position:
those who hear are not required to follow the reciter or synchronise

their prostration with the reciter.

4. Things that invalidate salat, such as nullification of ritual purity

[hadath] or speech, will also invalidate the sajdah of recitation.

Cao

5 Other rulings related to the recitation of the Qur’an and the etiquette of handling
the Quran can be found in the Appendices.
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PREFERRED TIMES FOR QUR’AN RECITATION

The best time for recitation is during salat; reciting more verses in salat
is preferable to lengthier prostrations. Outside salat, the best time for
recitation is in the night, and recitation in the second half of the night
is better than in the first half. It is also desirable to recite between
maghrib and isha. The best time for recitation during the day is after
the fajr salat. It is not disliked to recite during makrith timings even
though Ibn Abi Dawud** has narrated from Mudan ibn Rifadh*¥ from
his teachers that they disliked recitation after dsr prayer and said that
it was a time which the Jews specify for recitation [of their scripture];
Imam Nawawi has stated that it is unacceptable as there is no sound
basis for this opinion [i.e., not reciting after dsr prayer]. However,
scholars say that it is better to do other dhikr in the three makrith

8

times**® instead of Qur’an recitation. Similarly, it is preferred and

desirable to recite on special days and months such as:
* Fridays, Mondays and Thursdays
* The Day of Arafah
* The first ten days of Dhu’l Hijjah [includes Arafah]

* The last ten days of Ramadan, and the entire month of Ramadan

246 Abi Bakr Abdullah ibn Sulayman (Abi Dawid) al-Sijistani [d. 316 AH].
27 Aba Muhammad Mu4an ibn Rifaah al-Dimashgqi or al-Hims is a weak narrator.

28 Immediately after sunrise, just after mid-day; and before sunset mentioned earlier.
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CORRECTING A MISTAKE IN RECITATION

In the course of recitation, if the reciter gets stuck or confused or
forgets what comes next and expects others to prompt him - or asks
(while not in salat) - it is recommended that one should recite the
previous verse and leave him to recuperate, instead of asking him: ‘why

did you read such and such?’ as this will cause further confusion.**

Cao

CITING THE QUR’AN

If someone wishes to cite the Qur’an, he is permitted to say: “Allah
taala has said:” [gala Allahu tdala kadha) or “Allah taala says:” [Allahu
tdala yaqulu kadha). There is no preference nor any dislikability in
either case — and both phrases [gala / in past tense and yaqilu / in
present tense] have been used by elder scholars and later masters [salaf
and khalaf]. Ibn Abi Dawid has reported from Mutarrif ibn Abdullah
ibn al-Shikh’khir,° a famous Tabiyi, that he said: Do not say: ‘Indeed
Allah taala says,” rather you should say: ‘Indeed, Allah taala has said.’
However, the Tabiyl - may Allah have mercy upon him - has erred,
because this is used in the Qur’an, the sunnah and used by the
Companions, and those who came after them — may Allah be pleased
with them all. Allah taala has said:

> AL l }}/}/1/

Joiliends 52y G102

And Allah tells the truth and He Guides on the path.?*’

29 A reported by Ibrahim al-Nakhayi from Sayyiduna Abdullah ibn Masiid .
0 He was born in the year of the Battle of Badr (3 AH) and passed away after 80 AH.

251 Srah al-Ahzab 33:4.
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§72  Narrated by Abii Dharr &
Allah taala says: “Whoever comes with a good deed, then for

him will be a tenfold reward”?*

§73  Narrated by Anas ibn Malik &

When the verse: You will not attain piety until you spend from
that which is beloved to you®* was revealed, Aba Talhah stood
up and said: “O Messenger of Allah & Verily, Allah taala says

in His Book...”?**

Cao

ON COMPLETION OR THE ‘KHATM’ OF THE QUR’AN

If one recites the entire Qur’an in salat, it is recommended to do the
completion in salat as well, preferably in the two sunnah of fajr [such
that, the last sirahs are recited in the sunnah salah] or the two sunnah
rakah after maghrib. As for those who recite the Qur’an outside salat,
early mornings and the early part of night are preferable to do the

khatm [recitation of the entire Qur'an from al-hamd to an-nas].

It is desirable to fast on the day of completion, except if it falls on the
prohibited days [such as the Eid day or the 4 days of Dhu’l Hijjah].
[Aba Bakr] ibn Abi Dawid has reported through his chain, that
Talhah ibn Musarrif, Habib ibn Abi Thabit and Musayyib ibn Rafiy

252 Muslim §2687.
253 Sarah Aal Imran 3:92.

2% Bukhari §1461. This is a portion of the hadith and the purpose is to only highlight
that Aba Talhah said yaqalu or ‘Allah says in the presence of the Prophet # and he
did not object.
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[prominent scholars of Kiafah] would fast on the day they completed
the Qur’an. It is desirable to attend the gatherings of Khatm al-Qur’an

as it is proven from sahih hadith:

§74 Narrated by Sayyidah Hafsah &
RasulAllah «¢ ordered [even] women on their periods to come
out on the day of Eid and be present on auspicious occasions

and [join in the] supplications of Muslims.>*

Darimi and Ibn Abi Dawid have narrated from Ibn Abbas @ that he
asked someone to monitor a person reciting the Qur'an. When the
reciter neared completion, Ibn Abbas « would be informed and he
would be present for the khatm.”® Ibn Abi Dawud reported via two
sahih chains from Qatadah:*” “When Anas ibn Malik : completed the
Qur’an [and wished to supplicate after the khatm], he would ask his
family to come together and then supplicate”.”® In another report
narrated via Hakam ibn Utaybah®® with a sahih chain: “Mujahid*® and
Abdah®' sent a message in which they both said: We have sent for you
because we wish to do the khatm of the Qur'an and supplication

[duda] at the time of completing the Qur’an is accepted”.*®*

255 Bukhdri §324; Muslim §890.

256 Darimi §3515.

27 A prominent Tabiyiand a companion of Anas ibn Malik .

28 Darimi §3517; Tabarani in al-Kabir 1/232.

29 Al-Hakam ibn Utaybah [50-115 AH] is a prominent tabiyi from Kiifah.

260 Mujahid ibn Jabr [21-100 AH] among the companions of Sayyiduna Ibn Abbas .
261 Abdah ibn Abi Lubabah al-Asdi [d. 127 AH].

2 Darimi §3525.
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In another sahih narration, he is reported to have said: “Indeed mercy

descends [upon the gathering] when the Qur’an is being completed”.

In another sahih narration, Mujahid is reported to have said: People
[from the early generation] would come together in gatherings [of

dhikr] and say - ‘here descends mercy’.

Supplication after completion of the Qur’an is highly recommended.

263 “When one recites the

Darimi reports from Humayd al-Adraj:
Qur’an and supplicates, four thousand angels say Amen”. One should
supplicate and beseech Allah for ease in all important matters of this

world and for the Hereafter.

263 Flumayd ibn Qays al-Adraj Abi Safwan al-Makki [d.130 AH] among the pupils of
A(é’a ibn Abi Rabah and Mujahid; he took the science of recitation from the latter.
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STARTING A NEW KHATM

It is highly recommended to start a new recitation immediately after
completing a khatm, as this was the practice of our elders [salaf], and

the hadith of Sayyiduna Anas « is mentioned in this regard:

§75 Narrated by Anas ibn Malik 4 that RasulAllah & sqid:
“The best of deeds is to complete [1all] and to embark [ruhlah]”.
He was asked about them and he replied: “Beginning to recite

the Qur’an and to complete it”.>%*

Cao

SUPPLICATIONS AFTER A KHATM

sl s (s Wty o Uiy il el 2l
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Allahumma aslih qulibanda wa azil dyidband wa tawallana
bi’l husna wa zayyin’naa bi't taqwéa waj’'mad lana khayray
al-akhirati wa'l Gla warzuq’na tadtaka ma abqaytana

O Allah, remedy our hearts, efface our flaws, turn us toward goodness,
and adorn us with piety; grant us goodness in both the Hereafter and in
this world. Grant us Your obedience, so long as You keep us alive.

264 Al-Adhkar of Imam Nawawi §322.
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Allahumma yassirna li'l yusra - wa jannibna’l dsra wa
ayidhna min shrurdri anfusinad wa sayyi-ati admalina wa
ayidhna min adhabi’n nari wa adhabi’l qabri wa fitnati’l
mahya wa’l mamati wa fitnati’l masihi‘d dajjali
O Allah, ease our path to prosperity and keep us away from hardship; give
us refuge from the evil of our own selves, sins and wickedness in our
deeds; give us refuge from the punishment of Hell and punishment in the

grave; protect us from temptations in life and from the travails of death;
and give us safety from the strife and mischief of the false Messiah.

65.5\3 du;dg 6&)\3 X BUkS L}L il
Allahumma innd nas’aluka’l huda wa't tuqa wa’l dfafa wa’l ghina

O Allah, we ask Thee for guidance, piety, virtue and plenitude.
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Allahumma inna nas‘tawditka adydanana wa abdanana wa
khawatima admalina wa anfusind wa ahling wa ahbabana

wa sd’iri'l muslimina wa jamiya ma andmta dlayna wa
dlayhim min umiiri’l adkhirati wa'd dunya

O Allah, we entrust to You, our religion and our bodies, and the
completion of our deeds; our lives and our families and those whom
we love; and all Muslims - and all that You have bestowed upon us and
upon them in matters of the Hereafter and this world.
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Allahumma inna nas’‘aluka’l dfwa wa’l dafiyata fi'd dini
wa'd dunya wa’l adkhirati waj'md baynand wa bayna
ahbabina fi déri karamatika bi fadlika wa rahmatika

O Allah, we beseech Thee to grant us pardon and safety in matters of the
religion, worldly matters and the matters of the Hereafter; O Allah, reunify
us and our loved ones and bring us together in the dwelling You have
honoured [Paradise] by Your Infinite Grace and Mercy.
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Allahumma aslih wuldta’l muslimina wa waffighum li’l adli fi
ridayahum wa'l ihsani ilayhim wa’sh shafaqati dlayhim wa'r
rifgi bihim wa’l iytin@’l bi masalihihim wa habbibhum ila’r
rayiyyati wa habbibi’r rayiyyata ilayhim - wa waffighum li-
siratika’l mustaqim - wa’l dmali bi waza'ifi dinika’l gawim.

O Allah, remedy the state of Muslim leaders, guide them to be just
towards their subjects and to be kind and generous towards them; and
to be benevolent towards them; and be lenient towards them; and
protect the interests of Muslims and make them love their subjects
and make their subjects to love them and guide them on Your Straight
path and to work to strengthen the true and right religion.
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Allahumma aslih ahwdéla’l muslimina wa’rkhis asdarahum wa
aaminhum fT awtanihim waq’di duydnahum wa daafi mardahum
wa’nsur juydshahum wa sallim ghuyyabahum wa fakka asrahum
wa’shfi sudirahum wa adh’ib ghayza qulubihim wa allif
baynahum wa’jdl fi quliabihimu’l iyméana wa’l hikmata wa thabbit
hum dla millati rasalika sallAllahu dlayhi wa sallam wa awziyhum
an ydafa bi-dhdika’lladhi dahad'tahum dlayhi wa’nsurhum dla
dduwwika wa aduwwihim ilaha’l Haqqi wa’jdInd minhum.

O Allah, remedy the state of Muslims; give them respite from inflation; give
them safety in their lands; aid them in repaying their debts; cure the sick
among them and give them full recovery; aid their armies and give safety
for those who are abroad.

O Allah, grant Muslim prisoners release from their incarceration; give
them relief and comfort their hearts, and efface anger from their hearts
and make them love each other.

O Allah, fill their hearts with faith and wisdom, and keep them steadfast
and staunch in the community of Your Messenger - sallAllahu alayhi wa
sallam. Guide them to fulfil their obligations and covenants You have
taken from them and aid them against Your and their enemies. O Allah,
the most Truthful, the Only God! Make us among them [i.e., among good
Muslims].
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Allahumma’jalhum aamirina bi’l mdrifi fayilina bihi nahina
dni’l munkari mujtanibina lahu muhéfizina dla hudidika
gd‘imina dla tadtika mutandasifina mutanasihin. Allahumma
sun-hum fT aqwalihim wa afdalihim wa barik lahum fT jamiyi
ahwalihim.

O Allah, make Muslims [and their leaders] upright and make them enjoin
what is right, and act upon it; and forbid evil and abstain from it;
safeguarding the limits and bounds You have imposed and to always be
obedient to You and mindful of Your commands; to be just and equitable,
giving good counsel to one another. O Allah, protect them from evil and
harm in their deeds and words; give them prosperity and munificence in
all their matters and states.

It is recommended to recite the praise of Allah in the beginning and

closing of all supplications such as:
o (980 am gl 1 Csllal 05 4 A

Al-hamdu lillahi rabbi’l dalamina hamdan
yuwafi nidmahu wa yukafi'u mazidahu

All praise be to Allah, the Lord of the Universe - praise that begets
bounties and on account of which bounties multiply manifold.
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Allahumma salli wa sallim dlé sayyidind muhammadin wa dla
adli sayyidina muhammadin kamé sallayta dla sayyiding
ibrahima wa dla aali ibrahima - wa barik dla sayyidina
muhammadin wa dla adli sayyiding muhammadin kama
barakta dla sayyidina ibrahima wa dla aali ibrahima fi’l
dalamina innaka hamidun majid.

O Allah! Send Your blessings upon our master Muhammad and upon the
descendants of our master Muhammad as You have sent blessings upon
our master Ibrahim and upon the descendants of our master Ibrahim.

O Allah! Bestow Your Grace upon our master Muhammad and upon the
descendants of our master Muhammad as You have bestowed Grace
upon our master lbrahim and upon the descendants of our master
Ibrahim in all the worlds. Indeed You are the Praised and the Glorious.

([ )
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A MUSLIM’S ETIQUETTE WITH THE QUR’AN

§76 Narrated by Tamim al-Dari & that RasulAllah 4 sgid:
“The religion is [good] counsel”. We asked him: “For whom?”
He replied: “For Allah, for His Book, for His Messenger, for

Muslim leaders and common Muslims”.*®

Scholars have said that “counsel for the Book of Allah” means to bear
faith that the Qur’an is the Divine Speech of Allah, which He has
revealed to His Messenger . There is no similitude with the speech
of anyone or anything in the creation; no one in the creation has the
power to bring anything similar to the Qur’an. It also means: to
venerate it, to recite it with due respect, to recite it in a good voice and
with sincerity and humility. It also means: to defend against attacks
upon it by those who proffer false explanations and seek to distort its
message, and to refute objections by transgressors. It also means: to
affirm the veracity of everything in it and to adhere to its commands;
to understand its meanings, learn from the knowledge and parables
therein, heed its admonitions and to reflect upon its wonders, to act
upon that which is clear and to accept the abstruse without
argumentation or dispute; to investigate the general implications of
the verses and the specific commands, the abrogated verses and the
abrogators, etc. It also means: to spread the knowledge of the Qur’an

and to call people towards it.

265 Muslim §55.
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RESPECTING THE QUR’AN

The sanctity of the the copies of the Qur'an [mushaf] must be upheld
at all times and a Muslim should safeguard them against both
intentional and inadvertent forms of disrespect. There is unanimous
agreement [ijmdd] among all Muslims [scholars and laymen alike] that
it is obligatory to respect and revere the Qur’an and to protect the
copies of the Qur’an from being mishandled or disrespected. There is
absolute consensus among all Muslims that anyone who rejects a
single letter from the Qur’an®* or deliberately tries to introduce

something in it — even a single letter - is a kafir.

Qadi Iyad has said: Whoever belittles or denigrates the Qur’an [as in,
the Message]| or the mushaf [as in, the written/printed copy of the
Book] - or insults it, mocks it or repudiates a single letter from it, or
belies anything that is explictly said therein — whether it is a command
or a report; or knowingly contradicts the Qur’an by affirming that
which is negated in it, or doubts anything in it - in all these cases, the

person becomes a kafir, by the consensus of all Muslims.*’

Cao

268 That is, rejects or disbelieves in the Qur’an.

267 Qadi Tyad continues: “The same ruling applies to a person who rejects the Torah or
the Gospel or any book revealed by Allah taala or refuses to believe in it or insults it
or denigrates it.” This applies to the original revelation - not the tampered and altered
versions extant today. However, one must not show disrespect to these books, even in
their present altered form, for there remains the possibility that some portions may
still contain the Word of Allah. Allah knows best.
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HERMENEUTICS (TAFSIR) OF THE QUR’AN

It is forbidden [haram] for those who are neither qualified, nor have
the knowledge to explain the Qur’an. This is mentioned in various

hadith and there is a consensus of all Muslims upon this.

It is permitted and desirable for a scholar who has the necessary

knowledge to explain the Qur’an.”®®

If one is qualified to interpret the
Qur’an [i.e., tafsir] — and is equipped with the faculties by which its
meanings are understood and the intent of the verse is largely apparent
- he is allowed to do the interpretation. Interpretation is allowed if
some aspects of the verses can be understood by extrapolation or
analogy [ijtihad] based on the understanding of idioms and
expressions, usage and style [mdani], explicit and implied rulings,
specific and generic verses, grammar and syntax [iyrab] etc. If the
meaning of verses cannot be known by reasoning [ijtihad], such as
matters which can only be known by reports, or the lexical explication
of the meaning of words - it is not permissible for one to explain,

except by way of authentic narrations or citing reliable exegetes.

As for a person who is not qualified - i.e., who does not have the
skillset or knowledge - then it is forbidden [haram] for such a person

to proffer their own interpretations of the Qur’an.””

268 Interpretation of the Quran is an advanced science and requires extensive

knowledge of hadith, dqidah, figh, etc. and also a command of the Arabic language -
syntax, morophology and semantics - mastery in other branches of Arabic linguistics
such as rhetoric, clear expression, stylistics, discourse analysis, literary analysis etc is
also required. Merely an ability to read and understand Arabic is not enough for one
to interpret or explain the Qur’an.

26 Thus, the rash interpretation of ignorant, incompetent and unqualified talking
heads of our times and self-styled ‘tafsir scholars’, who have mushroomed, should be
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However, it is permitted to cite the interpretation of reliable scholars

and authorities in the science of tafsir.”’

INCORRECT SPECULATIVE INTERPRETATION*"

Some of the kinds of speculative interpretations which are not based

on sound evidence are:

* Theinterpreter [mufassir] who tries to interpret a particular verse
only to prove the juridical ruling of his madh’hab and support his
opinion - even though he is himself unsure of that meaning, but

still does so, merely to subdue his opponent.

* The interpreter who seeks to invite people toward goodness and
righteousness, and therefore uses a verse to prove his point, even

though he may not be convinced of its meaning himself.

* The interpreter who crafts meanings of Arabic words without
examining whether such meanings are acceptable among
linguists and lexicographers. Meanings of words and usage
cannot be taken [as valid] except from those deemed masters of
the language and [early] scholars of tafsir, who have explained the
following aspects of the language: literal and figurative meanings
of words [mdani]; grammar, syntax and semantics; meanings

which are implied due to elision, abbreviation or implicit

avoided. Especially, if their novel interpretations contradict established dqidah, or figh
rulings and opposed to the opinions of the salaf should be rejected. It is haram to listen
to such people.

270 See Appendix C for a list of well-known commentaries.

N Tafsir bi’r-ray.
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expressions [hadhaf, ikhtisar, idmar]; literal and figurative
expressions, generic and specific implications, summarised and
elaborated expressions, [difference of meaning] due to the order
of words and punctuation [tagdim, ta’khir] and such things
should be considered, when explanations go against the literal

meaning of the word.

The knowledge of Arabic alone is not sufficient to embark on an
interpretaion of the Qur’an; it is also essential to know the opinions of
master exegetes [mufassirin]. There could be a common agreement
among exegetes whether a certain verse should not be taken literally,
or whether a certain verse is specific in its implication, or an implicit
reference etc. which opposes the literal meaning. Thus, an explanation
that contradicts the well-known meaning of a word [the usage of
which is validated by linguists] and established opinions of early
masters of tafsir [in case of figurative meanings] will be deemed

speculative interpretation and is forbidden. Allah tdala knows best.

Cao

ARGUING ABOUT THE QUR’AN

It is forbidden to debate or argue about the Qur’an, except in the way
of truth and to defend its veracity. Therefore, if one is convinced that
a certain verse is conclusive proof against the juridical opinion of his
own madh’hab, but only probable, yet feeble evidence in its favour, but
stills argues to defend his madh’hab in spite of being convinced that
the other position is stronger - then such disputation is haram.
However, if one is not convinced about the other position as well, he

will be excused.
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§77  Narrated by Abii Hurayrah & that RasilAllah & sqid:

Quarrelling about the Qur’an is disbelief. >

Khattabi has said that: “Here, quarrel [mird’a] means, doubting in its
veracity and arguing about its being right. It is also said that it means

“argumentation proferred by heretics as proof for their heresies”.

272 Tbn Hibban §1464.

121



30

PRESCRIPTIVE MATTERS OF THE QUR’AN

Certain matters are prescriptive [tawqifiyyah] and there is no room for
argument or scope for a rational explanation. For example, the order
of verses in the Qur’an. However, if one wishes to inquire about it, they
should ask: “‘What might be the wisdom in the appearance of this ayah
before this’ instead of saying: “Why is this ayah before or after that
ayah?” >

Cao
THE DISLIKABILITY OF SAYING: “I FORGOT”

It is disliked to say: “I forgot such and such ayah,” rather one should
say: “I was made to forget” or “I do not recollect” or “It eludes my

memory” because it is thus advised in the hadith:

§78 Narrated by Abdullah ibn Masuad 4% that RasalAllah £ said:
None of you should say: ‘T have forgotten such and such a verse.’

Rather he was made to forget.”

§79 Narrated by Abdullah ibn Masund % that RasalAllah € said:
How bad it is for one of you to say: ‘T have forgotten such and

such a verse.” Rather he was made to forget.””

3 One should refrain from posing questions in a manner that may be construed as
challenging the wisdom underlying such matters (such as the arrangement of verses),
or that suggests doubt regarding them—we seek refuge in Allah.

274 Muslim §790; Ibn Hibban $761.
275 Bukhari §5039; Muslim §790.
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§80 Narrated by Sayyidah Adishah
RasalAllah « heard a man reciting the Qur’an and he said: “May
Allah have mercy on him; he reminded me of a verse which had

eluded me” [and in another report:] “I was made to forget”.”’*

Cao

THE NAMES OF SURAH (CHAPTERS) IN THE QUR’AN

It is permissible to say: The Chapter of the Cow, Chapter: Family of
Imran, Chapter of Women, Chapter: The Table Spread, Chapter of
Cattle, etc. [Surah al-Bagarah, Sirah Aal Imran, Sirah al-Nisd’a,
Surah al-Ma’idah, Sirah al-Andam] and there is no dislikability about
it because it has been thus mentioned in the hadith, even though some

early scholars are reported to have not liked this.

RastlAllah < has himself said: ‘Saratu’l Bagarah™” ‘Saratu’l Kahf?”®

etc., and such examples are too many to enumerate.

The Companions have also said likewise, such as Abdullah ibn
Masuid « who said: “This is the place where the Chapter of the Cow
[suratu’l baqarah] was revealed””® and he has said: “I recited the

Chapter of Women [stiratu’n nisa’a] in front of RastalAllah £”.

Cao

276 Bukhari §5037-38; Muslim §788.
277 Bukhari §4008.
278 Muslim §809; Abii Dawiid $4323; Tirmidhi §2886.

279 Bukhari §1747; Muslim §1296.
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ATTRIBUTING A RECITATION TO A READER

It is not disliked to say: “Recitation of Aba Amr” or “Recitation of
Nafiy” or Hamzah or Kisa’ly, etc. No one has objected to this from

either the early or the later scholars.

o
ON TEACHING THE QUR’AN TO DISBELIEVERS

It is not prohibited to read out the Qur’an to the disbeliever and for
him/her to listen to the Qur’an. However, it is prohibited for them to
touch the mushaf [copy of the Qur’an]. Is it permissible to teach them
the Qur’an? Shafiyi scholars say that if there is no hope that he/she will
become a Muslim, then it is not permissible to teach them. If there is
hope that he/she might become a Muslim, then there are two opinions:
First is that it is permissible; second is that it is still not permissible,

similar to the impermissibility of selling a copy of the Qur’an to a kafir.

In the modern context, the above prohibition makes sense - if the
copies of the Qur’an were strictly in Muslim hands, kafirs would not
be able to desecrate them by burning, etc; but at the same time it is
impossible to prevent others from obtaining a copy of the Qur’an. In
Imam Nawawl’s time, it was not easy to produce a copy of the Qur’an,
as it would have to be laboriously copied by knowledgeable scholars
who were skilled calligraphers and had to be verified by others.
However, printing has made it possible for anyone to produce a copy,
with no effort. Therefore, many such rulings which were valid about a

hundred years ago are not practical or enforceable in our time.

o
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THE QUR’AN FOR SPIRITUAL CURES (RUQ’YAH)

Scholars have differed on the practice of writing the Qur’an on a plate
[using a coloured edible material such as saffron] and then washing it
in a glass and giving it to an ailing person to drink: Hasan [al-Basri],
Mujahid, Abu Qilabah, Awzayi have said that there is no harm in it;
but [Ibrahim] al-Nakhayi disliked it. Qadi Husayn al-Baghawi and
others have said: “If Qur’anic verses are written on sweets or other

eatables, there is no harm in eating them”.
o

ENGRAVING THE QUR’AN ON WALLS

It is makrah [disliked] to engrave verses of the Qur’an or Divine
Names on walls and to embroider them on cloth [to hang them for use
as decoration]. Imam Malik and Ibn Salah permitted writing Qur’anic
verses to ward off evil [as an amulet], when the writing is placed in an
envelope made of leather or if the folded piece is in waxed covering
[for waterproofing; plastic sheaths also serve the same purpose]. It is
permissible to wear it in a state of impurity or to take it to unclean
places such as toilets [permissible due to its protective covering, which
prevents it from being defiled].”** However, it is better to refrain from
doing so. Also, it is disliked to hang verses of the Qur’an on the walls

for decoration or embellishment.?!

Cao

280 Fatawa Ibn Salah 1/251.

281 Radd al-Muhtar, 1/321 citing Fat’h al-Qadir.
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ON BLOWING AFTER RECITING THE QUR’AN

It is permissible to recite the Qur’an and blow upon self or others for
blessings or for warding off evil or to cure sickness, etc. It is an

established sunnah:

§81 Narrated by Sayyidah Adishah &

Every night, when RasiilAllah 2 came to his bed [retiring for
the day], he would place both his palms together and puff in
them after reciting the following sirahs: qul huwa’Allahu ahad,
qul auidhu bi rabbi’l falaq, qul atiadhu bi rabbi’n nas. He
would then wipe his face and his body, starting from the head

and face - and the front side. He would do this three times.**

§82  Narrated by Sayyidah Aaishah &

The Prophet & would recite the last two sirahs of the Qur’an -
mudwwidhatayn [falaq and nas] and puff upon himself in the
[last] sickness after which he passed away. Sayyidah Aaishah
says: “When it became difficult for him to recite [i.e., due to
sickness], I would recite the two sitrahs and puff on him and I
would use his own hand to wipe his face for the blessing in his

hand”.’*

Nafath mentioned in the hadith means: blowing or puffing gently, in
a manner that saliva is not sprayed.

Cao

282 Bukhari §5017; Muslim §2192.

283 Bukhari §5735.
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MERITS OF CERTAIN VERSES AND CHAPTERS

We have mentioned earlier that it is desirable and praiseworthy to
recite the Qur’an on special days such as every day in the month of
Ramadan, the last ten days of Ramadan, in the odd nights of the last
ten days of Ramadan, the first ten days of Dhu’l Hijjah, on the Day of
Arafah, on every Friday in the morning and in the night. It is highly
recommended that one should recite the three sarahs: YaSin, al-

Wagqidh, al-Mulk every night.
o
RECITATION IN THE FRIDAY PRAYER**

It is sunnah for the imam to recite the following in the [fard] fajr
prayer on Friday:**
Rakah 1: The entire surah Alif-Lam-Mim [$32] after Fatihah.
Rakah 2: Strah al-Insan [§76] in its entirety after Fatihah.

It is sunnah for the imam to recite in the [fard] of Friday prayer: **

Rakah 1: Sarah al-Jumudh [§62] in its entirety after Fatihah.
Rakah 2: Strah al-Munadfiqin [$63] in its entirety after Fatihah.
or

Rakah 1: Sturah al-Adla [§87] in its entirety after Fatihah.
Rakah 2: Strah al-Ghashiyah [§88] in its entirety after Fatihah.

284 As is obvious, this is recited only by the Imam; the same is the case of Eid prayer.
25 Muslim $879.

286 Muslim §878.
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RECITATION IN EID PRAYER
It is sunnah for the imam to recite the following in the Eid prayer:

Rakah 1: Stirah Qaf [§50] in its entirety after Fatihah.

Rakdh 2: Stirah al-Qamar [$54] in its entirety after Fatihah.?¥

or

Rakah 1: Strah al-Adla [§87] in its entirety after Fatihah.

Rakdh 2: Strah al-Ghashiyah [$88] in its entirety after Fatihah.*®

Cao

RECITATION IN SUNNAH PRAYERS OF FAJR
It is sunnah to recite the following in the sunnah prayers of fajr:

Rakidh 1: Sirah al-Kafiriin [$109] in its entirety after Fatihah.
Rakah 2: Strah al-Tkhlas [§112] in its entirety after Fatihah.®
or

Rakah 1: The verse 136 of Surah Bagarah after Fatihah.
Rakah 2: The verse 64 of Surah Aal Imran after Fatihah.*

27 Muslim §891.
288 Muslim §878.
289 Muslim §726.

20 Muslim §727.
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RECITATION IN SUNNAH PRAYERS OF MAGHRIB
It is sunnah to recite the following in the sunnah prayers of maghrib:

Rakidh 1: Sirah al-Kafiriin [$109] in its entirety after Fatihah.
Rakdh 2: Strah al-Tkhlas [$112] in its entirety after Fatihah.*'

The above is also recommended in the two rakéh of istikharah.
(@ )

RECITATION IN THE THREE RAKAH OF WITR

It is sunnah for the imam to recite the following in witr:**

Rakah 1: Sarah al-Adla [§87] after Fatihah.
Rakah 2: Strah al-Kafiran [$109] after Fatihah.

Rakah 3: Sarahs al-Ikhlas [$112], al-Falaq & al-Nas [§113, 114]
after Fatihah>*

Cao

QUR’AN RECITATION ON FRIDAYS

It is praiseworthy and desirable to recite Stirah al-Kahf in its entirety
on Fridays. Imam Shafiy1 has said that it is also desirable to recite it in

the night [i.e., preceding] Friday.

21 Muslim §726.

22 1n the Hanafi madh’hab, witr has to be prayed individually, except in Ramadan for

those who pray tarawih in congregation [jamadh] and have prayed the fard with the
imam. Thus, if a person missed the fard congregation and prayed individually, but
later joined the tarawih congregation, he cannot join the jamadh of witr in the end.

2% Narrated by Sayyidah Aaishah & Ibn Hibban §2436, al-Mustadrak 2/520, Bayhaqi
in his Sunan 3/37 and Daraqutni in Sunan 2/35.
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§83 Narrated by Abii Sayid al-Khudri &% that RasalAllah % said:
One who recites Surah al-Kahf on the night of Friday [i.e.
preceding the day] will be illuminated by a light that will extend

from him to the Ancient House [i.e., the Kdbah]**

Darimi has also reported a hadith on the desirability of reciting Sirah
Hiid [§11] on Fridays.

AYAT AL-KURSI AND THE TWO BULWARKS **

It is praiseworthy and desirable to recite Ayat al-Kursi at all times,
especially before going to bed in the night. It is also recommended to

recite the Two Bulwarks [mudwwidhatayn] after every salat.

§84 Narrated by Ugbah ibn Aamir

The Prophet & commanded me to recite the Two Bulwarks™*

after every prayer.””

RECITATION BEFORE GOING TO SLEEP

Before going to bed, it is praiseworthy and desirable to recite:
*  Ayat al-Kursi
= Sarah al-Tkhlas
=  Suarah al-Falaq & Sarah al-Nas

* The last two verses of Strah al-Baqarah [from admana’r rasiil]

24 Darimi §3450; The word in the hadith is baytu’l dtiq, meaning the Kabah.
5 Mudwwidhatayn.
26 Strah al-Falaq and al-Nas.

»7 Abu Dawnd §1523; Tirmidhi §2903.
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§85 Narrated by Abii Mastiid al-Badri 4 that RasulAllah & sqid:
The final two verses of Surah al-Baqarah will suffice anyone

who recites them in the night.*”

Scholars have said that it means: “it suffices in lieu of praying in the

night” or “it suffices from harm and undesirable events in the night”.

§86 Narrated by Sayyidah Aaishah &
The Prophet £ would recited qul huwa’llahu ahad [sirah al-

t 299

ikhlas] and the Two Bulwarks [mudwwidhatayn] every nigh

The complete narration is mentioned in §80 and §81 above.

Our master Ali 4 is reported to have said: “I do not know of a sensible
man who has entered Islam and goes to bed without reciting ayat al-
kursi”. He is also reported to have said: “I do not know of a man with
good sense who goes to sleep without reciting the last three verses of

al-Bagarah, for they are from the treasures below the Mighty Throne™**
§87 Narrated by Uqbah ibn Aamir & that RasalAllah & told me:
Let not the night pass, except that you recite qul huwa’llahu

ahad and mudwwidhatayn.”'

Uqbah # added: “Ever since I was advised, I have never missed

reciting these surahs any night”.

28 Musnad Darimi $3450.
29 Abui Dawud §1523; Tirmidhi $§2903.

300 Dagrimi §3427; Imam Nawawi notes that the chain is ;afn'fz according to the
conditions of both Bukhari and Muslim.

391 Portion of a lengthier hadith, in Musnad Ahmad 17452; SHaythami classed it ,safzz'fz.
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§88 Narrated by Aaishah &
RasiilAllah £ would not sleep until he had recited Sarah al-

Zumar and Sarah Bani Isra’il.>?

Cao
RECITATION UPON WAKING IN THE NIGHT

§89 Narrated by Sayyidah Adishah &
RasiilAllah £ would recite the last verses of Siirah Aal Imran

upon waking in the night.’””

o
RECITING UPON THE SICK

It is desirable to recite Sarah Fatihah upon the sick, as it is reported
thus in the hadith:

§90 Narrated by Abi Sayid al-Khudri &
RasulAllah ¢ asked: “How did you come to know that it was a

[formula for| protection from harm [rugyah]?”>*

It is also recommended to recite the three siarahs: al-ikhlas, and
mudwwidhatayn and blow upon the ailing person as mentioned in a
hadith earlier [see $§80 and §81].

392 Tirmdhi §2920.
393 Tirmdhi §2920; i.e., last ten verses; from v190-200; Bukhari $4569, Muslim §763.

394 Bukhari §2276; §5736; Muslim $2201. This is a portion of a longer narration, where
the Companion recited the strah and blew upon an afflicted person, and later

informed RasilAllah & who confirmed that it is indeed a cure.
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Talhah ibn Musarrif’* is reported to have said: When the Qur’an is
recited near a sick person, he or she feels relief because of it. I once
went to Khaythamah®® when he was unwell. I saw that he was cheerful
and smiling; when I asked him about it, he replied: “Because the
Qur’an was recited near me”.

Cao
RECITING UPON THE DYING AND THE DECEASED

It is desirable to recite Sirah Ya-Sin in the presence of a person who is

in the throes of death [or is about to die], as mentioned in the hadith:

§91 Narrated by Mdgqil ibn Yasar & that RasulAllah & said:

Recite Ya-Sin upon your dead.’””

Cao

305 Talhah ibn Musarrif ibn Amr — Shaykhu’l Islam of his time, the master of gira’at
and tajwid [d. 112 AH].

306 Khaythamah ibn Abdu’l Rahman ibn Abi Sabrah al-Jutfi [d. 81 AH] - both his
father and grandfather were Companions #%. His father’s name was Aziz and
RasilAllah € changed it to Abdw’l Rahman and said: “The names beloved to Allah
tdala are Abdullah, Abdu’l Rahman and Harith” [Musnad Ahmad $17606]. He should
not be confused with another prominent hadith master, as erroneously referenced in
some editions of Al-Tibyan: Khaythamah ibn Sulayman ibn Haydarah al-Qurashi,
Abu’l Hasan; among the prominent hadith masters of the Levant [250-343 AH].

397 Abii Dawiid §3121; Ibn Majah $1448.
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THE COMPILATION OF THE QUR’AN

The Qur’an was compiled in the time of the Prophet & in the same
form and order as it is written in the mugshaf of our day.**®® However, it
was not collected and written in a mughaf - rather it was preserved in
the memories [lit: in the breasts of people]. A very large number of
Companions had committed it completely to memory, and some of

them had memorised only a few portions.

Then came the time of Abt Bakr al-Siddiq « [i.e., after the passing of
RastlAllah #]; many scholars of the Qur'an [and memorisers] were
martyred in the riddah wars [fighting apostates]. He sought the
counsel of other Companions who advised him to have it transcribed;
so they wrote it in a book and placed it in the house of Sayyidah Hafsah,
the mother of believers « [the daughter of Umar ibn al-Khatfab .].

In the time of Uthman &, Islam spread far and wide and he feared that
people would fall into strife and dispute among themselves if
something from the Qur’an would be omitted or added; so he had the
codice of Hafsah « copied in a book and obtained the consensus of all
the Companions upon this compiled book. He then had multiple
copies made from this one standardised copy and had it sent to major
capitals [from which other copies were made]. He commanded that
any other written fragment that varied from this copy be destroyed
and this was by the common agreement of all Companions, including
Mawla Ali «. RastlAllah £ did not have this compiled in a book

during his own worldly life, because the revelation would not cease

398 This is the statement of Imam Nawawi, who passed away in the year 676 AH. It

holds good even to this day in 1447, nearly seven hundred years later — and so it shall
be until Judgement Day.
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until he left this world - and thus it was possible that more verses could
be revealed or some verses could be abrogated.’® However, after he &
left this world, in the time of Abt Bakr and other Companions #zgis,
there was no possibility of any addition or abrogation; hence, due to
necessity, it was deemed prudent to compile it in book form and thus

the task was undertaken and completed.

Abwt Amr al-Dani [d. 444 AH] has said: “According to most scholars,
Uthman « had four copies made and dispatched them to Basrah,
Kuafah, Damascus and retained the fourth copy in Madinah”.

Abi Hatim al-Sijistani [d. 250 AH] stated that: “Uthman « had seven
[initial] copies made and he had them sent to: Makkah, Damascus
[sham], Yemen, Bahrain, Bagrah, Kafah and the seventh he retained in

Madinah”. A number of sahih narrations are reported in this regard.

Note: The word mughaf is pronounced in three ways:
1. Mu,s—fzaf[with damm of mim]
2. Mas-haf [with fat’hah of mim]
3. Mi,s—flaf [with kasr of mim]

([ )

DOTS AND DIACRITICS IN THE MUSHAF

There is a consensus among scholars that it is desirable and
praiseworthy to write the mughaf in a manner that is pleasing, clear
and legible, and in a beautiful script; it should not be written in a bad

hand or scrawled or written in a complex, difficult to read script.

3% In fact, the last verses were revealed just a few days before his passing.
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It is also praiseworthy to mark diacritics [the vowel markers which are
normally not written in the Arabic script] and to add dots [to
differentiate letters]. This is helpful in avoiding mispronunciation and
mistaking one letter for another.’"® The imams, Shadbi and Nakhayi
disliked adding dots — but the dislikability was for their times, as
people were proficient in the language at that time and they were safe
from reading in a way that results in distortion of the Qur’an [and
hence there was no need]. However, in our times, there is no harm in
doing so merely because it is an innovated practice. After all, this is
among the praiseworthy innovations [muhdathati’l hasanah] and is
similar to writing books in various religious disciplines, establishing

religious schools and cloisters. Allah taala knows best.

Cao

MISCELLANEOUS RULINGS

It is forbidden to write the Qur’an with impure [najis] things — such as
writing it with blood or urine. Therefore, scholars have forbidden

writing with ink mixed with alcohol.*"!

319 In the ancient times — even until the times of the Companions — Arabic letters did
not have dots for differentiation; letters such as fa-qaf, or jim-ha-kha were written in
the same way and native speakers could differentiate based on the context. Dots in the
Arabic language were introduced later, in the time of Hajjaj ibn Yiisuf al-Thaqafi. This
is similar to eccentric pronunciations in the English language: read (imperative) and
read (past); wind, tear (verbs) and wind, tear (nouns) are correctly read by English
speakers based on the context. Even letters are pronounced differently, such as the
letter u in the words: but, cut, fun, put, full, flute, true, blue, use, cube, circus, support.

311 Tn recent times, the iréqi dictator Saddam Hussein had a Qur’an written with his
own blood, known as the Blood Qur’an. We seek Allah’s refuge from such excesses.
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There is a consensus among Muslims that the copies of the Qur’an
should be safeguarded and respected. If someone throws a copy of the
Qur'an in the garbage [knowingly], such a person becomes an
apostate. It is forbidden to use a mushafas a pillow [that is put it under
one’s head while reclining]. In fact, it is forbidden to use any religious

text as a pillow.

It is recommended to stand when receiving the mugshaf, based on the
ruling that standing as a gesture of respect for scholars and pious
individuals is recommended; by analogy, the mugshaf is far more

deserving of such respect.

Ibn Abi Mulaykah reports that Tkrimah « would press the mughaf to
his face and say: “The Book of my Lord, The Book of my Lord!™**?

Imam Nawawi has said: It is forbidden to travel to enemy lands with a
copy of the Qur’an for fear of it falling in their hands [and fearing its

desecration at their hands] as mentioned in the hadith:

§92  Narrated by Abdullah ibn Umar &
RasilAllah & forbade travelling to enemy lands with [a written

copy of] the Qur’an.’

[Imam Nawawi:] It is forbidden for a person with minor or major
impurity to touch the mughaf or carry it; irrespective of whether he
touches the outer margins of the paper [where nothing is written] or
the actual written text - it is also forbidden to touch the outer covering

or a box in which the mughaf is placed.

312 Darimi §3393.

313 Bukhdri $§2990; Muslim §1869. While the entire Qur’an was not written in book
form in the Prophet’s time &, nor in a portable size; the hadith alludes to the

fragments and portions written at that time by individuals for their own personal use.
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However, in the Hanafi madh’hab, it is permissible to touch the box in
which the mushaf is kept or the cloth cover [that is not glued to the
mushaf]. It is permissible for a person with ritual impurity [muhdath]
or a menstruating woman to touch books of figh, or other religious
books in which Qur’anic verses are written — or to touch currency in
which portions of Qur’an are written [even though scholars have ruled
that it is haram to write Qur’anic verses on coins and currency] or to

314 or to eat sweets on which a

carry the mughaf in one’s baggage;
Qur’anic verse is written [as in decorations on a cake] or to drink the
washing of a Qur’anic verse etc. It is forbidden to wear clothes with
Qur’anic verses written on them according to Imam Mawardi in his

book Al-Hawi; but Imam Juwayni permitted it.*'®

It is impermissible to touch books of tafsir [commentaries] if the
Qur’anic verses cover a major portion of the page; it is also haram to
touch [without ablution] Qur’anic verses mentioned in the hadith of
RasulAllah .

It is permissible to sell or buy a copy of the Qur'an [mushaf].
Allah taala knows best. All praise belongs to Allah.

Blessings and greetings of peace upon the Prophet 4lEseiie.
o

END OF THE BOOK

314 Which can be lugged or thrown around.

315 So long as it is not written in a manner that is disrespectful, such as on the hip
pockets etc; but permissible on the collars or on breast pockets etc.
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APPENDIX A
VIRTUES AND REWARDS OF RECITING THE QUR'AN

Extract from Bahar e Sharidt VVolume 16, on the juridical rulings and hadith related to

merits of reciting the Qur'an, the etiquette of recitation and handling the Qur‘an.

Cao

HADITH ON MERITS OF THE QUR’AN, SURAHS AND VERSES

The virtues of reciting the Qur’an and teaching it are numerous. In
summary, one should know that it is the Divine Speech of Allah taala.
This is the very basis and foundation of Islam and Islamic law. Reciting
the Qur’an and reflecting upon its verses will draw one closer to Allah

taala.’'® Given below are a few hadith mentioned in this regard:

§S1  Narrated by Uthman ibn Affan & that RasalAllah % said:

The best among you, is he who learns the Qur’an and teaches it.’”

§2  Narrated by Ugbah ibn Aamir £ that RasilAllah & said:

“Who amongst you wishes that he goes to But-han or Aqiq
every morning and return with two she-camels with large
humps, without committing a sin or severing ties of kinship?”

We said: “O Messenger of Allah! All of us desire it”.

He said: “Then why do you not go to the mosque in the morning

and learn or recite two verses of the Qur’an, which is better than

316 That is, to gain knowledge and understanding of the Creator and to attain His

Divine Pleasure.

317 Bukhari §5027.
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two she-camels and three [verses] are better than three [she-
camels], four [verses| are better than four [she-camels] and so
on [every verse corresponding] to the number of she-camels.”"*
§3  Narrated by Abi Miisa al-Ashdri & that RasalAllah % said:

The believer who recites the Qur’an is similar to a citrus fruit’"’
- ithas a pleasant fragrance and it tastes good. The believer who
does not recite the Qur’an is like a date - it has no smell but it
is sweet. The hypocrite who recites the Qur’an is like basil**’ -
it has fragrance but it tastes bitter. The hypocrite who does not
recite the Qur’an is like colocynth®™' - it has no smell and it

tastes bitter.*?

§4 Narrated by Umar ibn al-Khattab # that RasilAllah & said:
Indeed, Allah taala shall raise [the stature of] some people due

to this Book, and lower some others because of it.*>

Which means that those who bear faith in it and act upon its
commandments will be exalted and those who do not will be

humiliated and disgraced.

318 Muslim §803; Abii Dawiid §1456. The narration of Abi Dawad has an added
description of the camels, zahrawayn, meaning fat or plump. The mention of large
humps is to indicate healthy camels in their prime.

319 Utrujjah: A sweet citrus fruit, an orange.
320 Rayfldnah: Basil, a herb which smells sweet but tastes bitter.
321 Aanzalah: Citrullus Colocynthis, a fruit which resembles a watermelon but is bitter.

322 Muslim §797; In Bukhari §5059, a slight variation: “The believer who recites the
Qur’an and acts upon it is like a citrus fruit...the believer who does not recite but acts
upon it is like a date...”

323 Muslim §817
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§5 Narrated by Adishah & that RasulAllah & said:
The person who recites the Quran and is proficient in
recitation will be in the company of the honourable Scribes’**
among the angels, the absolutely obedient [slaves of Allah]. And
the person who recites the Qur’an haltingly and struggles to

recite, will get double the reward.’*

§6 Narrated by Abd al-Rahman ibn Awf & that RasilAllah % said:
Three things will be present below the Throne on the Day of
Judgement: The first is the Qur’an, which will confront the
slaves [of Allah] for the overt and the covert;** trust [amanah)|
and [the third] kinship, which will proclaim: ‘Allah taala will
admit [into His Mercy] those who maintain ties of kinship**’
and cut off those who severe [relations]’.**

§7  Narrated by Abdullah ibn Amr & that RasalAllah & said:
The reciter of the Qur’an will be told: “Recite and proceed;
recite as you would recite [properly] in the world. Because your

final station will be at the final verse that you recite”.’”

324 Kiramin Bararah.
325 Bukhari §4937; Muslim §798.

326 The Qur’an will confront people on how they dealt with it, how much they practiced
or abandoned it, outwardly and internally, concerning its commandments and its
prohibitions [summarised from Mirqat al-Mafatih]. Ibn al-Athir has said that overt
and covert [Zahr and batn; lit. outside and inside] may mean the extent to which they
paid attention to the Qur’an, outwardly meaning the recitation and internally
meaning the understanding of the Qur’an. [Munawi in Fayd al-Qadir $3495].

327 Lit. join [in Mercy] those who keep relations connected’.
328 Baghawi in Sharh al-Sunnah $3433; Mishkat $2133.
3 Abii Dawid $1464; Tirmidhi $2914; Ahmad $6799.
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§8 Narrated by Abdullah ibn Abbas & that RasalAllah & said:
Indeed, the person who has nothing inside [his heart] from the
Qur’an, is like a house that is in ruins.**

§9  Narrated by Abii Sayid al-Khudriyy & that RasulAllah % said:
The Lord Almighty, Glory be to Him and Exalted is He, has
said: “If preoccupation with the Qur’an and My remembrance
[dhikr] keeps a man from asking Me, I will give him that which
is [significantly] more and [vastly] superior to that which I
would give to those who ask. The superiority of Divine Speech
of Allah upon every other speech is like the Greatness of Allah
taala over His Creation”.”'

§10 Narrated by Abdullah ibn Mastiad & that RasilAllah 4 said:
Whoever recites a letter from the Book of Allah will gain one
reward, and every reward will be multiplied ten times. I do not
say ‘alif-lam-mim’ is one letter; rather alif is a letter, lam is a
letter and mim is a letter.””

§11 Narrated by Mudadh ibn Anas al-Juhani & that RasulAllah 4 said:
One who memorises the Qur’an and acts upon what is in it - his
parents will be crowned on the Day of Judgement, the brilliance
[of the crown] will be far more dazzling than sunlight in this
world; can you imagine the [reward] of the person [himself who

has memorised and] acted upon the Qur’an?*”

30 Tirmidhi $§2913; Darimi §3349.
31 Tirmidhi §2926.

332 Tirmidhi §2910.

333 Abit Dawnud $1453.
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§12 Narrated by Ali ibn Abi Talib 4 that RasalAllah % said:

The person who reads the Qur’an, memorises it, accepts what
the Qur’an permits as permissible, and acknowledges what it
forbids as forbidden - Allah taala will admit him to Paradise.
He will intercede for ten [members] of his family, each of whom

Hell would otherwise have become obligatory upon.**

§13 Narrated by Abi Hurayrah & that RasilAllah & said:

Learn the Qur’an and recite it. The parable of a person who
learned to read the Qur’an, recited it and prayed® [in the night
reciting it] is like that of a bag full of musk whose perfume has
spread everywhere. And the example of a person who learned
[the Qur’an] and slept’ [in the night] and it is in his heart, is
like a bag full of musk, which is sealed.””

33 Tirmidhi §2905; Ibn Majah $§216; Ahmad §1268, §1278.

%35 The word yaqiimu may mean that he stood up in the night praying; or that he abides
by the commandments of the Qur’an, lives by its teachings.

%3¢ Yarqud means ‘he slept’

337 Part of a longer hadith in Tirmidhi §2876. RasiilAllah ¢ sent a company [of
soldiers] and they were many in number. He asked each of them how much they
had learned from the Qur’an, and every man recited what he had memorised. So
he came to a young man and asked him: “‘What have you [memorised] from the
Qur’an, O so-and-so?” He replied: ‘I have [memorised] such-and-such and also
Sarah al-Baqarah’. RasalAllah & asked: ‘So, have you memorised Sarah al-
Baqarah?’ The man replied: ‘Yes’. RastilAllah 4 said: “Then go forth, I appoint you
the leader of the army.” A man among the nobles [or a notable] said: ‘Nothing
prevented me from memorising Siirah al-Baqarah except the fear that I would not
be able to recite it in the night prayer’.

Upon hearing this, RasalAllah 4 said the above [i.e., portion of this hadith].
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§14 Narrated by Abdullah ibn Umar &s that RasalAllah 4 said:

“Verily, these hearts grow rusty, just as iron becomes corroded
when exposed to water”. He was asked: “How can they be
polished?” He replied: “By remembering death often and by
reciting the Qur’an”.””

§15 Narrated by Jundub ibn Abdullah & that RasulAllah 4 said:

Read the Qur’an as long as your hearts are attentive and find
felicity in it; if you become distracted or lose focus,”” then stop

reading.’*

§16 Narrated by Abii Hurayrah
I heard the Prophet & say: Allah taala does not like to hear

anything more than His Prophet reciting the Qur’an aloud in a
341

beautiful voice.
§17 Narrated by Sadd ibn Abi Waqqdas & Abi Lubabah ¢
RasiilAllah # has said: He who does not recite the Qur’an in a

melodious voice is not one of us.**

It is said that ‘taghanni [translated as melodious voice above] can also
mean istighnd’a, meaning absence of expectation; i.e., not accepting

any remuneration for teaching or reciting the Qur’an.

338 Shudb al-Iyman §2104.

3% The word in the hadith is: ikhtalaftum which can mean, ‘when you get confused’ or
‘become perplexed’ or ‘doubts begin to creep’. It can also refer to becoming tired and
thus unable to focus, as translated. Allah tdala knows best.

340 Bukhari §5061; Muslim §2667; Darimi §3402.

341 Bukhari §7544; Muslim §792.
2 Abi Dawiid §1469-§1472; Also narrated by Abu Hurayrah 4% in Bukhari §7527.
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§18 Narrated by Bard’a ibn Adzib & that RasulAllah € said:

Adorn the Qur’an by your [sweet] voices.”*

In Darimi’s narration: “Beautify the Qur’an with your voices;

because a sonorous voice increases the beauty of the Qur’an”.**

§19 Narrated by Ubaydah al-Mulayki i that RasilAllah & said:

O people of the Qur’an! Do not rest upon the Qur’an [i.e. be lazy
and neglect it]; recite it day and night as it deserves to be recited.
Spread it and recite it beautifully, do not accept any worldly
compensation;’” and reflect upon its verses, hoping to attain
success. Do not be hasty in claiming its reward,’* for its reward

is immense [which you will receive in the Hereafter].”

§20 Narrated by Jabir ibn Abdullah s that RasialAllah % said:

Recite the Qur’an, all of you recite well. There shall come a time
when such people will appear who will be as meticulous in
recitation, as an arrow is straightened - but seeking to hasten

its reward and not delaying it [until the Hereafter].”*

33 Abu Dawiid $1468; Nasd’y $1015; Ibn Majah $1342; Darimi §3543; Ahmad §18494.

3 Darimi §3544.

5 As mentioned earlier, taghanni may either mean - recite in a beautiful, melodious

voice; or be free from accepting compensation and worldly gain.

346 That is, do not make it a means for worldly gain.

317 Shudb al-Iyman, $2007.

38 Abni Dawid $830, Bayhaqi in Shudb $§2643; he also reports a similar narration via
Sahl ibn Saad % in §2647.
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§21 Narrated by Hudhayfah # that RasalAllah & said:

Recite the Qur’an in the tone [or accent] and the voices of the
Arabs. Do not recite it in the manner of the depraved, or the
Jews and Christians. Those who come after me will recite the
Qur’an with refrain, in the manner of musical refrain and
elegies. The Qur’an will not pass beyond their throats; their
hearts are afflicted with mischief, as are the hearts of those who

admire them.**

§22  Narrated by Abii Sayid ibn Mudlla & that he said:

I was praying and the Prophet ¢ called me. I did not answer
him. [After I completed my salat, I went to him and said:] O
Messenger of Allah! I was praying. He < said: “Has Allah tdala
not said: ‘Answer Allah and His Messenger when they call
you’?™ He % then said: “I will teach you a siirah which is the
greatest siirah in the Qur’an, before you exit the mosque”. He
% then held my hand while going out of the mosque and I said:
“Did you not say that you will teach me the greatest siirah in
the Qur'an?” He said: “al-hamdu lillahi rabbi’l dalamin,*’
which is the sirah of seven verses and of praise [al-sabd al-

mathaniy] and the Glorious Qur’an given to me.*

349 Bayhaqi in Shudb §2648.
30 Sarah al- Anfal 8:24. This hadith proves that it is obligatory to answer the Messenger
of Allah %, even if one is in salat; doing so will not invalidate the salat.
351 Sirah al-Fatihah.

352 Bukhari $4474, §4647, §4703, §5006; Abii Dawid $1458; Ibn Majah §3785. It is said
sabd mathaniy refers to a surah of seven verses of praise; i.e., from thana or praise.

Fayruzabadi has said that it was revealed twice — once in Makkah and once in Madinah

and hence it is ‘twice revealed,” thunniyat fi’n nuzil [Basd’ir]. Others have said that it

is oft-repeated, recited in every prayer, hence the name.
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§23  Narrated by Abii Hurayrah #:

The Prophet - asked Ubayy ibn al-Kaab : ‘How do you recite
in the salat? He replied by reciting the Umm al-Qur’an [i.c.
Sarah Fatihah]. RasalAllah 4 said: “By Him, in whose Power
my life rests! A surah like this was not revealed in the Torah,
the Gospel, the Psalms or in the Qur’an [tawrah, injil, zabir,
furqan]. And indeed, it is the surah oft-repeated [sabd

mathaniy] and the Glorious Qur’an that was given to me”.”>

§24 Narrated by Abduw’l Malik ibn Umayr # that RasilAllah & said:
The opening chapter of the Qur’an [Siirah al-Fatihah] is a cure

for every disease.”*

§25 Narrated by Ibn Abbas s that:

Jibril . was seated near RasiilAllah ¢ and he heard a noise
from above. He raised his head, [looked up,] and said: “This is
a door in the heavens that was opened and had never been
opened before; an angel has descended from it and this angel
has never come down until this day”. The angel greeted [the
Prophet ©* | and said: “Glad tidings to you! These are two lights,
given to you and were not given to any Prophet before you. The

opening chapter [Fatihah] of the Book and the last verses of

353 Tirmidhi §2875. Part of a longer hadith.

354 Darimi §3413. Bayhaqi in Shudb §2370. Note: Abdw’l Malik ibn Umayr is a tabiyi
[33-136 AH] and a trustworthy narrator [thigah], and he has omitted the name of the
;aizébi and directly quoted RastlAllah &; therefore, this is an interrupted narration
[munqatiy] as noted by Bayhaqi. However, in another narration, Bayhaqi has reported

via Aba Sayid al-Khudri 4: “In al-Fatihah is a cure for every poison” [Shudb §2368].
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Surah al-Baqarah. You will not recite a letter from it, except

355

that you will be given that [which you have asked].

§26 Narrated by Abii Hurayrah s that RasilAllah # sqid:
Do not make graveyards of your homes. The Devil flees from

the house where the Siirah al-Baqarah is recited.”

§27 Narrated by Aba Umamah & that RasalAllah % said:

Read the Qur’an; because on the Day of Judgement it will come
as an intercessor for those who read it. Read the two dazzlingly
bright chapters [zahrawayn] - Siirah al-Baqarah and Sarah Aal
Imran - for these two will appear on the Day of Judgement as
if they were two clouds or two canopies spread overhead; or as
two flocks of birds flying above [casting a shadow], pleading
[Allah for forgiveness,] for those who recite them. Recite Surah
al-Baqarah, for grasping it is a blessing and neglecting it is a
loss and deprivation, and the evil and depraved cannot
withstand these [strahs]. Mudawiyah has said that I was told that

‘evil people’ mentioned here refers to sorcerers.””’

355 Muslim §806. Nasa’ty §912. The meaning of the last sentence is that either the
reward of these verses will be granted, or the supplications mentioned in them will be

» «

answered. For example, “Guide us on the right path,” “Do not burden us with that

which we cannot bear,” or “Forgive us,” as mentioned in Sarah al-Fatihah or the last

verses of Sarah al-Bagarah. These are supplications that will be answered.

[Summarised from Tibi’s and al-Qari’s commentaries on hadith §2124 in Mishkat ].

3% Muslim §780; Tirmidhi $2877; Ahmad §7821, §8433, §8915, §9042.

%7 Muslim $804. ‘Depraved’ mentioned in the last sentence [batalah] or evil people,

refers to sorcerers according to Mudawiyah, one of the narrators of this hadith, as

commented by Imam Muslim in the trailing portion of the hadith [in italics above].
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§28 Narrated by Ubayy ibn al-Kadb & that RasilAllah % said:

“O Abu Mundhir [the agnomen of Ubayy], do you know which
verse of the Book of Allah with you [i.e. the Qur'an] is the
greatest?” I said: ‘Allah and His Messenger know best’. He
asked [once again]: “O Aba Mundhir [the agnomen of Ubayy],
do you know which verse of the Book of Allah with you [i.e. the
Qur’an] is the greatest?” I replied: “Allahu la ilaha illa huwa’l
hayyw’l qayyam”.*® So he patted on my chest’” and said:
“Kudos Abi Mundhir, for the knowledge [given to you]”.*

§29 Narrated by Abii Hurayrah 4:

RasiilAllah % had entrusted me with guarding the Ramadan
charity.’®" Someone entered and began filling the grain; I
caught him and said: “By Allah, I will take you to RasilAllah 7,

He said: “I am a needy man and I have dependents; and my need
is dire”. [Abu Hurayrah says:]| Ilet him go.
In the morning, the Prophet & said: “O Aba Hurayrah, what

happened to your prisoner last night?”

I said: “O Messenger of Allah! He complained of need, of
extreme hardship and family; I pitied him and let him go”.

358 That is, Ayat al-Kursi or the Verse of the Throne, 2:255. Translation of the portion
mentioned here: “It is Allah, and there is no deity other than Him; He is the Self-
Subsisting, the Sustainer of the Creation”.

3% Similar to the phrase ‘patted on my back’ in English, to compliment.

360 Muslim §810.

361 That is, charity of Ramadan which is wajib on those upon whom zakat is obligatory
[fard]; also known as Sadaqah al-Fitr or Zakat al-Fitr.
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He % said: “As for this person, he has lied to you; he will

certainly return [tonight]”.

I knew that he would surely come, as RasiilAllah #: had said; so
I was waiting for him. So, he came and began filling the grain;
I caught him and said: “I will take you to RasiilAllah -”.

He said: “Let me go; for indeed, I am needy and I have

dependents. I will not come again”.

I took pity on him and I let him go. The next morning,
RasiilAllah ¢ asked me: “O Abit Hurayrah! What happened to

your prisoner?”

I said: “O Messenger of Allah! He complained of intense
hardship and need, and dependents; I took pity upon him and
let him go”.

He & said: “He lied to you. He will come again [tonight]”.
This was the third time, and I was on the lookout for him. Sure
enough he came, and was filling the grain. I caught him and
said: “I will take you to RasulAllah 42+ this is the third and the
final time; you kept promising that you will not return, but you

keep coming back”.

He said: “Leave me and I will teach you a few words, and Allah

will give you benefit because of them”.
I said: “What are they?”

He said: “When you retire for the night and go to bed, recite the
Ayat al-Kursi: Allahu la ilaha illa huwa’l hayyw’l qayyam...
until the end of the ayah. You will be under the constant
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protection of Allah and Satan will not come near you until

morning”.
So Ilet him go.

In the morning, RasulAllah #: asked me: “What did your

prisoner do last night?”

I said: “O Messenger of Allah! He claimed that he would teach
me words, and Allah taala would give me benefit from them. So

I released him”.
He < asked: “What are those words?”

I said: “He told me: “‘When you go to bed,”* recite the Ayat al-
Kursi from the beginning until the end [i.e. the complete ayah],
Allahu la ilaha illa huwa’l hayyw’l qayyim... And he told me:
‘[by doing so] you will be under the constant protection of Allah

and Satan will not approach you until the morning’
[And the Companions were foremost in doing good deeds]*’

The Prophet £ said: “He told you the truth, even though he is
aliar. Do you know who spoke to you these past three nights, O
Abu Hurayrah?”

He [Abu Hurayrah] said: “No”.

He [RasilAllah ¢ | said: “He was Satan”.***

362 Literally, ‘retire for the night — awayta - and go to bed’.

363 Ibn Hajar has said that it is probably an addition by one of the narrators, explaining

why Sayyiduna Aba Hurayrah # let him go, even the third time.

364 Bukhari §2311.
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§30 Narrated by Abii Mastind & that RasulAllah & sqid:
Whoever recites the last two verses of Siirah al-Baqarah, those

two will suffice him.*®

§31 Narrated by Niiman ibn al-Bashir & that RasalAllah % said:

Indeed, Allah taala had a book written two thousand years
before He created the heavens and the earth; He has sent down
two verses from it, which are the last two verses of Surah al-
Baqarah. Satan will not go near the house in which these two
verses are recited for three [consecutive] nights”.**

§32  Narrated by Jubayr ibn Nufayr £ that RasalAllah % said:

Indeed, Allah taala has ended Siirah al-Baqarah with two
verses, which were given to me from the treasure beneath the
Throne. So learn them, and teach these two verses to your
women - for in them is mercy, the Qur’an, and supplication.’”
§33  Narrated by Abi Darda’a s that RasulAllah £ said:

Whoever memorises the first ten verses of Stirah al-Kahf will be

protected from Dajjal.’*®

§34 Narrated by Abui Sayid al-Khudri 4 that RasialAllah # said:
Whoever recites Sturah al-Kahf on Friday will be illuminated by

a light [that remains] between the two Fridays.’”

35 Bukhari §4008, $§5008, $§5040; Muslim $808; Abii Dawid §1397; Tirmidhi §2881;
Ibn Majah $1368, $1369; Darimi §1528, §3431; Ahmad §17068, §17091, §17095, §17096.

366 Tirmidhi §2882; Darimi $3430.
367 Darimi §3433.
368 Muslim §809; Abii Dawiid §4323; Ahmad §21712, §27540.

369 Bayhaqi in Sunan al-Kubra §5996.
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§35 Narrated by Anas & that RasilAllah 2 sqid:
Indeed, everything has a heart, and the heart of the Qur’an is
[surah] Ya-Sin. Whoever recites Ya-Sin, Allah taala will grant

him the reward of reciting the entire Qur’an, ten times.””

§36 Narrated by Abii Hurayrah s that RasillAllah & said:

Indeed, Allah - Glorious and Exalted is He - had the two surahs
Ta-ha and Ya-Sin read out one thousand years before He had
created the heavens and the earth. When the angels heard the
Qur’an, they said: “Felicitations to the nation upon which Allah
taala will send these down; glad tidings to those hearts that bear
them; and kudos to those tongues that recite them”.””

§37 Narrated by Mdqil ibn Yasar al-Muzani & that RasalAllah % said:
Whoever recites Ya-Sin solely to please Allah taala, will have all

his past sins forgiven. Recite it near the dead.”””

§38 Narrated by Abii Hurayrah s that RasillAllah & said:

Whoever recites Ha-Mim al-Mu’min until ilayhi’l masir’” [i.e.,
the first three verses] and the Ayat al-Kursi every morning will
be protected until the evening. And if he recites these in the

evening, he will be protected until the morning.”

370 Tirmidhi $2887; Darimi $3459; Ahmad $20300.
371 Darimi §3457.

372 Bayhaqi in Shudb §2458.

%73 Surah Ghafir 40:1-3.

374 Tirmidhi §2879; Darimi §3429.
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§39 Narrated by Abii Hurayrah & that RasilAllah & sqid:
Whoever recites Ha-Mim al-Dukhan on Friday night will be

forgiven.””

§40 Narrated by Jabir ibn Abdullah # that:
RasiilAllah ¢ would not sleep until he had recited Siirah Alif-
Lam-Mim Tanzil"’° and tabarak’”’ al-ladhi bi yadihi’l mulk.’”

§41 Khalid ibn Mddan®” is reported to have said:

Read the siirah that will earn your salvation [munajjiyyah] and
it is Alif-Lam-Mim al-Tanzil [Sarah §32]. It has reached me**°
that a man used to read it, and nothing else; he was very sinful,
but the siirah spread its wing upon him and said: “O Almighty,
forgive him; for he used to recite me abundantly.” So Allah
taala accepted its intercession for him and said: “Write for him
a good deed in the place of every sin and raise one grade [for

every sin].”*!

375 Tirmidhi §2889.

376 Strah §32, Sturah al-Sajdah.

%77 Sarah §67, Sarah al-Mulk.

78 Tirmidhi $2892, §3404; Darimi $3454; Ahmad §14659.

379 Khalid ibn Médan [d.103 AH] is a senior tabiyi. These are matters of the unknown
and can be said only by the Prophet’s & instruction; and since Khalid was immensely

pious and a righteous imam, it is implied that he must have received it from a

Companion, not named here. Hafiz Ibn Hajar has said that he is trustworthy, but often

omits the Companion’s names from the chain [yursilu kathiran]. Allah tdala knows

best. This and three others grouped here are mursal narrations.

3% He might have heard it from a Companion directly or via another narrator.

31 Darimi 3451.
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[Khalid has also said:] Indeed, the Sarrah alif-lam-mim, tanzilu’l
kitabi la rayba fihi min rabbi’l dalamin®®* will plead in the grave
for one who recites it, and say: “O Allah, if I am a part of your
Book, then accept my intercession for him. And if I am not a
part of your Book, then erase me from it.” It shall be like a bird
that spreads its wings, interceding for one who recites it and

warding off the punishment in the grave.’”

[Khalid] has said a similar thing about tabarak al-ladhi bi
yadihi’l mulk wa huwa dla kulli shay’yin qadir’** [Surah al-
Mulk], and Khalid would not sleep until he had recited both.*

Ta’as™ has said that these two siirahs have superiority over the

other siirahs, by sixty goodnesses [hasanah].’”’

§42  Narrated by Abi Hurayrah & that RasulAllah & said:

There is a sturah of thirty verses in the Qur’an, which will
intercede for the person who recites it, until he is forgiven. [It
is:] tabarak al-ladhi bi yadihi’l mulk.”*

382 Translation: Alif-lam-mim; revelation of the book, wherein there is no doubt, [sent
down] by the Lord-Sustainer of all worlds. Surah al-Sajdah, 32:1-2.

383 Darimi $3453.

34 Translation: Bounteous is He, in whose Power is the dominion, and He has Power

over everything. Surah al-Mulk, 67:1.

385 Darimi §3453.

38 Ta’Gis ibn Kisan al-Himyari [d. 104 AH] is a senior tabiyi.

387 Darimi §3455. Goodnesses can mean magnitude of rewards. Allah knows best.

388 Abi Dawiid $1400; Tirmidhi §2891; Ibn Majah $3786; Ahmad §7975, §8276.
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§43  Narrated by Ibn Abbas & that:

A Companion of the Prophet i pitched a tent upon a grave and
he was not aware that there was a grave underneath. He heard
a person [in the grave] recite the Sairah al-Mulk in its entirety.
So the Companion came to the Prophet # and said: “O
Messenger of Allah! I pitched my tent on a grave without
knowing that it was a grave, and I heard a person reciting the
Sarah al-Mulk in its entirety”.

RasiilAllah &> said: “It is a defender, it is a deliverer [i.e., Strah

al-Mulk] - it protects from the punishment in the grave”.’*’

§44 Narrated by Abdullah ibn Masund & that RasalAllah & said:
“Whoever recites Siirah al-Wagqiah [§56] every night will never
suffer hunger [or want]”. Ibn Mastad - would instruct his two

daughters to recite them every night.*”

§45 Narrated by Ibn Umar &s that RasalAllah & said:

“Is none of you able to recite a thousand verses every day?” The
Companions said: “Who is able to recite one thousand verses?”
He % replied: “Is none of you able to recite the siirah
alhakumu’t takathur? [Surah al-Takathur §102]7.%%!

38 Tirmidhi §2890.
3% Bayhaqi in Shudb §2499.
1 Bayhaqi in Shudb §2518. That is, recitation of Strah al-Takathur is equivalent in

reward to the recitation of one thousand verses of the Qur’an.
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§46 Narrated by Abi Darda’a s that RasulAllah £ said:

“Is none of you able to recite one-third of the Qur’an in the
night?” They said: “How can one recite one third of the Qur’an
[in the night]?” He replied: qul huwa’llahu ahad is equivalent

[in reward] to reciting one-third of the Qur’an”.””

§47 Narrated by Anas ibn Malik & that RasulAllah % said:

Reciting idha zulzilat is equivalent to reciting half of the
Quran. Reciting qul ya ayyuha’l kafiran is equivalent to one
fourth of the Quran. Reciting qul huwa’llihu ahad is

equivalent to one third of the Qur’an.””

§48 Narrated by Anas ibn Malik 4 that RasulAllah & sqid:
Whoever recites qul huwa’llahu ahad two hundred times a

day™* will have his sins of fifty years erased, except his debt.””

§49 Narrated by Anas ibn Malik & that RasilAllah % said:

When one of you sleeps, let him sleep on his right flank and
then recite qul huwa’llahu ahad two hundred times. On the Day
of Judgement, the Lord Almighty will say: “O My slave! Enter

paradise from your right side”.””

392 Muslim §811; Darimi §3474; Ahmad $21705, §27495, §27498, §27522.

33 Tirmidhi §2893.

Literally, “recites every day”

3% Tirmidhi $2898. Literally, “the sins of fifty years will be erased”. That is, his sins will
be forgiven; but debts, if any, will remain; and he is obligated to repay them.

36 Tirmidhi §2898.
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§50 Narrated by Abi Hurayrah & that

I was going with RasilAllah #: and he ¥ heard a man recite:
qul huwa’llahu ahad Allahw’s samad. RasiilAllah & said: “It
has become obligatory” I asked: “What has become
obligatory?” He ¢ replied: “Paradise”.’”

§51 Narrated by Ayfa ibn Abd al-Kalayi®® that

A man asked RasiilAllah £, “O Messenger of Allah, which
sirah of the Quran is the greatest?” He #: replied, “qul
huwa’llahu ahad”. The man asked: “Which verse of the Qur’an
is the greatest?” He &2 replied, “Ayat al-Kursi; Allahu la ilaha
illa huwa’l hayyw’l qayyim”.

The man asked: “Which verse of the Qur’an, O Prophet of
Allah, do you love that you and your followers [ummah] could
attain?”* He % replied: “The last [three] verses of Siirah al-
Baqarah, for indeed they are from the treasures of the Mercy of
Allah underneath the Throne; He bestowed them upon this
ummah. There is no goodness in this world or in the Hereafter,

except that it is contained in these verses”.*”

37 Tirmidhi §2897; Nasa’iy $994; Muwatta Malik §558; Ahmad §8011, §10919.

3% Tt is said that he passed away in 106 AH or 110 AH. Not much is known about him
except that he was a preacher in Hims. His narration is in Musnad Darimi (as above).
Ibn Hajar has said: “he narrates two hadith citing RasalAllah # and in both he has
skipped the sahabi’s mention - i.e., mursal narrations” and “Those who included him

among the Companions are mistaken [i.e., he is not a ,safzdbi]; I have clarified this in
my book Al-Isabah” [Lisanuw’l Mizan 2/233, #1336].

3% Tugsibak: Lit. ‘that could reach you’. That is, the reward and benefit of those verses.

10 Darimi §3423. In another narration $3433, narrated by a §aBébi ‘two verses’ are

explictly mentioned (see p163 above), whereas a plural is used here indicating three.

158



§52  Narrated by Mdqil ibn Yasar s that RasalAllah % said:

Whoever recites the following every morning: atiidhu billahi’s
samiy al-dlim mina’sh shaytani’r rajim*" three times and the
last three verses of Sirah al-Hashr [sarah §59], Allah taala will
appoint 70,000 angels who will pray for him until evening. And
if he dies that day, he dies a martyr [shahid]. Whosoever recites

these in the evening will have the same benefit and reward.*”

§53  Narrated by Imran ibn Hugayn

Imran ibn Husayn passed by a person who recited the Qur'an and
then asked people to give him something. Imran said: “Indeed, we
belong to Allah, and we shall indeed return to Him,”*” and then
he said: I have heard RasulAllah ¢ say: “Whoever recites the
Qur’an should ask Allah taala for his needs [as a reward] by its
means; for surely, there will come a people who will recite the
Qur’an and ask people [for its reward].*”*

§54  Narrated by Buraydah & that RasalAllah & said:

Whoever recites the Qur’an and asks people for food will be
raised on the Day of Judgement with his face bearing nothing

but bones, devoid of any flesh. *”

4017 seek the refuge of Allah, the Hearing, the Knowing, from the accursed Satan’.

402 Tirmidhi §2922; Darimi §3468; Ahmad §20306.

403 [starjad, meaning he uttered the phrase: innd lillahi wa inna ilayhi rajiviin.

04 Tirmidhi §2917; Ahmad §19885, $§19917, §19944 §19997.

195 Bayhaqi in Shudb §2625. In Musannaf Ibn Abi Shaybah §30499, this is attributed to
Zadhan Aba Amr al-Kindi [d. 82 AH], a prominent tabiyi, who does not elevate it to
RasulAllah . Mijam ibn al-Adrabi §821, narrated by Buraydah .
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§55 Ibn Abbas s was asked about accepting remuneration
for inscribing the Qur'an in a mugshaf and he said:

There is no harm in it. They are like artists** who earn through
their craft; it is a type of handiwork for which they receive

payment.*”’

The rulings concerning the recitation of the Qur’an, etc. are
mentioned in the third volume [of Bahdr e Sharidt].*® Given below

are a few rulings related to the mushaf itself.
o
RULINGS ABOUT THE MUSHAF

1. It is permissible to embellish the Qur’an with gold and silver, as

it increases its esteem in the eyes of the public. Adding diacritical

410

marks*” and dots [to disambiguate letters]* is also a good and

recommended practice, because it will be difficult for most people
to read otherwise and they will make mistakes in reading and

reciting it.*"!

16 Musawwirin.

17 Mishkat 2782 citing from Razin.
408 Reproduced here in Appendix A.
49 Harakat, tashkil.

410 There were no dots in the earliest mu§hafs; they were added later and are now a
common practice. The dots were added in the time of Hajjaj ibn Yisuf al-Thaqafi and
the diacritics were added much later.

11Tt is now impossible to find a copy of the Qur’an, other than ancient manuscripts,
that does not have diacritics or dots.
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Similarly, adding a mark upon the verse of prostration to indicate
prostration, and other indicators of stopping [wagqf] or rukau**
indicators or numbers after every ten verses are all permissible. It
is also permissible to write the names of sirahs and the number

of verses in that sarah, etc.

Nowadays, it is common practice to print the translation of
Qur’anic verses alongside the Arabic text in the mushaf. If the
translation is correct, there is no harm in printing and publishing
such a translation. In fact, it is helpful [and therefore, approved
practice], as it aids in understanding the meaning of each verse.
However, it is not permissible to print only the translation of the

Qur'an sans the Arabic text.*!?

412 A portion comprising about one or two pages, in the practice of the subcontinent.
Apparently, this was to facilitate recitation in every rakdh in tarawih. There are 20
rakéh in tarawih and it is prayed for 30 days, thus totaling 600 rakah. There are 558
rukad in the Quran; this was an arbitrary distribution made by whoever first came up
with the idea of partitioning the Qur’an into convenient portions. The huffaz - Quran
memorisers — use these markers to stop recitation and to start in the next rakéh.

413 The text of the Qur’an is Divinely preserved. Translations can vary; they can be
good or bad, or even distorted by heretics, just as the devil may cite scripture for his
own purpose. However, one can identify these variations or distortions by referring to
the original Arabic text. One of the major reasons for the distortion of previous
scriptures, apart from deliberate tampering by Rabbis or priests and scribes prior to
them, could be erroneous translations. The original Torah was revealed in ancient
Hebrew, which is now lost to posterity. The Old Testament that exists today is based
on Greek and Latin translations (among others) — who knows which words were
misunderstood or misinterpreted! Hence the insistence of Muslim scholars on
preserving the original Arabic text of the Qur’an. It is permissible to cite one or two
verses in translation [i.e., without the Arabic text], but forbidden to publish the entire
Qur'an in translation alone. In our times, it is also permissible to transliterate verses
in other scripts — such as the Latin script - to aid non-Arabs or new converts in
learning supplications or verses in Arabic. In all these cases, it is permissible to do so
without the Arabic text if it is just a few verses, but it is forbidden for the entire Qur’an.
Allah taala knows best.
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It is permissible to use the pages of other books - such as history

books - to cover the Qur’an or books of tafsir or figh.**

It is necessary to write the Qur’an in beautiful script with clear
letters. The paper should also be of high quality, and the ink
should be good quality, such that anyone reading it finds it
pleasing. Some publishers use cheap paper, poor calligraphy, and
low-quality ink - this should be avoided.

It is disliked to produce the mushaf in very small formats. For
example, these days publishing houses print miniature mugshafs,
the text of which is so small that it is very difficult to read, or even
impossible to read [without optical aid]; printing it even smaller

to fit in amulets is also not desirable.

If the Qur’an [i.e., the mushaf] has become so old [that its pages
are crumbling] and that cannot be used to read - or the binding
has come apart and it is feared that the pages will fall away - the
Qur’an should be wrapped in a clean cloth and buried in a safe
place [i.e., where it will not be dug out or people would not walk
upon it]. It is better to place it in a niche or a board placed on it
such that soil does not fall directly upon it. A worn out mushaf

should not be burned.*"®

It should be noted that some fatawa that forbid the transliteration or translation of

Qur'anic verses were given in this context — that is, concerning the entire book.

414 This is from the mid-20th century, when paper was a relatively rare commodity.

415 However, this is difficult to do so in our times as cities and villages expand

exponentially. The other problem is trying to bury something would be seen as

something suspicious inviting law enforcement. Some organisations in Muslim

countries have collection boxes outside mosques, and they pulp these unusable copies.
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6.

10.

Dictionaries and grammar books have equal status - either may
be placed above the other. Books of kalam should be placed above
them; books of figh, hadith, sermons, dhikr, and collections of
supplications from the Qur’an and hadith [ddwat ma’thirah]
should be placed above the kalam books; tafsir works should be
placed above those. The mugshaf should be placed on top of all
other books. Nothing should be placed on the box in which the

Qur’an is kept.*'®

Keeping the Qur'an in the house merely for blessings [barakah]
without reading it is not a sin; rather, the intention itself deserves

a reward [for honouring the Book].

If one places his foot on the Quran with the intention of

disrespect, he will become a kafir.*”

It is permissible to have marital intimacy in a room where the

mushaf is present, provided the mughaf is covered.

The Qur’an should be recited in a beautiful voice. Similarly, the

call to prayer [adhan] should be given in a melodious voice. If

416 Unlike the modern practice of storing books side by side on shelves, it was common

to stack books vertically. The author explains the order of placement based on the

honor accorded to each subject. Thus, figh and hadith works were placed above kalam

works; tafsir works above those; and the Qur’an on top of all. In the past, copies of the

Qur’an were not readily available. A household might have one or two copies, which

would be kept in a special box made for the Qur’an known as a juz-dan.

417 That is, if one does not do it deliberately, or does so in special circumstances where

it is unavoidable - such as sitting in a public vehicle where the luggage compartment

is below the seating area (assuming a mushaf is in the luggage), or any similar case

where the person does not wish to place their foot above it but has no alternative - the

person does not become a kafir. Allah taala knows best.
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11.

12.

13.

14.

one does not have a naturally pleasant voice, one should try to
improve it. It is impermissible to recite the Qur’an in a manner
where letters are added or omitted, as singers do. It is obligatory
to observe the rules of tajwid [articulation] while reciting the
Qur’an.

It is disliked to recite the Qur'an by mixing the well-known
[madrif] and rare [shadh] readings [gira’at]; reciting it only in the

rare readings is comparatively more disliked.

In fact, one should recite according to the reading that is
prevalent in a place and known to the common people.
Otherwise, people may reject that reading [which amounts to

rejecting the Qur’an].

It is customary among Muslims to close the Qur’an before getting
up and not leaving it open. This is simply a form of respect [and
there is nothing wrong with it]. However, the belief popular
among common people — that if one leaves it open, Satan will
read it - has no basis. It is possible that someone invented this

notion to teach children respect for the Qur’an.

It is also among the etiquette of the Qur’an that one should not
turn one’s back to the Qur’an, stretch one's legs toward it, place
one’s feet above it, or sit in a higher place while the Qur’an is

placed below.

It is respectful to place the Qur’an in a special box [juz-dan]. This
has been a practice of Muslim since the time of the Companions

and their Followers — may Allah taala be pleased with them all.
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15. It is permissible to throw away the shavings of a new pen [i.e., a
reed pen], but one should keep the shavings of a used pen in a
safe place.*’® Similarly the grass from the mosque courtyard or
litter from the mosque should not be thrown in a place where it

could be disrespected.*”’

16. It is disliked to use the paper on which the name of Allah is
written as cover or an envelope; however, it is permissible to keep
money in a bag with the name of Allah written upon it for
protection. It is disliked to wipe the hands with paper after eating

food.*?

418 This is a practice from a different era; we do not use reed pens in our time - and

nor can we save them even if we hypothetically did. There is an interesting anecdote
about pen shavings: It is said that Imam Ibn al-Jawzi made a bequest that the water
for his funeral washing should be heated using the shavings from his pens, and it was
done according to his wishes. This indicates how many pens he must have used - his
prodigious literary output is testimony to that.

419 This is also not possible in today’s world.

420 This ruling does not apply to tissues, which should not be classified as ‘paper’ for
two reasons. First, tissues are designed for wiping and cleaning. Second, they cannot
be written upon (except thick varieties) or preserved.
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APPENDIX B
ON RECITATION OF THE QUR'AN

This is a section from Bahdar e Sharidt Volume 3, on the juridical rulings and hadith
related to recitation of the Qur'an inside the prayer and out of it; all the hadith in the
section are cited, and only rulings relevant to our topic mentioned

Cao
RECITATION OF THE QUR’AN IN PRAYER

Allah taala says:

ol Gs 501
Read whatever is easy [to read] from the Qur'an4?'
and has said:
S S ST AT A SR AR s 3155
Listen carefully when the Qur'an is being recited
and be silent, mayhap you will receive mercy#??

(@ )
HADITH
§1  Narrated by Ubadah ibn Samit 4, the Prophet <& said:

The prayer of one who has not recited the Fatihah is not valid.*’

That is, the prayer is not complete.

41 Siirah Muzammil, 73:20.
422 Sirah al-Adraf, 7:204.

42 Bukhari §756; Muslim $394; Tirmidhi §247, §311; Ibn Majah §837; Nasa’ty §910-
911; Abii Dawnd 822-823. Lit. fatihati’l kitab: opening chapter of the Book. In one of
the narrations of Muslim, umm al-qur’an: the ‘mother’ chapter of the Qur’an.
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§2  Narrated by Abiit Hurayrah %, the Prophet & said:
The prayer in which one has not recited the Fatihah [umm al-

qur’an] is incomplete [khidaj].***

That is, such a prayer is defective. This ruling holds true for a person
who is leading the prayer [the imam] or a person who is praying alone;
because it is not necessary for a follower [mugqtadi in a congregation]

to recite anything.

The recitation of the imam is deemed the recitation of the follower, as
the Prophet < has said: “When one is praying behind an imam, the
imam’s recitation stands for his recitation”. This hadith [see below
#3] was reported by Imam Muhammad, Tirmidhi and Hakim** from
Jabir #; a similar report was narrated by Imam Ahmad in his
Musnad.® Imam al-Halabi has said that this hadith is sahik upon the

condition of Bukhari and Muslim.

§3  Narrated by Jabir 4, that the Prophet & said:
As for the person who prays, and does not recite the Fatihah
[umm al-qur’an], then he has not prayed at all; except, when he

prays behind an imam.*”’

24 Muslim $395; portion of a longer hadith.
425 In Mdrifatu Uliam al-Hadith, Chapter 40: Names of Hadith Masters; §441.
426 Mysnad Ahmad §14643.

427 Imam Muhammad narrates this in his version of Muwatta Malik $132; and in his
Kitab al-Adathar, §86 via Imam Abi Hanifah . Tirmidhi §313. That is, when he prays
behind the imam, the recitation of the imam suffices for him.
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§4  Nafiy narrates that

..when Abdullah ibn Umar & was asked whether one should recite
behind the imam, he would say: “When one of you prays behind an
imam, the recitation of the imam suffices him” Abdullah ibn

Umar would not recite when praying behind the imam.*2

§5  Jabir ibn Abdullah 4 is reported to have said:

Do not recite anything behind the imam in prayer.*”

§6  Zayd ibn Thabit % is reported to have said:

Do not recite anything behind the imam in prayer.**

§7  Reported by Imam Muhammad [ibn Hasan al-Shaybani] that Abdullah ibn

Masiiad s said, when asked about reciting while praying behind the imam:
Keep silent; for [recitation] means preoccupation in prayer.

The imam’s recitation is sufficient for you.*'

§8  Sadd ibn Abi Waqqas & is reported to have said:
I wish that the person who recites behind the imam had a

glowing ember in his mouth.*”

§9  Amir al-Mu’minin Umar ibn al-Khattab &% is reported to have said:
I wish that the person who recites behind the imam may have

stones in his mouth.**?

28 Sharh Mdani al-Adathar §1312, §1317.

129 Sharh Mdani al-Aathar §1312, §1313.

40 Sharh Mdani al-Aathar §1312, §1314, 1315.
81 Muwafta §119.

B2 Musannaf Ibn Abi Shaybah $3803.

3 Musannaf Abd al-Razzaq $2806.
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§10  Mawla Ali & is reported to have said:
One who recites behind the imam has erred by going against

the natural inclination.***

Cao
RULINGS

It has been explained earlier that ‘recitation’ means to articulate in
such an audible voice that what one can hear with his own ears what
one is reciting, provided one is not hard of hearing and one is not in a
noisy place [i.e., in a reasonably quiet place, one’s own ears can hear

what one recites].

If one recites lower than this, the prayer is invalid [as the condition of
recitation, an obligatory action, will not be met]. This condition holds
true for all such cases where audible utterance is a necessary
component, such as saying Bismillah at the time of slaughtering an
animal, or pronouncement of divorce, or manumission of a slave, or

]435

citing an exception [istithna’a]*”, or prostration at the verse of

prostration, etc. Legal rulings follow.

4 Musannaf Abd al-Razzaq $2801, Musannaf Ibn Abi Shaybah $3802.

35 A concept in Islamic jurisprudence, in which, one makes an exception by saying
words like “in-sha’Allah” or “if Allah Wishes”. For example, if one tells his wife: “T will
divorce you in-sha’Allah” this will be deemed an intention and not the actual
pronouncement, due to the conditional “if Allah wishes” and hence the divorce is not
effected. The exception or istithnd’a is known by uttering the phrase ‘in-sha’Allah’
which should be said in an audible voice and immediately after the pronouncement
without any other word or lengthy pause in between. If the istithna’a is said without
articulation or in a voice too low for one to hear oneself, the exception is invalid and
the divorce will be effected.
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RULINGS: RECITATION WITHIN PRAYER (SALAT)

It is wajib for the imam to recite aloud [jahr] in the following
prayers: The first two rakéh of fajr, maghrib, isha, jumudh, the
two Eid prayers, the tarawih and the witr in Ramadan. It is wajib
for the imam to recite softly in the third rakah of maghrib, the last
two rakah of isha and all the rakahs of the Zuhr and dsr prayers.

{Durr Mukhtar, etc.}

Reciting aloud [jahr] means that other people - such as those in
the first row right behind the imam - can easily hear the
recitation; this is the minimum level and there is no upper limit.

] 436

‘Softly’ [sirr, ahista]*® means that one can hear the recitation

oneself. {cBK}*¥’

Reciting in a voice which only one or two persons close to the
imam can hear is not considered as ‘aloud’ [jahr] and is deemed

as ‘soft’ [sirr, ahista] recitation. {Durr Mukhtar}

Reciting in a manner that is louder than necessary, such that it
causes discomfort to [or disturbs] oneself or others, is disliked

[makriih]. {Radd al-Muhtar)

If one was reciting softly [while praying alone], and was joined by
another person, he should recite the rest aloud [jahr]; there is no
need to repeat aloud that which he has already recited.***

{Radd al-Muhtar}

43¢ Sirr means ‘secretly’ or softly in Arabic; ahista is the Urdu word for the same.

47 CBK - Common Body of Knowledge. In Bahdr, the word used is kutub dammah,

meaning commonly referenced works.

438 The newcomer should indicate by touching the elbow or the shoulder of the person.
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10.

It is permissible to recite a portion of a long verse - such as Ayat
al-Kursi or Ayat al-Mudayanah® - in one rakéh and the rest in

the other rakah. {Alamgiri}

It is wajib to recite softly in the supererogatory prayers during the
day. In the nafl prayers of the night, if one prays alone, one has
the choice to recite aloud or softly; but if one is praying in

congregation, it is wajib to recite aloud. {Durr Mukhtar}

In jahri [prayers in which recitation should be aloud, i.e., fajr,
maghrib and isha] those praying alone [munfarid] have the
choice to recite softly or aloud; though, reciting aloud is
preferable if one is offering the prayer within its time [ada] and

440
S

wajib to recite softly if the salat is one of expiation [gada].** {Durr

Mukhtar}

In the expiation [qada] of the jahri prayer, it is wajib for the imam
to recite aloud [if prayed in congregation] even if it is offered
during the day; and if the missed prayer is sirri, it is wajib to recite

silently, even if it is offered in the night. {Alamgiri, Durr Mukhtar}

If one forgets to recite the stirah [or verses] in the first two rakah
of the fard salat that has four rakah [Zuhr, dsr, ishal, it is wajib to

recite it in the last two. {Durr Mukhtar, Radd al-Muhtar}

49 Ayat al-Kursi or the Verse of the Throne is 2:255. Ayat al-Mudayanah or The Verse
of Loan/Debt is 2:282, which happens to be the longest verse of the Qur’an.

440 T the worship - prayer or fast - is offered in its prescribed time, it is known as ada;

if it is offered after its prescribed time has elapsed, it is known as qada. Thus, if a

person did not pray the zuhr prayer in its time, and prayed after maghrib, it is known

as gada. If a person fasts in the month of Ramadan, it is ada.
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If he forgets to recite in only one rakdh, then he can recite in
either the third or the fourth.

If he forgets in the first two rakah of maghrib, he should recite in
the third rakah; but this will suffice only for one, and the

recitation of the second is forfeited.

In all the above cases, one should recite the fatihah before adding

the sarah [or verses].*!

If the salat was jahri, then the fatihah and the sirah [or verses]
recited in the third and fourth [making up for the missed ones in
first two rakdh] should also be aloud; if not, then one should

recite them quietly.

In all these cases, it is necessary to do the prostration of forgetting

[sajdah sahw].

If one omits the recitation of [additional] siirah deliberately, then
he has to repeat the prayer [even if he makes up by reciting in the

third and fourth as explained above]. {Durr Mukhtar, Radd al-Muhtar}

11. If one forgets to add the strah and remembers in rukad, then he
should stand up, recite the siirah and perform the rukau again,
and do the sajdah sahw in the end. If he does not do the rukaa

again [i.e. after recitation], the salat becomes invalid. {Durr Mukhtar}

12. If one forgets to recite the fatihah in the first two rakah of the fard

salat, it is not necessary to repeat in the last two rakdh;*** however,

“1 One cannot omit the fatihah if they have to add the siirah.

42 As in the case of forgetting the additional sirah mentioned in ruling #10 above.
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13.

14.

15.

if he remembers it just before the rukat, he should recite the
fatihah, and then add the strah; if he remembers it in the rukad,
he should return to the standing position [giyam], recite the
fatihah and the additional sirah and then do the rukau - if he
does not repeat the rukad, the salat becomes invalid. {Durr Mukhtar,

Radd al-Muhtar}

It is an individual obligation [fard dyn] for every accountable
[mukallaf] Muslim to memorise one verse of the Qur’an and a
collective obligation [fard kifayah] to memorise the entire
Qur’an. It is wajib for every individual [wdjib dyn] to memorise
Strah Fatihah and one short siirah or three short verses or one

long verse. {Durr Mukhtar}

It is fard dyn to learn about necessary figh rulings;** and it is
more meritorious to learn about additional figh rulings than

committing the entire Qur’an to memory. {Radd al-Muhtar}

If one is assured of safety and is comfortable during travel, it is
sunnah to recite Sarah al-Burdj in the fajr and zZuhr salat; and
shorter sarahs in dsr and isha; and the shorter sarahs [gisar
mufassal]
time, he is allowed to recite whatever is convenient. {Alamgiri}

“* in the maghrib salat. If one does not have enough

3 Rulings necessary for one’s condition and circumstances. Thus, when one comes of

age, he or she should learn about purity, the rulings about ablutions [wudi and ghusl]

and the manner of ablutions, things that break the ablution; about prayer times, prayer

and manner of prayer and so forth. If he or she is not married or presently getting

married, it is not necessary to learn about various rulings concerning marriage and

divorce. Similarly, it is not obligatory to learn the rulings of ajj and zakat for those

who are not eligible; but learning them is better than memorising the entire Qur’an.

44 These terms are explained after the 18% ruling.
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16.

17.

18.

In pressing circumstances or in precarious situations — for example,
if the time remaining for salat is short, or there is fear of enemies or
robbers - one should recite whatever is easy, irrespective of
whether he is travelling [safar] or at home [hadar]. If necessary,
one is even permitted to omit wajib actions. For example, if the
time remaining for fajr is so short that he cannot recite three verses,
he is permitted to recite one verse and complete the prayer. {Durral-

Mukhtar, Radd al-Muhtary However, he must repeat it after sunrise.

If one is late for the congregation of fajr, and fears that if he prays
the sunnah, he may miss the congregation, he is permitted to
offer the salat with only wajib actions, omitting the sunnah and
mustahab actions. He must omit the thana and tadwwudh and

do the ruka and sujiid with one tasbih. {Radd al-Muhtar)

When one is resident [i.e., not travelling] and the time is not

constrained, it is sunnah is to recite as follows:
Fajr and zZuhr: from the fiwal mufassal
Asr and Isha: from the awsat mufassal

Maghrib: from the gisar mufassal

In all these cases, the same ruling applies to both the imam [reciting in

congregation] and the individual praying alone. {Durr Mukhtar, etc.}

NOTE: The siirahs of the Qur'an from Al-Hujurat until the end [i.e.

Sarah al-Nas] are termed as mufassal. There are three sections in this

group of strahs [i.e. mufassal]:

Tiwal Mufassal [longer of mufassal]: al-Hujurat to al-Burgj
Awsat Mufassal [intermediate]: al-Burdj to al-Bayyinah
Qisar Mufassal [short]: al-Bayyinah to al-Nas
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Translator’s note: The segmentation of mufassal is not definitive; there are

varying opinions as to which sarahs fall under which sections. That above is

the preferred HanafT position, though other opinions exist such as: tiwal are

surahs from al-Aujurat to Abasa; awsat are from Kuwwirat to al-Buhd and

the rest are qgisar. There are ten different opinions about the first sdrah of the
tiwal mufassal: al-Saffat, al-jathiyah, al-Qital, al-Fat'h, al-Aujurat, Qaf, al-Saff,
Sabbaha, Tabarak [al-Mulk], al-Buha. Similarly, [See Zabidr in Ithaf al-Sadah
3/81; also see al-Bahr ar-Rayiq 1/595]

19.

20.

21.

22.

Cao

The &sr salat should be offered even if the disliked time
[approximately 20 minutes before sunset] has entered. Even while
praying in the disliked period, the Qur’an should be recited
according to the prescribed sunnah [i.e. one short sarah or three
short verses], unless the time is extremely constrained [such that

the sun would set before such recitation is completed]. {Alamgiri}

The Prophet £ has recited sabbihisma rabbika’l adla in the first
rakah, qul ya ayyuha’l kafiriin in the second, and qul huwa’llahu
ahad in the third rakéh of witr. Therefore, it is recommended that
one should follow this once in a while for barakah. {Alamgiriy Also, he

sometimes recited inna anzalna in the first rakah.

The imam should not exceed the recitation beyond that which is
mentioned in the sunnabh, if the followers find it burdensome; but
if they do not mind a little lengthier recitation, then there is no

harm in increasing the recitation slightly. {Alamgiri, Radd al-Muhtar}

One should recite slowly in the obligatory prayer, at a moderate
pace in tarawih, and is permitted to recite quickly in the night

prayers, if one so wishes. However, it is not permissible to recite in
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23.

24,

25.

a manner that renders the words unintelligible. That is, one must
recite such that the letters are distinctly articulated — as specified
by the authorities of recitation — otherwise such a recitation is
haram, for it is obligatory to recite the Qur’an with tartil, i.e. slowly
and with full articulation of the letters as outlined in tajwid. {Durr

Mukhtar, Radd al-Muhtar}

Many huffaz of our time recite in such a fashion and with such
speed that one cannot even distinguish the words being recited —
let alone observe the minimum elongation of the madd — and
other than ydlamin or tdlamun, the letters are not properly
articulated; rather, whole words are swallowed in haste. They pride
themselves and vie with one another in how quickly they can pray.

Such recitation is absolutely prohibited.

It is permissible to pray in any of the seven canonical recitations
[gira’at]; however, it is preferable to recite only that reading which
is prevalent in one’s locality. This is to safeguard the faith of the
common folk, who are unfamiliar with variant readings may thus
reject and unfamiliar recitation. In our country,** the reading of
Hafs via Aasim is prevalent. and one should therefore recite in this

reading only. {Durr Mukhtar, Radd al-Muhtar}

In the fajr salat, it is sunnah to recite more in the first rakah
compared to the second. As a general guideline, the recitation in the

first should be approximately twice that of the second. {Alamgiri}

If one makes the first rakah excessively long - for example, reciting
40 verses in the first and only three in the second - there is no harm

in this, though it is not preferable. {Radd al-Muhtar}

445 That is, the Indian subcontinent.

176



26.

27.

28.

29.

30.

It is preferable that the recitation in the first rakdh be somewhat
longer than that in the second, in the salat of all other times as well.

This applies to the salat of Friday and Eid too. {Alamgiri}

In the sunnah and nafl prayers, the surahs of equal length should
be recited in both rakéh. {Munyah}

It is disliked to recite more in the second rakah than in the first, if
there is a noticeable difference. The general guideline is that if the
verses of both strahs are equal in number, then reciting three
verses more in the second rakah than in the first is disliked. If one
strah is shorter and the other longer in terms of verses, then the
number of verses is not considered - rather, the criterion will be
the number of letters and words. If the disparity in letters and
words is considerable, even if the number of verses is the same, then
it is disliked. For example, if one recites Alam Nashrah [Inshirah]
in the first rakdh and Lam Yakun [Bayyinah] in the second, this is
disliked - even though both strahs have eight verses. [The former
has 26 words and 150 letters, while the latter has 74 words and 399

letters.] {Durr Mukhtar, Radd al-Muhtar}

It is sunnah to recite sabbihi-sma [al-Aala] in the first rakdh and
hal ataka [al-Ghashiyah] in the second in the Friday and Eid salat,
as it has been reported that the Prophet « has recited thus, and is

446

therefore, an exception to the above rule.**® {Durr Mukhtar, Radd al-Muhtar}

It is disliked [makrah] to fix specific sirahs such that one always

recites the same strah in a particular salat. However, reciting the

6 Siirah al-Aala has 19 verses / 78 words / 271 letters.
Starah al-Ghashiyah has 26 verses / 92 words / 381 letters.
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31.

32.

33.

34.

sirahs mentioned in the hadith occasionally is recommended
[mustahab), though one should not make a habit of reciting them
always or deeming such a practice as obligatory. {Durr Mukhtar, Radd al-

Mubhtar}

In obligatory salat, if the verses of encouragement [targhib -
mentioning reward] or warning [tarhib - mentioning punishment]
are recited, neither the imam nor the followers should supplicate
asking for reward or seeking refuge from punishment. The same
rule applies if nafl is prayed in congregation. However, if one is
praying nafl alone, he may supplicate [though this should be in
Arabic and in words mentioned in the hadith]. {Durr Mukhtar, Radd al-

Mubhtar}

Repeating the same sarah in both rak'ahs is mildly disliked
[makrih tanzihi] when there is no need; if there is a necessity,
however, it is not disliked at all. For example, if one recites the
strah qul atiiidhu bi rabbi’n nas completely in the first rakah, one
may recite the same strah in the second. Likewise, if one
spontaneously begins the same stirah in the second rakéh, or has not
memorised any other stirah - in all such cases of necessity, repeating

the same surah in both rakdhs is not disliked. {Radd al-Muhtar}

In nafl salat, reciting the same strah in both rakéhs, or repeating it
multiple times within the same rakah, is permissible without any

dislike. {Ghunyah}

If one recites the entire Qur’an in a single rakah, then in the second
rakdh, one should begin with alif-lam-mim [Sturah al-Baqarah]
after the fatihah. {Alamgiri}
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35.

36.

37.

In fard salat, if one recites a few verses from a sarah in the first

447 or

rakah and then recites verses from another point in the same
a different strah in the second rakah, there is no dislikability
provided there are at least two verses between what was recited in
the first and second rakahs; however, one should not do this
without need. If one recites a few verses in a rakah and then skips
verses and continues from a later point, this is makrah. If this
occurred due to forgetfulness, one should go back and recite the
omitted verses [provided one remembers before reaching the

ruka]. {Radd al-Muhtar}

If one recites the final portion of a strah in the first rakah and a
short strah in the second, there is no issue with this. For example,
if one recites a-fa-ilasibtum [Strah al-Mu'mintn 23:115-116] in the
first rakah, and qul huwa’llah [Strah al-Ikhlas] in the second, there

is no harm. {Alamgiri}

One should not recite two siirahs in a single rakah of fard salat.
However, if a person praying alone does so, he is excused -
provided there is no gap between the two strahs. If one or more
strahs are skipped in between, then doing so is makrth. {Radd al-

Mubhtar}

“7 For example, if one recites Ayat al-Kursi in the first rakah and the final verse of

Sarah al-Baqarah in the second, this is not makriih; similarly, reciting the last three

verses of Stirah al-Baqarah in the first rakah and the last three verses of Surah al-Saffat

in the second is not makrih. If one recites Ayat al-Kursi [2:255] in the first rakah and

recites the two verses following it [2:256 or 2:257] in the second, there is no harm;

however, if one recites 2:257 skipping 2:256, this is makrith. Also if one recites part of

the sarah in the first and the rest of the sarah in the second without skipping any

verses, there is no dislikability about it.
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38.

39.

If one recites a siirah in the first rakah, skips a stirah, and recites the
next in the second rakah, this is makrah [tanzihi]. However, if the
skipped stirah is longer than the one recited in the first rakah, there

is no harm.

For example, if one recites Strah al-Tin in the first rakah, [skips
Sirah al-Alaq,] and then recites innd anzalna [Strah al-Qadr] in
the second, there is no harm - as the skipped sarah is longer.
However, if one recites idha ja’a [Sturah al-Nagr] in the first rakdh
and qul huwa’llah [Strah al-Ikhlas] in the second, it is makrah, as
the skipped stirah, al-Masad, is shorter than al-Nasr. {Durr Mukhtar, etc.}

Reciting the Qur’an out of order - such that one recites a sairah in
the second rakah that comes earlier in the Qur’an than the sarah
recited in the first - is prohibitively disliked [makrith tahrimi]. For
example, if one recites qul ya ayyuha’l kafirin [Sturah al-Kafiran]
in the first rakdh and a-lam tara [Strah al-Fil] in the second, it is

makrith. {Durr Mukhtar, etc.}

A severe warning for a person doing so has been reported in the
hadith. Abdullah ibn Masuid « has said: “As for whoever recites
the Quran in reverse order — does he not fear that Allah tdala will

upturn*® his heart?”**

If such a thing occurs inadvertently, then it is neither sinful, nor is

sajdah sahw necessary.

448 That is, change it; such that it apostates, or reverses from Islam, al-iyadhu billah.

“° Imam Nawawi has mentioned this saying in his al-Tibyan and said: “via a sahih
chain reported through Ibn Aba Dawud..”
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40.

41.

42,

43.

Reciting the sairahs of the thirtieth part [juz’ dmma] in reverse
order for the purpose of making it easier for children to learn [or

memorise] is permissible. {Radd al-Muhtar}

In the second rakah, if one mistakenly begins an earlier strah or
skips a strah, one should continue with whatever one has begun -
even if only a single word has been uttered. To illustrate, consider

the following four sarahs in their order:

§105. alam tara kayfa [Strah al-Fil]

§109. qul ya ayyuha’l kafirian [Surah al-Kafiran]

§110. idha ja’a [Surah Nasr]

§111. tabbat yada [Surah al-Masad]
If one recited Surah al-Kafiran [109] in the first rakah, and in the
second rakah mistakenly began Sarah al-Fil [105, i.e. which
precedes it] or Sarah al-Masad [111 skipped Sarah al-Nasr], one
must continue whichever strah one has started. It is not permitted

to abandon it and switch to Starah al-Nasr. {Durr Mukhtar}

Reciting three short verses is preferable to reciting one long verse.
Similarly, when choosing between a portion of a sarah and a
complete siirah, whichever contains more verses is preferable. {Durr

Mukhtar, etc.}

If one has already said the takbir to go into ruka‘ but has not yet
bowed fully; that is, one has only just reached the point of being
about to touch the knees and wishes to recite more verses, one may

continue reciting. There is no harm in this. {Alamgiri}

Cao
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44,

45.

RULINGS: RECITATION OUTSIDE PRAYER (SALAT)

It is more meritorious to recite the Qur’an by looking at the mughaf,
than reciting it from memory; because in the former case, one looks
at the Qur’an, touches the Qur’an and recites — which are all forms

of worship.

It is recommended** to recite the Qur’an in a state of ritual purity,
and sit facing the giblah. It is also desirable to wear good clothes

before starting the recitation.

It is desirable to start the recitation with the tadwwudh and it is
sunnah to recite the basmalah at the beginning of each sirah;
otherwise praiseworthy [i.e. if one recites from the middle of the

sarah].

If one starts the recitation with a verse whose first word is a
pronoun referring to Allah taala such as: huwa’llahu’lladhi la
ilaha illa huwa,*' then it is necessary to recite basmalah after

reciting atiitdhu billah.

If one interrupts the recitation for any mundane work, then it is
desirable to recite auiidhu billah and basmalah, when one restarts.
If one does a religious action, such as replying to a Muslim’s
greeting [salam] or the adhan, or says sub’hanAllah or the Good
Word [kalimah tayyibah],** it is not necessary to say auitdhu billah

when restarting the recitation. {Ghunyah, etc.}

30 That is, when reciting from memory; it is impermissible to touch the Qur’an if one

is in a state of ritual impurity.

451 Srah al-Hashr, 59:23.
52 That is, the phrase: 1 ilaha illa’llah Muhammadu’r RasilAllah.
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46.

47.

Sarah al-Bara’ah [or Sarah Tawbah]: If one starts the recitation
from this sarah, then he should say both aundhu billah and
bismillah. However, if he was already reciting the Quran and
reached this stirah, it is not necessary to recite either avidhu billah

or bismillah. {Ghunyah}

The new practice of reciting auiidhu billah in the beginning of this
strah, invented by Qur’an memorisers of our time, is baseless; also
the popular belief that one should never recite basmalah when

reciting the Strah Tawbah is also baseless - it is patently wrong.

In summer, it is preferable to do the khatm in the early hours of the
morning; and in winter, in the first portion of the night, because it
is said in the hadith: “When the khatm of the Qur’an coincides with
the first part of the night, the angels will keep praying for him until
morning; and if his completion coincides with the last part of the
night, [i.e. early morning] the angels will keep praying for him
until evening. Sometimes, when only a small portion would have
remained, we would hold back until the early part of the night or
the early part of the morning”.*>® This was narrated by Saad ibn
Abi Waqqas £ and reported by Darimi.** The rationale is: since
the day is longer in summer, doing the khatm in the morning
results in the angels seeking forgiveness for a longer period; and
since the night is longer in winter, doing the khatm at the beginning

of the night results in the angels seeking forgiveness for a longer

43 The author has translated the hadith idiomatically and mentioned khatm
coinciding in the morning. Also, the last part of the hadith is omitted in the text, but

has been included here.

454 Darimi §3526
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48.

49.

50.

51.

52.

period [which is also why early morning and the early part of the

night are the preferred times]. {Ghunyah}

It is against the recommended practice to complete the Qur’an in
less than three days. The Prophet & has said: “Whoever recites the
[complete] Qur’an within three days, has not understood it”.*>®
This was reported by Abu Dawad, Tirmidhi and Nasa'ly from

Abdullah ibn Amr ibn al-Aas .

It is recommended that one recite qul huwa’llahu ahad three times
when doing the khatm, even if it is in tarawih prayer. However, if
one completes the khatm in a fard prayer, he should not recite it

more than once. {Ghunyah, etc}

There is no harm in reciting the Qur’an while lying down, provided
the legs are drawn up and together, and the face is uncovered. It is
permissible to recite while walking or during chores, provided one

can focus on the recitation; otherwise it is makruh. {Ghunyah}

It is forbidden to recite the Qur’an in the bathroom, in a toilet, or

in a place of filth [najasah]. {Ghunyah}

When the Qur’an is recited aloud, it is obligatory for all present to
listen attentively, provided that the gathering had assembled
specifically to listen to the Qur’an. Otherwise, it is sufficient if one
person listens, even if all others are occupied in their own affairs.

{Ghunyah. Fatawa Ridawiyyah}

45 Abii Dawnd §1394; Tirmidhi §2949. Ibn Majah $1347, Darimi §1534, $3530;
Ahmad $6535, §6546, $6775, $6810, $6841.
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53.

54.

55.

56.

57.

It is prohibited [haram] for many people to recite aloud
simultaneously in a gathering. Often, people recite the Qur’an in
loud voices, all at once in gatherings such as memorials and death
anniversaries,*® even though such recitation is forbidden. If several
people are reciting together, it is necessary for all of them to recite
in a low voice. {Durr Mukhtar, etc}

Reciting aloud in the marketplace or workplace is likewise

impermissible.*’

If people do not pay attention and listen, the sin
falls upon the one reciting. If one began reciting when the place was
empty and unoccupied, and people arrived later and did not pay
heed, then the sin is upon them. However, if people were already
engaged in their work and this person then began to recite aloud,

the sin is upon the one who started the recitation. {Ghunyah}

It is not permissible to recite aloud even in places where someone
is teaching religious knowledge, or where students are studying or

revising. {Ghunyah}

Listening to the Quran is more meritorious and rewarding than

reciting it oneself or performing nafl salat. {Ghunyah}

While one is reciting the Quran, if a person of religious prominence
arrives — such as a Muslim ruler, a religious scholar, a spiritual
guide [pir], one's teacher of religious knowledge, or one's parents -

one should interrupt the recitation and stand in respect. {Ghunyah}

436 Lit. t7ja: three day memorial. People gather on the third day of a person’s demise

and recite the Qur’an and donate the reward to the deceased person.

7 In our times, recorded recitations are played over public address systems in malls,

supermarkets, and other public places. No one listens, yet those responsible likely

believe they are performing a noble deed — in reality, the sin of all those who fail to

listen falls upon the person who imposes this in a public place.
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58.

59.

It is preferable for a woman to learn the Qur’an from another woman
rather than from a non-mahram**® male reciter, even if he is blind.
For even though, he cannot see her, he hears her voice - and a
woman’s voice also requires to be veiled, and it is not permissible to

let a non-mahram hear her voice when there is no need.*” {Ghunyah}

It is a great sin to memorise the Qur’an and then to forget it. The
Prophet & has said: The rewards of [good deeds] of my followers
[ummah] were presented to me; [even as small as] a little fleck that
a man cleans from the masjid; and the sins of my followers were
presented to me — and I did not see a sin greater than that of a man
who was given [the fortune of memorising] a chapter or a verse
from the Qur’an, but forgot it. This hadith was reported by Abu

Dawid and Tirmidhi.*®

In another report: One who recites the Qur’an and thereafter
forgets it... will meet Allah, Glory to Him and Exalted is He, as
a leper [or one with amputated hands - i.e., empty handed].*"
This hadith was reported by Abt Dawad, Darimi and Nasa'ty

And in the Qur’an it is said that he will rise as a blind man.***

58 A person whom one can marry; a mahram is non-marriageable kin such as father,

brother, uncle, grandfather, etc.

4 However, if there are no female teachers, it is permissible for males to teach and

women to learn from non-mahram males, but not in seclusion.

460 Abi Dawnd $§461.

41 Abiz Dawnd $1474; Darimi §3383.

42 Sarah Ta-Ha 20:124. “Whoever turned away from My Remembrance [dhikr], then
indeed, for him is a life of hardship and We will raise him blind on Judgement Day”.
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60.

61.

62.

63.

If a person recites the Qur’an incorrectly, it is obligatory upon those
who hear him to correct him, provided this does not provoke
feelings of enmity or jealousy. {Ghunyah} Likewise, if one borrows a
mushaf and notices an error made by the scribe, it is obligatory to

inform the owner of the error.

It is disliked to write the Qur’an in so small a script that it cannot
be read easily. In recent times, miniature copies of the Qur’an are
being printed for the purpose of placing them in amulets
[tdwiz].{Ghunyah} This diminishes the respect due to the Qur’an, and

one should not place it in amulets either.

It is recommended to recite the Qur’an aloud, provided it does not
disturb one who is praying, someone who is ill, or someone who is

sleeping.*® (Ghunyah}

It is not a good practice to inscribe verses of the Qur'an on walls
and niches. As for decorating the mushaf with gold or silver, there
is no harm in it. {Ghunyan} Rather, if one's intention is to show

reverence, it is commendable.

Cao

463 If such care is required even in the recitation of the Qur’an, one can well imagine

the ruling regarding the recitation of salam post fajr prayers, and Friday prayers over

loudspeakers. This is impermissible according to the fatawa of the scholars, notably

Imam Ahmad Rida Khan. If a gathering wishes to recite the salam, it should be done

without a loudspeaker and in very low voices, taking care not to disturb those who are

praying, sleeping, or engaged in dhikr in the masjid. See Fatawa Ridwiyyah 23/180. In

another fatwa, he writes that it is not only permissible to stop such loud dhikr, but

rather obligatory [wajib]. Fatawa Ridawiyyah 8/99-100.
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APPENDIX C
LIST OF BOOKS: TAFSIR AND QUR’AN SCIENCES

Given below is a brief list of important works on Qur'dnic hermeneutics (tafsir) and
ancillary sciences in Arabic, to give the reader an idea of the breadth of literature on the
Qur’'an. The list is ordered chronologically. The author's name and year of demise are
mentioned to indicate the period in which the work was written. These are only a few

well-known titles from a list of nearly a thousand or more published works.

Cao

TAFSIR

1. Jamiy al-Bayan dn Ta’wili Aayi al-Qur’an aka Tafsir al-Tabari:
[26 volumes]
Imam Aba Jaidfar Muhammad ibn Jarir al-Tabari
[d. 310 AH]

2. Ahkam al-Qur’an al-Karim
Imam Abi Jadfar Ahmad al-Azdi al-Tahawi al-Hanafi
[d. 321 AH]

3. Tafsir Ibn Abi Hatim al-Razi [10 volumes]
Hafiz Abdu’l Rahman ibn Aba Hatim al-Razi
[d. 327 AH]
4. Ta’wilat Ahl al-Sunnah aka Tafsir Maturidi [10 volumes]

Imam Aba Mansiir Muhammad al-Maturidi al-Fanafi
[d. 333 AH]
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5. Ahkam al-Qur’an [5 volumes]
Imam Aba Bakr Ahmad ibn Ali al-Razi al-Jagsas al-Hanafi
[d. 370 AH]

6. Bahrw’l Ulim or Tafsir Samarqandi [3 volumes]
Imam Abu’l Layth Nagr ibn Muhammad al-Samarqandi al-Hanafi
[d. 375 AH]

7. Al-Hidayah ila Buligh al-Nihayah [13 volumes]
Imam Abt Muhammad Makki ibn Aba Talib al-Qaysi
[d. 437 AH]

8. Al-Nukat wa’l Uyan or Tafsir Mawardi [6 volumes]
Imam Abu’l Hasan Ali ibn Muhammad al-Mawardi

[d. 450 AH]

9. Ahkam al-Qur’an [2 volumes]
Imam Abi Bakr Ahmad ibn al-Husayn al-Bayhagqi al-Shafiyi
[d. 458 AH]

10. Latayif al-Isharat or Tafsir al-Qushayri [3 volumes]
Imam Abu’l Qasim Abdu’l Karim ibn Hawazin al-Qushayri
[d. 465 AH]

11. Tafsir al-Basit [the expansive commentary in 25 volumes]
Imam Abu’l Flasan Ali ibn Ahmad al-Wihidi
[d. 468 AH]

12. Tafsir al-Wajiz [the brief commentary in 4 volumes]
Imam Abu’l Flasan Ali ibn Ahmad al-Wihidi
[d. 468 AH]
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13.

14.

15.

16.

17.

18.

Tafsir al-Samadani [6 volumes]
Imam Abu’l Muzaffar Mangir al-Tamimi al-Samaanti al-Shafiyi
[d. 489 AH]

Madalimu’t Tanzil or Tafsir Baghawi [8 volumes]
Imam Muhiyu’s Sunnah Aba Muhammad Husayn al-Baghawi
[d. 516 AH]

Al-Taysir fi’t Tafsir [15 volumes]
Imam Aba Hafs Najmuddin Umar al-Nasafi al-Hanafi
[d. 537 AH]

Al-Kash’shaf dn Haqa’iq Ghawamid al-Tanzil wa Uyan al-
Aqawil fi Wujith al-Ta’wil [6 volumes]

Jarullah Abu’l Qasim Mahmud al-Zamakhshari al-Hanafi (Mutazili)
[d. 538 AH]

Note: Zamakhshari was a Mu'tazilite, but since he was a master of
the Arabic language and rhetoric, his tafsir is valuable for linguistic
analysis. However, it is also riddled with Mu'tazili beliefs. Later
scholars such as Imam Tibi refined it, retaining the commentary
on linguistic excellence while identifying and refuting the

Mu'tazili beliefs embedded in the text.

Ahkam al-Qur’an [4 volumes]
Imam Aba Bakr Muhammad ibn al-Arabi al-Maliki
[d. 543 AH]

Muharrar al-Wajiz fi Tafsiri’l Kitabi’l Aziz [6 volumes]
Qadi Abi Muhammad Abdu’l Haqq al-Andalisi, Ibn Atiyyah
[d. 564 AH]
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19.

20.

21.

22.

23.

24.

25.

26.

Zad al Masir fi Ilm al-Tafsir [9 volumes)]
Imam Abu’l Faraj Jamaluddin Abdu’l Rahman ibn al-Jawzi
[d. 597 AH]

Mafatih al-Ghayb or Tafsir al-Kabir [32 volumes|
Imam Fakhruddin Muhammad al-Razi al-Shafiyi
[d. 604 AH]

Al-Jamiy li Ahkami’l Qur’an or Tafsir Qurfubi [24 volumes]
Imam Aba Abdullah Muhammad ibn Ahmad al-Qurtubi
[d. 671 AH]

Anwaru’t Tanzil wa Asraru’t Ta’wil or Tafsir Baydawi [5 volumes]
Qadi Nasiruddin Abu’l Khayr Abdullah ibn Umar al-Baydawi
[d. 685 AH]

Madarik al-Tanzil wa Haqa’iq al-Ta’wil [3 volumes]
Imam Abu’l Barakat Abdullah Hafizuddin al-Nasafi al-Hanafi
[d. 710 AH]

Lubabu’t Ta’wil fi Mdani al-Tanzil or Tafsir Khazin [4 volumes]
Allamah Ala’uddin Ali ibn Muhammad al-Khazin al-Shafiyi
[d. 725 AH]

Futith al Ghayb fi’l Kashfi dn Qinad al-Rayb [17 volumes|
Imam Sharafuddin Husayn ibn Abdullah al-Tibi al-Shafiyi
[d. 743 AH] Note: this is a gloss on Al-Kash’shaf, see #15 above.

Al-Bahr al—Muilit [8 volumes]
Imam Muhammad ibn Yisuf, Aba Hayyan al-Andaldsi
[d. 745 AH]
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27.

28.

29.

30.

31.

32.

33.

34.

Al-Durr al-Magin fi Uliumi’l Kitabi’l Maknain [11 volumes)]
Imam Ahmad ibn Yasuf al-Samin al-Halabi
[d. 756 AH]

Tafsir Ibn Kathir [15 volumes]
Hafiz Imaduddin Abi’l Fida’a Ismayil ibn Kathir al-Dimashqi
[d. 774 AH]

Tafsir ibn Arafah [4 volumes]
Abt Abdullah Muhammad ibn Arafah
[d. 803 AH]

Al-Lubab fi Ulim al-Kitab [20 volumes]
Imam Aba Hafs Umar ibn Ali ibn Aadil al-Dimashgqi al-Hanbali
[d. 880 AH]

Nazmu’d Durar fi Tanasubi’l Aayati wa’s Suwar [22 volumes]
Burhanuddin Abu’l Hasan Ibrahim ibn Umar al-Biqayi al-Shafiyi
[d. 885 AH]

Tafsir al-Jalalayn
Imam Jalaluddin Muhammad ibn Ahmad al-Mahalli [d. 864]
Imam Jalaluddin Abdu’l Rahman al-Suyati [d. 911 AH]

Al-Durr al-Manthar fi’t Tafsir al-Ma’thar [17 volumes]
Imam Jalaluddin Abdu’l Rahman al-Suyiiti
[d. 911 AH]

Tafsir Ibn Kamal Pasha 9 volumes]
Imam Shamsuddin Ahmad, Ibn Kamal Pasha al-Hanafi
[d. 940 AH]
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35.

36.

37.

38.

39.

40.

41.

Hashiyah Shaykh Zadah dla Tafsir Baydawi [8 volumes)]
Muhammad ibn Muslihuddin al-Hanafi Shaykh Zadah
[d. 951 AH]

Irshad al Aql al Salim ila Mazaya al-Qur’an al-Karim [9 volumes]
Qadi al-Qudat Abw’s Sutd Muhammad al-Imadi al-Hanafi
[d. 982 AH]

Anwarw’l Qur’an wa Asraru’l Furqan [5 volumes]
Niruddin Ali ibn Sultan al-Qari al-Harawi al-Makki al-Hanafi
[d. 1014 AH]

Inayatw’l Qadi wa Kifayatu’r Radi [8 volumes]

or Hashiyah al-Shihab dla al-Baydawi
Shihabuddin Ahmad ibn Umar al-Khafaji al-Hanafi
[d. 1069 AH]

Tafsir al-Maz’hari [10 volumes]
Qadi Muhammad Thana’ullah al-Maz hari al-Panipati al-Fanafi
[d. 1125 AH]

Rah al-Bayan [10 volumes]
Shaykh Ismayil al-Haqqi al-Bursawi al-Hanafi
[d. 1137 AH]

Hashiyah Qinawi dla Tafsir al-Baydawi [20 volumes]

Isamuddin Ismayil ibn Muhammad al-Hanafi
[d. 1195 AH]
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42. Hashiyah al-Sawi dla al-Jalalayn [4 volumes]
Ahmad ibn Muhammad al-Sawi al-Maliki
[d. 1240 AH]

43. Rith al-Mdani fi Tafsir al-Qur’ani’l Azim wa’s Sabd al-Mathaniy
[30 volumes]
Shihabuddin Abu’th Thanaa Mahmud al-Aaldsi al-Baghdadi
[d. 1270 AH]

Cao

BOOKS ON SCIENCES OF THE QUR’AN

These books explain the various sciences of the Qur’an, and the terms

used by Qur’an scholars.

1. Intisar al-Qur’an [2 volumes]
Imam Qadi Aba Bakr Muhammad ibn Tayyib al-Bagqillani
[d. 403 AH]

2. Ahkam al-Qur’an [2 volumes]
Imam Tlkiya al-Harrasi Imaduddin ibn Muhammad al-Tabari
[d. 504 AH]

3. Funan al-Afnan fi Uyani Ulim al-Qur’an [568p)
Imam Abu’l Faraj Jamaluddin Abdu’l Rahman ibn al-Jawzi
[d. 597 AH]

4. Jamal al-Qurra’ wa Kamal al-Iqra’a [2 volumes]
Imam Abu’l Hasan Ali ibn Muhammad Alamuddin al-Sakhawi
[d. 643 AH]
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5. Al-Murshid al-Wajiz ila Ulim Tatdllaqu bi’l Kitabi’l Aziz [160p)
Imam Shihabuddin Abdu’l Rahman Aba Shamah
[d. 665 AH]

6. Al-Tidhkar fi Afdal al-Adhkar [356p]
Imam Aba Abdullih Muhammad ibn Ahmad al-Qurtubi
[d. 671 AH]

7. Al-Tibyan fi Aadabi Hamalati’l Qur’an [200p]
Imam Abi Zakariyya Yahya ibn Sharaf al-Nawawi
[d. 676 AH |

8. Al-Burhan fi Ulium al-Qur’an [1128p, 4 volumes]
Imam Badruddin Muhammad al-Zarkashi

[d. 794 AH]

9. Basa’ir Dhawi’t Tamyiz fi Lata’ifi al-Kitab al-Aziz [6 volumes]
Imam Majduddin Muhammad ibn Yéqb al-Fayrazabadi
[d. 817 AH]

10. Al-Itqan fi Uliim al-Qur’an [6 volumes ]
Imam Jalaluddin Abdu’l Rahman al-Suyiti
[d. 911 AH]

11. Al-IKklil fi Istinbat al-Tanzil [240p]
Imam Jalaluddin Abdu’l Rahman al-Suyiti
[d. 911 AH]

12. Al-Tahbir fi [lm al-Tafsir [528p]
Imam Jalaluddin Abdu’l Rahman al-Suyiti
[d. 911 AH]
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ON MERITS AND VIRTUES [FADA’IL] OF THE QUR’AN

1. Fada’il al-Qur’an [2 volumes]
Imam Abu Ubayd Qasim ibn Sallam al-Harawi
[d. 224 AH]

2. Fada’il al-Qur’an [184p]
Imam Aba Abdullih Muhammad ibn Ayyib ibn durays al-Bajali
[d. 294 AH]

3. Fada’il al-Qur’an [312p]
Hafiz Imaduddin Ab1l Fida’a Ismayil ibn Kathir al-Dimashqi
[d. 774 AH]

HISTORICAL BACKGROUND OF REVELATION OF VERSES

1. Asbab al-Nuzal [848p]
Imam Abu’l Hasan Ali ibn Ahmad al-Wahidi
[d. 468 AH]

2. Lubabu’n Nuqul fi Asbabi’n Nuzal [272p]
Imam Jalaluddin Abdu’l Rahman al-Suyiti
[d. 911 AH]

Cao

MUSHKILAT - ON ABSTRUSE VERSES

1. Ta’awil Mushkil al-Qur’an [704p]
Ibn Qutaybah Dinawari
[d. 276 AH]
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2.

3.

Kashf al-Mdani fi’l Mutashabih al-Mathaniy [161p]
Shaykh al-Islam Badruddin Muhammad ibn Jamaah al-Kanani
[d. 733 AH]

Al-Takmilah wa’l Itmam li Kitab al-Tarif wa’l Iylam fima
Ubhima mina’l Qur’an [228p]
Imam Muhammad ibn Ali al-Ghassani Ibn Asakir

[d. 636 AH]

Cao

LINGUISTIC EXCELLENCE OF THE QUR’AN, LEXICONS

Madani al-Qur’an [533p]
Abu’l Hasan Sayid al-Akhfash
[d. 215 AH]

Kitab Iydah al-Wagqf wa’l Ibtida’a [2 volumes]
Aba Bakr Muhammad ibn al-Qasim ibn al-Anbari
[d. 328 AH]

Madani al-Qur’an [533p]
Abu Jaafar al-Nahhas
[d. 338 AH]

Iyjaz al-Qur’an [396p]
Imam Qadi Abid Bakr Muhammad ibn Tayyib al-Bagqillani
[d. 403 AH]

Mufradat Alfaz al-Qur’an [Qur’an Dictionary]
Imam Raghib al-Asbahani
[d. 425 AH]
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10.

11.

12.

13.

Mushkilu Iyrab al-Qur’an [2 volumes]
Imam Aba Muhammad Makki ibn Abi Talib
[355-437 AH]

Dala’il al-Iyjaz [685p]
Imam Aba Bakr Abdu’l Qahir al-Jurjani
[d. 471 AH]

Nihayatu’l Iyjaz [293p]
Imam Fakhruddin Muhammad ibn Umar al-Razi
[d. 603 AH]

Al-Majid fi Iyjazi’l Qur’ani’l Majid [217p]
Imam Kamaluddin Abdw’l Wahid al-Zamlakani
[d. 651 AH]

Badiy al-Qur’an
Ibn Abi’l Isbad al-Misri
[585-654 AH]

Majaz al-Qur’an [617p]
Sultan al-Ulama Izzuddin Abdu’l Aziz ibn Abdu’l Salam
[577-660 AH]

Al-Mujid fi Iyrabi’l Qur’ani’l Majid [242p]
Imam Burhanuddin Aba Is’haq Ibrahim al-Safaqusi
[d. 742 AH]

Tuhfatu’l Arib bima fi’l Qur’ani mina’l Gharib [398p]
Shaykh Athiru’ddin Aba Hayyan al-Andalusi
[d. 748 AH]
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14. Umdatw’l Huffaz fi Tafsiri Ashrafi’l Alfaz [4 volumes)]
Imam Ahmad ibn Yasuf al-Samin al-Halabi

[d.756 AH]
Cao

TAJWID

1. Mugqaddimah al-Jazariyyah
Imam Muhammad ibn Muhammad ibn al-Jazariy
[d. 833 AH]

2. Al-Durrah al-Mudiyyah
Imam Muhammad ibn Muhammad ibn al-Jazariy
[d. 833 AH]

3. Sharh Muqaddimah Jazariyyah [400p)]
[samuddin Ahmad ibn Mustafa Tash Kuprizadah
[d. 968 AH]

4. Minah al-Fikriyyah Sharh al-Jazariyyah [350p]
Mulla Ali ibn Sultan al-Qari
[d. 1014 AH]
o

QIRA’AT - RECITATIONS, READINGS

1. Kitab al-Sab-ah fi’l Qira’at [787p]
Ibn Mujahid: Imam Ab Bakr Ahmad ibn Miisa al-Baghdadi
[d. 324 AH]

2. Al-Istikmal (on seven recitations)
Imam Ab@’t Tayyib Abdu’l Munyim ibn Ghalbin
[d.389]
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10.

Mukhtasar fi’sh Shawadh [205p]
Husayn ibn Ahmad ibn Khalawayh
[d. 370 AH]

Sabab Ikhtilaf al-Qira’at
Imam Abu’l Abbas Ahmad ibn Ammar al-Mahdawi
[d. 430 AH]

Jamiy al-Bayan fi’l Qira’at al-Sabd al-Mash’hiirah [808p]
Imam Ab Amr Uthman ibn Sayid al-Dani
[d. 444 AH]

Al-Tahdhib lima Tafarrada Kullu Wahidin Mina’l Qurra’a al-
Sabaa [215p]

Imam AbG Amr Uthman ibn Sayid al-Dani

[d. 444 AH]

At-Taysir fi’l Qira’at al-Sabd [635p]
Imam Abi Amr Uthman ibn Sayid al-Dani
[d. 444 AH]

Al-Mub’hij fi’l Qira’at al-Thaman [2 volumes]
Imam Aba Muhammad Abdullah ibn Ali al-Khayyat
[d. 541 AH]

Hirz al-Amani wa Wajh al-Tihani
Imam Abu’l Qasim ibn Firruh ibn Khalaf al-Rayani al-Shatibi
[d. 590 AH]

Ibraz al-Mdani sharh Hirz al-Amani [762p]
Imam Abdu’l Rahman Aba Shamah al-Dimashqi
[d. 665 AH]
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11. Kanz al-Mdani sharh Hirz al-Amani [2 volumes]

Imam Aba Abdullah Muhammad al-Msali al-Hanbali
[d. 656 AH]

12. Al-Nashr fi’l Qird@’at al-Ashar [2 volumes)]

Imam Muhammad ibn Muhammad ibn al-Jazariy
[d. 833 AH]

13. Lat@’if al-Isharat li Funain al-Qira’at [10 volumes]

Imam Abu’l Abbas Ahmad ibn Muhammad al-Qastallani
[d. 923 AH]

Cao

NASIKH/MANSUKH - THE ABROGATOR AND THE ABROGATED

1.

Al-Nasikh wa’l Mansukh
Imam Aba Bakr Muhammad ibn Muslim ibn Shihab al-Zuhri
[51-124 AH]

Al-Nasikh wa’l Mansikh
Imam Aba Ubayd Qasim ibn Sallam al-Harawi
[d. 224 AH]

Al-Nasikh wa’l Mansitkh
Abu Jaafar al-Nahhas
[d. 338 AH]

Al-Nasikh wa’l Mansiikh [111p]
Abr’l Qasim Hibatullah ibn Salamah
[d. 410 AH]

Al-Nasikh wa’l Mansiikh [300p]
Imam Aba Mansir Abdu’l Qahir al-Baghdadi [d. 418 AH]
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Al-Iyddfl li-Nasikhi’l Qur’an wa Mansiikhih [469p]
Imam Aba Muhammad Makki ibn Abi Talib
[d. 437 AH]

Al-Nasikh wa’l Mansikh
Qadi Aba Bakr ibn al-Arabi
[468-543 AH]

Nawasikh al-Qur’an [250p]
Imam Abu’l Faraj Jamaluddin Abdu’l Rahman ibn al-Jawzi

[d. 597 AH]

Cao
THE STRUCTURE & ORGANISATION OF SURAHS

Nazm al-Durar fi Tanasub al-Aayat wa’s Suwar [22 volumes]
Burhanuddin Abu’l Hasan Ibrahim ibn Umar al-Biqayi
[d. 885 AH]

Asrar Tartib al-Qur’an [367p]
Imam Jalaluddin Abdu’l Rahman al-Suyiti
[d. 911 AH]

Al-Burhan fi Tanasub Suwar al-Qur’an [302p]
Imam Ahmad ibn Ibrahim al-Thagqafi
[627-708 AH]

Asraru’t Takrar fi’l Qur’an [359p]
Taju’l Qurra’a Mahmid ibn FHamzah al-Kirmani
[d.500 AH]
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Qatff al-AZ’har fi Kashf al-Asrar [2 volumes]
Imam Jalaluddin Abdu’l Rahman al-Suyiti
[d. 911 AH]

Tanasugq al-Durar fi Tanasub al-Suwar [160p]
Imam Jalaluddin Abdu’l Rahman al-Suyiti
[d. 911 AH]

Cao

MUS’HAF, RASM - QUR’ANIC ORTHOGRAPHY

Adabu’l Katib [800p]
Imam Abdullah ibn Muslim ibn Qutaybah al-Dinawari
[d. 276 AH]

Kitabuw’l Masahif [2 volumes]
Imam Abi Bakr Abdullah ibn Sulayman “Ibn Abi Dawad”
[d. 316 AH]

Al-Muhkam fi Naqt al-Masahif [351p]
Imam Abt Amr Uthman ibn Sayid al-Dani
[d. 444 AH]

Al-Mugniy fi Mdrifati Marsiim Masahifi Ahli’l Amsar
Imam Abt Amr Uthman ibn Sayid al-Dani
[d. 444 AH]

Talkhis al-Mutashabih fi’r Rasm [2 volumes]
Imam Ahmad ibn Ali, Khatib al-Baghdadi
[d. 463 AH]
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10.

Khatt al-Masahif [213p]
Taju’l Qurra’a Abi’l Qasim Mahmud ibn Hamzah al-Kirmani

[d. 500 AH]

Marsiam Khatt al-Magsahif [353p]
Imam Ismayil ibn Zafir ibn Abdullah al-Uqayli
[d. 623 AH]

Al-Wasilah ila Kashf al-Aqilah [654p]
Shaykh Alamuddin Abu’l Hasan Ali ibn Muhammad al-Sakhawi
[d. 643 AH]

Unwan al-Dalil min Marsim Khatt al-Tanzil [159p]
Abu’l Abbas Ahmad ibn al-Banna’a al-Marakashi
[d. 654 AH]

Durratu’s Saqilah fi Sharhi Abyati’l Aqilah [672p]
Hafiz Abt Bakr Abdu’l Ghant al-Labib
[d. 736 AH]
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TRANSLITERATION KEY

Arabic Latin Arabic . . —_
Letter Character Example Transliteration Similar Sound
s 11 a el amir amazing
- b <k bab basket
5o t [ taj tin French trois
& th ol thabit thing
z j ez jasad jam
similar to hose
4 h G hasan no English equivalent
voiceless pharyngeal fricative
similar to Scottish loch
& kh ey khabar : . ‘ .
no english equivalent
> d Sl dar d in French dais
3 dh S5 dhikr there
5 r il rashid trilled r as in rose
5 z S zaki zebra
o s e sahl solid
ot sh ols shab shock
haryngeal s
e $ o sabr p . yne )
no English equivalent
similar to daughter
e d sl diya’a . u.g
no English equivalent
haryngeal t
L t b tibb P . e .
no English equivalent
haryngeal z
5 2 e il pranme

no English equivalent
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Arabic Latin Arabic

Transliteration Similar Sound
Letter Character Example
e arab
L, ol ilm voiced pharyngeal fricative

a 4,10,y ) ) .

e amar no English equivalent

e yid

as in French r
¢ gh B ghar rester
voiced uvular fricative
S f o=b fajr flower
a guttural k
é q cuyd qarib voiceless uvular stop
no English equivalent

o k by kitab kin
J 1 ool libas late
o m JL mal morning
o n 2% nur noon
2 h Sua huda house
E) w 9 wazir word
$ y “ yad yellow
! i el idam insight
i a sl atam advent
L a b bab father
o 1 B sarir tree
> a Jsb far root
Le aa elle aalim -
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Arabic Latin Arabic

Transliteration

Similar Sound

Letter Character Example
&£ yi s yid -
s i 35 tad -
sh’sh ash’shams
) e B}
sh-sh ash-shams
L a ora- sl ma’'mar -
. . . bi’ysa
¢ i'yori- o -
” yorry bi-ysa
R 3 Iv'ly’
5 u’ oru- -
> o su-lika
ESY ag’hab separator to distinguish between
’ de=$s tak’hil sounds represented by letter
S as’hal pairs
EES ag-hab separator to distinguish between
- eSS tak-hil sounds represented by letter
S as-hal pairs
superscript oo mij" to indicate an elision
. separator when elongation
- b ma-arib P &

follows a vowel

In transliteration of Arabic names, the definite article ‘al’ is not transcribed always for
readability, though it is incorrect in the original. The following rules are followed:

a.  The ‘al’ is retained when used as an auxiliary, as in Abu Bakr al-Bayhaqi and

Badruddin al-Ayni.

b.  Itis omitted when used alone, as in Bayhagqi or Ayni.

c. It is retained when the full name of the book is transcribed, but omitted
when the book is known by its popular name like Durr al-Mukhtar.
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10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

RIDAWI PRESS TITLES (2026)

The Truth About a Lie
Who is Alahazrat
Preamble to Faith
Loving RasulAllah

The Light of Sight
Minhaji Fata Morgana
Noble Bequests

Sublime Aspirations

The Killer Mistake

Bad’ al-Amali

Agidatuw’l Awam
Prospects for Recovery
The Sanad of Alahazrat Explained
Tadhkirah Ibn Mulaqqin
Islamic Creed

Refulgent Treasure
Arbayin Nawawi

Risalah Usil Hadith

Companion Guide to the Hadith Periodic Table (Infographic)
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20.

21

22,

23.

Islam, Our Religion: Volume One
Prophets are Alive in their Graves

Splendour of the Sacred Way: Bahar e Shariat: Volume I: Faith &

Doctrine

The Manners and Etiquette of Bearing the Qur’an: An Abridgement
of Imam Nawawri’s Al-Tibyan.
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